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INTRODUCTION

At sunrise on Friday, October 12, 1492, a group of Taino people
gathered on the tropical sands of Guanahani, a small Caribbean
island, to watch three very foreign ships lower a small boat which
carried their captains to shore.

From the log by Christopher Columbus:

“As 1 saw that they were very friendly to wus..., I
presented them with some red caps, and strings of beads
to wear upon the neck, and many other trifles of small
value, wherewith they were much delighted, and became
wonderfully attached to us. Afterwards they came
swimming to the boats, bringing parrots, balls of cotton
thread, javelins, and many other things which they
exchanged for articles we gave them, such as glass beads,
and hawk's bells... Weapons they have none, nor are
acquainted with them, for I showed them swords which
they grasped by the blades, and cut themselves through
ignorance... They are all of a good size and stature, and
handsomely formed... It appears to me, that the people
are ingenious, and would be good servants... I intend at
my return to carry home six of them to your

; 1
Highnesses...”

That was the first encounter of two worlds, as seen through the
eyes of one of the protagonists.

Columbus’s narrative continues the next morning:

“Saturday, 13 October.
At daybreak great multitudes... came to the ship in canoes,
made of a single trunk of a tree, wrought in a wonderful



manner...; some of them large enough to contain forty or
forty-five men, others of different sizes down to those fitted
to hold but a single person... I was very attentive to them,
and strove to learn if they had any gold. Seeing some of
them with little bits of this metal hanging at their noses, 1
gathered from them by signs that by going southward or
steering round the island in that direction, there would be
found a king who possessed large vessels of gold, and in
great quantities.”

Thus cataclysmic events were set in motion that forever changed
the land that Native people call Turtle Island, and maps call the
Americas. One year later, Columbus returned with the Spanish army
and began the conquest.

Fast forward exactly five hundred more years, and in 1992,
Berkeley, California became the first city in the world to officially
commemorate and celebrate that October 12" encounter as
Indigenous Peoples Day.

The Quincentenary

The spark that touched off Indigenous Peoples Day in Berkeley
was the Bay Area being designated by the US Congress as the center
of a planned gala national celebration of the 500th anniversary of
October 12, 1492.

To organize the Bay Area activities, an independent non-profit
committee was set up under the joint honorary chair of the mayors of
San Francisco, Oakland, and San Jose, and told by the U.S.
Columbus Commission that it needed to raise and contribute $1.5
million.

The U.S. Columbus Quincentenary Jubilee Commission had
been established by the US Congress, and signed into law by
President Reagan in 1984, “to plan, encourage, coordinate and
conduct the commemoration of the voyages of Christopher
Columbus.” They cut a deal for Spain to build replicas of the three
ships, and sail them across the ocean to Miami. The Commission
would then take over, and oversee an extensive 20-city US tour along
the east coast, gulf coast, and west coast, with most expenses



absorbed by the tour cities. The US government gave the
commission $1 million, and the rest of their budget was to be filled
by corporations, with Texaco pledging $5 million.

TUESDAY, AUGUST 11, 1992

Santa Maria, Pinta and Nina replicas.

Oakland Tribune 10/11/1992
The replicas of Columbus’s ships in Boston harbor, August, 1992.

The Nifia, Pinta, and Santa Maria replicas were scheduled to
arrive in Miami in February, 1992, then sail around the southern tip
of Florida, across the Gulf of Mexico to Corpus Christi, make a U-
turn and wend their way back along the gulf coast, then up the east
coast, arriving in Boston in August. The ships would then be hoisted
onto barges, and towed down to Panama, through the canal, and up
the west coast. Right outside San Francisco Bay, the ships were to be
launched again, due west across the bay from Berkeley. The three
ships were to sail triumphantly under the majestic Golden Gate
bridge into the bay on October 12, 1992 as the national focal point
and centerpiece of the grand hoopla.

Like the Tainos on Guanahani in 1492, we in the Bay Area saw
Columbus coming at us and we had to deal with him.

(For more on the Quincentenary, and how didn’t happen as they
planned, see page 71.)



About This Book

This is both a documentary history and an oral history, a
compilation of how we did it, and a practical manual or guidebook of
sorts, with some cautionary tales. This book aims at being useful to
people everywhere who want to celebrate Indigenous Peoples Day in
your own corner of the world. It is coming out as we approach the
25" anniversary of the first Berkeley Indigenous Peoples Day, 1992-
2017, which is also the 525" anniversary of the European intrusion
into the Americas, 1492-2017.

Indigenous Peoples Day Around The Country

Other U.S. cities and states have since joined in celebrating
Indigenous Peoples Day, including Seattle, Minneapolis, Denver,
Phoenix, Santa Cruz, Sebastopol, Nevada City, Madison, Richmond
(CA), Vermont, and Alaska. Indigenous Peoples Day is also
celebrated in numerous communities by groups, organizations,
schools, tribes, and friends. Indigenous Peoples Day is a fast growing
movement.

In addition, South Dakota celebrates Native American Day and
Hawaii now honors the Polynesian explorers.
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Three Landmarks

Participants in  social movements need to know their
movement’s history and roots. Numerous hands and minds created
Indigenous Peoples Day and some have already walked on, taking
with them irreplaceable memory and knowledge. This book is also an
attempt to collect some memories and knowledge, and pass them on,
to document some of the landmarks along the way for Indigenous
Peoples Day, and to give credit to some of the many contributors.

Three important Indigenous conferences played a central role in
creating Indigenous Peoples Day:

1. It was first proposed by Native representatives at a United
Nations Indigenous conference in Geneva in 1977.

2. It was re-ignited in 1990 at the first Continental Gathering of
Indigenous Peoples in Quito, Ecuador.

3. Finally, Indigenous Peoples Day was given immediacy in 1991
by the All-Native Conference at D-Q University, which morphed
into the All Peoples Network Conference at Oakland’s Laney
College, where the Resistance 500 coalition was created.

So many people have made important contributions to
Indigenous Peoples Day over the many years, that it is not possible
to thank all by name here. Your spirits are still very much with us.
Several important members of our committee who have walked on
and are still guiding us include Millie Ketcheshawno, Don Littlecloud
Davenport, and Mark Gorrell.

11



Roots of NonNative People

What about those of us who did not come from Indigenous
blood or culture? Modern American mass society is still based on a
colonial mind set, and has not yet made its peace with this continent:
we are on it but not yet of it. We have not yet learned how to live in
indigenous American ways. To learn the right ways of living on
Turtle Island, nonlndigenous Americans can begin by making our
peace with history and with the Native peoples. Lost in the Euro-
American version of liberty, has been community and sustainability.
While we have gained in mobility, we have paid the heavy price of
profound alienation, rootlessness, institutionalized social injustice,
environmental devastation. The Native peoples’ struggle for control
of their communities and respect for Mother FEarth can light the way.

Every society tells creation myths to its children, and the Euro-
American creation myth that most of us learned as small children, is
the Columbus story. I bought a children’s book recently that lays it
out just as I heard it many years ago. Columbus the visionary explorer
stumbles on a New World where he is welcomed by people who are
awed by Furope’s superior cultural gifts. The children’s story ends
with Columbus returning to Spain with the amazing news.

But of course the reality was far different, and did not end there.
Columbus returned to the New World with a great armada, and
proceeded to conquer and plunder wherever he went. His own
writings clearly show that this had always been his plan. Unable to
find enough gold to fulfill the financial promises he’d made to his
backers, Columbus rounded up Native Americans and sent them to
be sold in the slave market in Seville. Christopher Columbus started
slavery in the Americas and invented the trans-Atlantic slave trade.

Yet Native peoples have survived. Over five million people in
the US today are all or part American Indian, and many of the 55
million Latinos in the US today are partly or wholly of indigenous
descent.

In facing the realities of the European invasion of the Americas
with all its pain, in accepting an historical narrative based on truth
instead of lies, in looking for new constructive origin tales to pass on
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to our children, where is there to turn but backwards, to the very
oldest stories of our hemisphere.

Here in the Americas (or on Turtle Island, or Abya Yala, as they
say in the Andes), perhaps our greatest hope for a livable future lies
in the ancient Incan vision that you can read on pages 92-94 of this
book, the joining of the Condor’s and Eagle’s tears.

Roots of Indigenous Peoples Day

Indigenous Peoples Day springs from today’s resurgence of
Native peoples; from the exposure of the true history behind the
Columbus mythology; from the deep yearnings of all caring people to
move beyond the destructive culture of domination, exploitation, and
greed, and to leave for our seventh generation grandchildren a
peaceful, just, balanced, sustainable living world.

On Indigenous Peoples Day we celebrate the Native peoples and
cultures of the world and their spirit of respect for the earth through
living in sustainable ways, a philosophy that has kept Native cultures
flourishing despite the hardships of the last centuries. Native
American cultures are very varied, yet share that common
philosophical core.

In past centuries Europeans chose to colonize other lands and
exploit other peoples, instead of staying home and living with their
neighbors in peace. The colonial project in the Americas over the last
525 years has cost countless lives. Christopher Columbus embodies
that tragic history.

Indigenous Peoples Day is a time when Native and non-Native
people can meet and mingle, get to know each other better, and gain
deeper connections in the community. In many urban areas today,
Native people are neighbors, although some nonNatives may not be
very aware of it. In the Berkeley pow wow, everyone is invited to
dance in the round dances, young and old of every ethnicity sharing
the dance circle, and everyone can browse and converse their way
through the Indian Market. This year we will be offering docent tours
of the pow wow, led by Native people, to bridge nonNatives’
understanding and participation.

13



People everywhere instinctively understand that the world needs
to embrace Indigenous philosophy if future generations are to
survive and flourish, and that is one of the reasons why so many
communities are embracing Indigenous Peoples Day.

We invite you all to Berkeley Indigenous Peoples Day every
year on the second Saturday in October, 10 am to 6 pm in Martin
Luther King, Jr. Civic Center Park. Admission free. Join us in
celebrating Indigenous culture and resurgence, and learning to live
in indigenous ways.

Indigenous Peoples Day Committee
2017

Gino Barichello, Pow Wow Coordinator
Joaquin Cruz
John Curl
Nanette Deetz
Hallie Frazer, Vendors Coordinator

Nancy Gorrell
Venetia Moore
Megan Padilla
Sabah Williams
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— Purpose —

1. A commemoration of the now extinguished fires of native nations long gone and of the
indigenous patriots and martyrs who stood for the values of Indigenous people.

2. To acknowledge the contributions of indigenous peoples to today’s modern society in
arts, medicine, education, science, agriculture and government.

3. To affirm the survival and existence of tribal peoples all over the globe and to educate the
public of the

natural world.

importance and symbiotic nature of our common destiny and that of the
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Shoanse Morpan
Dennis Jennings, the city's Indigenous Peoples’ Day coordinator, Mayor Lonl Hancock and
friends got together to obsarve Berkeley's new holiday,

[Berkeley 1oice 10/15/1992)

16



STEPS TO BRINGING
INDIGENOUS PEOPLES DAY
INTO YOUR COMMUNITY

Collected by Nancy Gorrell

1. Gather like-minded people, meet and organize. Indigenous Peoples
Day celebrates Native cultures, promotes sustainable ways of living in
peace and harmony with the natural environment. Keep your focus
positive.

2. Educate yourselves about Indigenous history and culture in your
region, and the historical interactions between Native and nonNative

people.

3. If the starting group is entirely nonNative, connect with Native
people in your area, who bring life experiences and understandings
that enrich any group. There may be more Native people in your
community than you are aware of, and Native organizations can be
brought in. Establish personal contact, invite them to join or be
advisors.

4. The group should always strive for consensus, which means greater
unity than simple majority decision-making. On questions of
Indigenous culture, history, and other related issues, the nonNative
people in your group should listen to the Native voices in your
group, respect their judgment and learn from their perspective.

5. Study and understand the political process needed to have your
community establish Indigenous Peoples Day as an official holiday.
That could include the necessity of walking the concept through
various commissions and boards before it reaches the ultimate
decision-makers.

0. Meet with elected officials and commissioners, explain what you
are doing and elicit their support. Make sure to include the school
board and library.

7. Connect with organizations and people in your community you
expect may be sympathetic. Speak at local meetings of every sort, and
hand out informational flyers. Ask the support of the local business
community, nonprofits, labor organizations. A nearby college can be
the source of great resources and support.
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8. Explain that people around the world today understand that the
future of the planet depends on our all learning to live in Indigenous
ways, and NonNative people can understand how to do that from
the people who have been trying to live that way since time
immemorial. Explain that Indigenous Peoples Day is a celebration of
the timeless Native philosophy of living in peaceful sustainable
communities based on sharing and cooperation, in balance with the
natural environment. Remind them that October 12" is a
commemoration of the encounter of Native people and Europeans
that took place on October 12, 1492, on a small island in the
Caribbean. Explain that Indigenous Peoples Day focuses the
commemoration of that day on the extraordinary Indigenous
civilization, and away from glamorizing the brutal colonial project
that so badly damaged the land and Native peoples.

9. You don’t need to wait for official recognition to begin to
celebrate Indigenous Peoples Day. You can organize a celebration
this year, which will serve to educate the community, and pave the
way for official recognition.

10. Organize public events in the weeks and months leading up to
Indigenous Peoples Day, as well as on the day itself. Publicize these
in all the media. Organize events in the schools and libraries. Identify
supportive individuals to help with access.

11. You can celebrate Indigenous Peoples Day in an infinite variety
of ways. Design attractive posters and fliers. Make the most of social
media. Go on radio and TV. Hang a banner across your main
downtown street. Hold free events in easily-accessible venues, or
right on the street, where people are. Include speakers, music, poetry,
dance, art. So that children and working families can attend, your
family-oriented events need to be on the weekend closest to October
12.

12. Make your first Indigenous Peoples Day an exciting, fun, and
positive event. A family event. Bring out the truths of history, but
focus on including all people in a brighter future. Recognize historical
injustices, but let positivity shine through and elevate you. Your
community will embrace your positive initiatives. A positive focus is
the only way to make Indigenous Peoples Day a sustainable living
holiday in your community.

18



13. Organize what works in your community, with the resources and
population that exist. We in Berkeley and the East Bay have held a
pow wow on Indigenous Peoples Day for over two decades, but a
pow wow may not be an option in your area. Only the support and
participation of the Bay Area Native community has made our pow
wows possible.

14. As you read the history in this book, envision some of what
worked for us, and transform it in creative ways to the unique
situation in the community where you live today.

All our relations.

Collection of Gino Barichello

Members of the Indigenous Peoples Committee, around 2009 at an honor dance.
L-R: Nancy Gorrell, Matk Gorrell, Don Littlecloud Davenport, Gino Barichello,
Venetia Moore, John Curl, Bernardo Lopez.
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CHAPTER ONE
The first Berkeley Indigenous Peoples Day, 1992

Through the course of 1991, the Berkeley Resistance 500 Task
Force (our committee’s proper name at that time) walked the concept
of Indigenous Peoples Day through a number the city commissions
until we finally reached the Berkeley City Council on October 22,
1991. On that date the city council voted unanimously to make
Indigenous Peoples Day an official Berkeley holiday. In all the
following years, the City has continued to sponsor and support
Indigenous Peoples Day.

Many people think that Berkeley has always celebrated
Indigenous Peoples Day with a pow wow, but that is not entirely
true. We held our first pow wow in our second year. Our inaugural
Berkeley Indigenous Peoples Day, our celebration in 1992, was
different. Our 1992 activities involved many different cultural and
educational events. Throughout that entire first year 1991-1992, we
organized events at many different venues around the city and
around the San Francisco Bay Area.

At that time, our organizing committee belonged to a coalition
called Resistance 500, and we were also affiliated with the 1992 Bay
Area Regional Indian Alliance (BARIA). Many groups, Indian and
nonlndian, were actively working together in various cities around
the Bay Area with the same mission of turning the Quincentennial
1492-1992 into a day of Indigenous celebration. Our organizing
committee had a balance of Native and non-Native members. The
Native people in our group were simultaneously active in BARIA,
including our Berkeley coordinator, Dennis Jennings.

Since Indigenous Peoples Day is a community and family event,
we decided to always celebrate it on the nearest Saturday, which in
1992 was October 10.
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Here is how one of our flyers described our

Indigenous Peoples Day program in that first year:

Berkeley’s Quincentennial Commemoration of the 500
years 1492-1992 will be held on the first Indigenous Peoples
Day, Saturday, October 10, 1992, with Representatives from
many of the Native Nations of Turtle Island (Continental
America)

Sunrise ceremony at the waterfront.

12 noon to 4 pm: commemoration activities in Martin
Luther King, Jr. Park (Allston Way and M.L.K. Way), with
cultural  presentations by Indigenous people and
participation by the Berkeley schools.

The Turtle Island Monument and time capsule storing
Native thoughts and artifacts will be dedicated. Booths
selling Indigenous food and crafts; informational tables
from Native, Environmental, and Human Rights groups.

At 2 pm: procession leaves the park and slowly circles
to Shattuck Avenue, with art installations and cultural
presentations at each street corner on themes relating to the
500 vyears of Indigenous struggle and Resistance to
colonialism. The procession will circle back to the park for
closing ceremonies.
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Berkeley's Quincentennial Commemoration of

the 500 years 1492-1992
will be held on the first

INDIGENOUS PEOPLES

DAY
Saturday, October 10, 1992

with Representitives from many of

the Native Nations
of Turtle Island

[Continental America)
Sunrise ceremony at the waterfront,

12 noon to 4 pm: commemoration activities in
Martin Luther King, Jr. Park (Allston Way and M.L.K. Way),
with cultural presentations by Indigenous people and
participation by the Berkeley schools.
The Turtle Island Monument and time capsule
storing Nartive rhoughts and artifacts will be dedicated.
Booths selling Indigenous food and crafts; informational tables
from Native, Environmental, and Human Rights groups.
At 2 pm: procession leaves the park and slowly circles
to Shattuck Avenue, with art Installations and cultural presentations
at cach strect corner on themes relating to the 500 years
of Indigenous struggle and resistance to colonialism.

The procession will circle back to the park for closing ceremonies,
This event can begin a profound annual Lradition in Berkeley,
refocusing soclal consciousness
toward the nurturing leadership of Indigenous tradition
in harmony with the natural environment.

Berkeley | ' P.0.Box 2307
Resistance 300 Berkeley, CA 94707
(

Task Force 510) 464-0345
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Procession and Indigenous Peoples Parade

The idea of the Procession was to bring Indigenous Peoples Day
downtown into the heart of Berkeley. Shattuck Avenue is the main
drag of downtown Berkeley, and MLK, Jr Civic Center Park is
behind city hall. The City agreed to close three blocks of the main
drag between 2 and 4 pm. It was a moving cultural festival, with
music, speakers, poetry, street theatre, informational tables and crafts
booths. The procession left the park, walked to Shattuck, and
continued down the blocks, stopping for each event, until we reached
the Main Library, where we circled back to the park for closing
ceremonies.
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Indigenous Peoples Day - 500 Year Commemoration
October 10, 1992

The concept of the Procession and Indigenous Peoples Parade
came from the Chasky, an annual street event at that time in San
Francisco’s Mission District, with similar Indigenous themes based
on the 500 years. The Chasky had been initiated two years previously,
with the participation of some of our committee members, and was
part of our Resistance 500 coalition. (See pages 66-70.)

23



Participants in the First Procession

Included in the Berkeley Procession and Tabling were
Grupo Maya Kusmej Junan, Antenna Theater, Without
Reserve, Earth Circus, Pearl Ubungen Dancers, Musicians
Yahuar Wauky, Ingor Gaup, Mahal, Will Knapp, Big Mountain
Support Group, Guatemala News and Information Center,
PEN Oakland, AWAIR, Roots Against War, Middle East
Children’s Alliance, Western Shoshone (100th Monkey),
Rainforest Action Network, Alliance for Cultural Democracy,
Ecology Center, Sarah James’ Alaskan Native group, Chicano
Human Rights Council, Berkeley Citizens Action, Earth Island
Institute, Sister City El Salvador, Oyate, Ecumenical Peace
Institute, Real Magic, Cop Watch, Bay Area Landwatch, Labor
Committee on the Middle East, and Heyday Books/News
from Native California.

Speaking on Shattuck Avenue were Millie Ketcheshawno,
Gabriel Hernandez, Lee Sprague, Dennis Jennings, Roberto
Garcia, and Mark Gorrell. Poets reading their work were
Odelia Rodriguez, Dennis Jennings, Sheila Medina, Floyd Salas,
and John Curl.

After the Procession

At Inter-Tribal Friendship House (IFH) and Clinton Park in
Oakland, the Bay Area Regional Indian Alliance was simultaneously
holding a 1st Nations Inter-Tribal Gathering, with the theme, “Truth
In History”. At the end of the Berkeley Procession and Indigenous
Peoples Parade, the elders and dignitaries who had participated in the
Turtle Island dedication, boarded waiting vehicles and drove in a
Motorcade to IFH, where a reception for them took place at 4 pm.
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TRUTH IN HISTORY
Ist Nations InterTribal Gathering

Saturday, October 10, 1992

12 Noon to Sundown
Inter-Tribal Friendship House & Nearby Clinton Park
6th Avenue and E. 14th Street

Please join us on Ohlone Tribal Land to bring our strength and cultural integrity
together for:

. Native Music

. Orators

. Ants & Crafts Booths

- Authentic Native American Food

- Large Memorial Participation Painting

- Indian Face Painting

. Finger Painting

- Exhibits on Indian Education, history, tribal law, government,
health & child welfare

500 Jears of Survival

A reception for the Indian Nations representative to the Berkeley Turtle Island
monument dedication will be at 4PM.

The rest of us returned to Martin Luther King, Jr Civic Center
Park, where we held closing ceremonies.

As our first Indigenous Peoples Day had begun at sunrise, so it
ended at sunset.
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[Photos by Nancy Gorrell]

The 1992 sunrise ceremony, presided over by Galeson EagleStar,
took place on a hill at Cesar Chavez Park at the Berkeley waterfront.

.1.—’&“
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The dedication of the Turtle Island Monument at the first
Berkeley Indigenous Peoples Day, led by Dennis Jennings and Mayor
Loni Hancock:

[Photos by Nancy Gorrell] ’
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20 Years Later

Origins of Indigenous Peoples Day
Excerpts of a Conversation between
Dennis Jennings and John Cutl
in 2012*

Dennis Jennings was a founder of Berkeley Indigenous Peoples
Day, our first coordinator, and Head Man Dancer at the 20th
anniversary pow wow of 2012. A member of the Sac and Fox
Nation of Oklahoma, he returned to his homeland in the mid-1990s,
where he has lived since.

JC: Dennis, I'd like to ask you a few questions about Indigenous
Peoples Day, your participation in making it happen back then, and
what you think of it now 20 years later.

DJ: My memory of 1990-1991 and Indigenous Peoples’ Day is all
about the thirty to thirty five Indian organizations around the Bay
Area. Out of thousands of Indians in the Bay Area, there were only a
few dozen of us who had been thinking about this for a decade. My
memory goes to Betty Cooper, chairperson of the Bay Area
American Indian Alliance, a loose coalition of Indian organizations,
mostly government-funded agencies concerned with the social
welfare of Native peoples. Betty Cooper was progressive and far
thinking, an Alcatraz veteran from the 1960s. Betty recruited and
stood firmly behind Millie Ketcheshawno.

JC: Millie was Head Woman Dancer of ourr first pow wow in 1993,
and later our coordinator for five years. And of course, her daughter,
Leslie Deer, is our Head Lady Dancer this year, and her son, Gino, is
now our pow wow coordinator.

DJ: Millie was an organizer of first order. She herself talked about
how she had come out of Oklahoma on the government sponsored
relocation program, how she arrived on the train with no support
services. All those Native Peoples who had been removed and
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depopulated from their own homelands in the 1950s had arrived in
various big cities with no support services, no community
organizations. Betty and Millie and my own Wahpepah relatives had
fought tooth and nail for services away from the land, for help with
training and jobs and employment and health and school books and
clothes. Now it was that thirty plus Native American organizations
could have an alliance after decades of organizing and fighting for
their rights. Betty said at least once in those days that Dennis was my
left hand and Fred Short was my right hand. To me it was Betty
Cooper who sent us to Berkeley.

JC: I didn’t really know Betty. I heard that the Bay Area Indian
Alliance was holding a conference at DQ University near Davis, and
when they moved the conference to Laney College on its last day and
opened it to non-Native people, I and a lot of other nonlndians
joined in. I brought Mark and Nancy Gorrell to that conference,
whom I knew from local politics, BCA. I believe that was also the
first time I met you, as well as Lee Sprague and many other people.
And out of that we organized the Berkeley chapter of Resistance 500.
Our group became an official City task force with the mission of
reporting on what the City should do for the Quincentennial.

DJ: In the rest of the Bay Area there was a lot of confusion and
chaos about how to proceed, but there appeared in Berkeley an
organized group of people who genuinely wanted to accept some
ideas of what could be done with the old worn out concept of
Columbus Day. To my knowledge, this was an outgrowth of the
Berkeley Citizens” Action. They had even sent a representative to
Quito, Ecuador to the meeting of all meetings on the whole
continent to discuss this question. Personally I did not go to
Ecuador, but I had helped raise money and make decisions on who
should go and how to make decisions on who should go. It was in
Quito that a multinational decision was made to change Cristobal
Colon Day into Indigenous Peoples Day. In Berkeley we met non-
Indians who did not have to be taught this concept. We met and
appreciated political people who were experienced, brainy, down to
earth, and organized.

JC: Actually, I was the representative who went to Quito. Here’s how
it happened. In 1990 was receiving a little newsletter from the South
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American Indian Information Center, which was run out of Oakland
by Nilo Cayuqueo, a Mapuche man from Chile. In the newsletter was
a small notice about the upcoming conference in Ecuador. I went
down to the Oakland office and explained to Nilo that I was
interested in getting involved with counter-quincentennial activities
locally. Together he and I came up with the idea that I would go to
the Berkeley mayor, Loni Hancock, whom I knew from working on
her election campaigns, and ask her to send me to the conference as
her representative, to gather information about how Berkeley should
commemorate the quincentennial. I would pay for everything myself.
And that is what happened. When I got back, we had a meeting of
Loni, Nilo, and Tony Gonzales of the International Indian Treaty
Council. Tony brought Millie Ketcheshawno to the meeting. That
was the first time I met Millie.

DJ: After much planning and after the decision of the City Council,
we were prepared to work! What really helped is that Millie and the
Mayor Loni Hancock seemed to me not just on the same page but
like good friends. Because of Millie and Betty and the Berkeley
Committee, I got to work in City Hall, an office overlooking the park
for several weeks. My memories of those fast moving days and
weeks in 1991 and 1992 are now a haze with brilliant flashes of
highpoints jumping out. I know that much argument and debate
preceded our primary slogan, our preeminent concept, “Tell the
children the truth!”

JC: Right, we studied the true history for a long time, debated it, then
went back to the city council again and presented research showing
how Columbus sent shiploads of enslaved Indians back to Spain, and
invented the transatlantic slave trade. Under Columbus’s leadership,
over a hundred thousand Taino Indians on the island of Hispanola
were killed and the survivors were enslaved in mines and plantations.
So the task force proposed to the City Council to replace Columbus
Day with Indigenous Peoples Day. And in October, 1991, that is
what they did, unanimously.

DJ: We knew we did not just want one day to do this so we planned
for the whole year. We worked on exhibits for all the public and
private galleries of art for the visual public aspect of anticipation. We
had school programs in various local schools to promote reading

34



about the true history of this land. Some of us were contracted to
work on exhibits in the Livermore Museum, which were then copied
and shipped to six other major educational museums elsewhere,
including the Smithsonian. A group of us with the help of a Berkeley
resident and professional theater artists, produced a play from oral
histories available to us from UC about a fishing struggle case that
twenty years earlier had gone to the US Supreme court. Many other
efforts occurred far and wide. I promoted a public speaking activity
called “Soapbox-Chautauqua,” which I recorded and edited and put
on KPFA. I am very thankful that I got to work in and for the City
of Berkeley and for my brand of people.

JC: And now it’s twenty years later. Of course, besides the 20th
anniversary of Indigenous Peoples Day, this is also the 520th
anniversary of Indigenous resistance and survival in the face of
European colonialism.

DJ: 1 am exceptionally proud that twenty years later somebody
remembered me well enough to ask me to come back and be a Head
Dancer in an activity that I had but a small part in starting.
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Treaty Council
Indigenous Peoples Day Sunrise Ceremony
on Alcatraz Island

On October 12, 1991, ten days before Berkeley made
Indigenous Peoples Day an official city holiday, the International
Indian Treaty Council (II'TC) held the first Indigenous Peoples Day
sunrise ceremony on Alcatraz Island. The Treaty Council and our
Berkeley committee had been working closely together for the
previous six months in the Resistance 500 coalition.

Organized by Antonio Gonzales and many others, the Treaty
Council ferried around 300 people from San Francisco to Alcatraz
island, where we celebrated at the ceremonial fire. Since this is
Ohlone land, representatives of that nation served as host and
welcomed us.

By flowsed G. Pord/Oakiand Tridose
Activist Willie Lonewolf, center, joins in song and drums during a sunrise ceremony yesterday on Alcatraz Island.

[Oakland Tribune 10/13/92]

The 1969 occupation of Alcatraz island and the deserted prison
by Indians of All Tribes, led by a group of Native college students,
was the spark that reignited North American Indian activism and the
catalyst for many profound and permanent changes. The occupation
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was instrumental in transforming how Native people saw their
culture, rights, and identity; it helped to change the relationship
between Native and non-Native people in the US; and led to the
transformation of the federal government’s policy from genocidal
“termination” to Indian self-determination. The importance of the
Alcatraz occupation cannot be overstated. We in Berkeley Resistance
500 were most deeply honored that Millie Ketcheshawno, Dennis
Jennings, and others involved with the original occupation were now
participating closely in our project.

05 Angeles TAMES  LOCAL - CALIFORNIA © SPORTS - ENTERTAINMENT - BUSINESS < OPINION

YOU ARE HERE: LAT Home — Collections

California IN BRIEF : ALCATRAZ ISLAND : Indians Hold
Counter-Ceremony
October 15, 1991 | From Times Staff and Wire Reports

Hundreds of American Indians held a traditional fire and dance ceremony on Alcatraz to honor their
roots and protest the observance of Columbus Day. The early morning ceremony sponsored by the
International Indian Treaty Council brought out about 300 people who took ferries from San Francisco
to the deserted island prison. Still cameras and television crews were banned from filming the fire and
pipe ceremony in order to protect the sacredness of the ritual, which included several dancers dressed in
traditional dress and painted faces. "My main reason was to sing and dance and recognize Indians being
together again. We're not here to celebrate Columbus landing in America," said David Smith, 41, of the
Pomo Indian Nation.

FROM THE ARCHIVES

To commemorate the Alcatraz occupation, the Treaty Council
first began the annual tradition in 1975 of a sunrise ceremony on the
island every Unthanksgiving Day. Millie Ketcheshawno was among
the many who helped initiate the Unthanksgiving sunrise gathering.
This was two years before Indigenous Peoples Day was first
conceived.

The Treaty Council has been involved with Indigenous Peoples
Day starting from its very first conception. They were instrumental
An the historic United Nations Geneva Indigenous Conference that
put out the original call for Indigenous Peoples Day in 1977. Treaty
Council members participated in the Quito Encuentro of 1990. They
were part of BARIA and Resistance 500, the coalitions organizing the
Bay Area Counter-Quincentenary in 1991-92.

For more about the Treaty Council’s contributions to
Indigenous Peoples Day, see pages 74 and 104.
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1992: A Year of Indigenous Events

Indigenous Peoples Day 1992 was not a one-day event, but the
culmination of an entire year of related events in Berkeley and around
the Bay Area.

Berkeley School Board

Soon after the City Council enacted Indigenous Peoples Day, the
Berkeley School Board added their support of a year of educational
activities in the schools.

Item #10

RESOLUTION NO. 4960

BERKELEY UNIFIED SCHOOL DISTRICT
BOARD OF EDUCATION ACKNOWLEDGES
1992 AS THE YEAR OF THE INDIGENOUS PEOPLE

WHEREAS lh‘ Berltclcy Umﬁcd School District m:ognlzes October 12, 1992 as a
8! the of Indigenous People; and

WHEREAS, the public schools in Berkeley, K-12, will include during the 1992 school
year classroom discussions and projects regarding the hiswry of the Indigenous People; and

WHEREAS, the students in the Berkeley Unified School District will be encouraged to
attend cultural events 2nd films at the Pacific Film Archives relating to Indigenous People; and

WHEREAS, students in the Berkeley Unified School District will be encouraged to

P pate in a poster celebrating the year of the Indigenous People; and

WHEREAS, students in the Berkeley Unified School District will be encouraged to
attend the exhibit entitled /492: Two Worlds of Science at the Lawrence Hall of Science at the
University of California, Berkeley, between October 12, 1991 and January 5, 1992;

NOW, THEREFORE, BE IT RESOLVED that the Board of Education of the Berkeley
Unified School District will encourage participation in the above mentioned activities regarding
the year 1992 being declared the Year of the Indigenous People.

PASSED AND ADOPTED by the Board of Education of the Berkeley Unified School
District this 20th day of November, 1991, by the following called vote:

day to

AYES: Directors Acevedo, Hegarty, Noguera, Shaughnessy, Topel, (Dorman)
NOES: None
ABSENT: None

ABSTAIN: None W A Z é :

LaVoneia C. Steele. Ed.D.

Secretary of the Board of Education
of the City of Berkeley and of the
Berkeley Unified School District of
Alameda County, State of California
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Berkeley Public Library Exhibition

We set up an exhibit in the front windows of the downtown
Berkeley library, and other exhibits in glass display cases inside the
ground floor entrance way, that opened in January, 1992.

Mayor Loni organized a press conference in front of the library
at the opening of the exhibit, with Dennis, herself, and the heads of
the school board and the library. The press came out in force.

[Photo by John Cutl]
Dennis Jennings and Loni Hancock at the press conference
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We continued organizing for community consciousness of a year
of activities, focused on October, 1992.

Berkeley RESISTANCE 500

PO Box 2307, Berkeley, CA 94702 « (510) 464-3045
1992 the Year of Indigenous People in Berkeley

The City Council has prociaimed that 1992 will be commemorated in Berkeley as the Year of Indige-
nous People, and October 12th will henceforth no longer be "Columbus Day," but the Day of Solidari-
ty with Indigenons People.

The Berkeley Resistance 500 Task Force, set up by the City Council, is working with the City. the
Public Libraries, the School System, community organizations and city commissions to implement
year-long activities.

The Berkeley School Board has resolved to siress the history and issues of the 500 ycars during
the 1992 school year, including classroom dl ions and spectal projects. The Task Force will be
working with them to Institute in-service teacher training and permanently change the place of Na-
tive Americans in the school curriculum.

The Task Force is working with the library to improve their collection on Native people and the En-
ropean invasion of the Americans, offering critiques of existing literature and consultation on obtain-
ing new books, videos, records, and Indigenous periodicals.

The Task Force will be preparing public displays on different themes in the entrance to the Main Li-
brary and at other locations. The first display will begin on December 31, 1991 on the theme of
Treatles, issues of sovereignty of the Native Nations and the debt of the US Constitution to the
Great Law of the Hau De No Sau Nee (Iroquois).

The Council called on newspapers, radio and cable stations to issue regular reminders throughout
the year of Indigenous issues and events.

Berkeley is beginning preparations for the Quincentennial ation of October1992, which we
envision to be a major event on the weekend before the 12th, drawing ln much of the Berkeley com-
munity. It will include ceremonies, cultural events and speakers, with participation from the schools.
The Council agreed to sponsor. by providing space and assistance. a monument dedicated to the In-
digenous Peoples impacted by the Columbus-led invasion. The may include a time 1
storing Native thoughts and artifacts for future generations, The dedication of this monument may
take place as part of the October 1992 commemoration activities.

The City Council called on the University of California Anthropology Department to complete its re-
turning of all bones of Indigenous people to conform with the Native American Graves and Repatria-
tion Act of 1990; and encouraged the University to establish a "think tank" to assist Indian struggles.
The Task Force will be working to implement this resolution.

Finally, the Councll encouraged the people of Berkeley to reach out in solidarity with Indigenous
peoples around the world and their struggles.

If you want to work on any of these projects, want information on upcoming meetings, or want to
connect us with other projects of your own, please contact us.
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The Berkeley Resistance 500!
Task Force was setup as a
joint effort of the Cilg Council
and the School Board:

‘to develop, recommend and implement
activities for the 500th anniversary of
Columbus’ first voyage that conform to the
Berkeley Human Rights Ordinance, the
UN. Charter, and the civil liberties

in the California lion by
presenting an atiemative view to the
traditional presentatons of this event in
ways that wil involve ana inform the
community..,

“The traditicnal and historic perspective on
this event has been exclusively
Eurocentric ignoning the brutal realities of
the subjugalion and colonization of the
indigenous peoples this expecition
encountered.

“Community activities can be dedicated to
an accurate history, recognition and
celebration of our diversity, and learning
from history rather than repeating it.

“All the residents of Berkeley of every
heritage will benefit irom such an
altemative view.”

Berkeley Resistance 500!

X is part of
Resistance 500!
“an alliance of Indigenous
people and peopie of the four
sacred colors to express our
true history of resistance
against 500 years of
colonialism.”

Both our Barkeicy group and
the Bay Area-wic: ccaillion
hold monthiy meetings to
coordinate activiiies and
actions related te the
504\ years ca.npaign.

Conract us for fuither
information about up anc
coming meetings

Barkeley Resistance 500!
P.0.Box 2307
Berkeley, CA 94702
(510) 464-3045

Berkeley
RESISTANCE
500!

N

N

500 Years of
Resistance

Qrganizing for
1992
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1992
Year of Indigenous People

The Berkeley City Council has proclaimed 1392
Ihe Year of indigenous People, and Ociober
121h wilt hencelorth no longer be “Columbus
Day” in Berkeley, but the Day of Solidarity with

Indigenous Peopla.
The Resistance 500! Task Force is working wilh
the City. the School System, the Public Libraries,
0 and gity issions 10
implement year-long activilies.

The Task Force is working with the schools ta
permanently change the place of Native
Americans In the school curmiculum.

The Task Force Is working with the Public Library
ta improve their collection on Nalive peoples and
the invasion of the Americas.

The Task Force is praparing public displays on
differant themes related to Ihe Quincentenary.
Berkeley is preparing for the Quincentennial
commemoration of Oclobar1 392, which will ba a
major event on the weekend befora the 12th. It
will inchude ceremonies, aullural avents and
speakers, with participation from the schools.
The Council will sponsor a monumeni dedicated
10 the Indigenous Peoples impasted by the
Columbus-led invasion including a time capsule
sloring Natwve thoughts and artifacts for future
generations. The dadication may take place as
part of tha October 1992 commemoration
aclivities.

The Council encourages ihe people of Berkeley
1o reach out in solidarity with Indigencus pecples
around the workd and their struggles.

Your Help Is Needed—
Participate!

Available o organizations:

Speakers bureau
&®
Information & resources packet
®
Workshops

&

Other resources from Native
American

®

Contact:
Berkeley Resistaince 500!
P.0.Box 2307
Berkeley, CA 94702
(510) 464-3045
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Mayor Hancock continued to give us her active support.

A-10 Saturday. March 7. 1992

Berkeley Mayor Loni Hancock, fourth from left, receives a plaque Darrell Standing Elk, Milie Ketcheshawno, John LaVelle and
on behalf of American Indians nationwide from Dennis Banks, Floyd ‘Red Crow’ Westerman,

[SF Chronicle 3/7/92]
Loni Hancock receives an honot from Dennis Banks,
Darrell Standing Elk, Millie Ketcheshawno,
John La Velle, & Floyd ‘Red Crow” Westerman.
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2. Resistance 500!

PO Box 2307, Berkeley, CA 94702
(518) 464-3045

'Q’ l"' Organizing for 1992 & Beyond

September 16, 1992
Hello friends,

We are writing to request your participation on Indigenous Peoples Day, Saturday,
October 10, 1992. The day will be filled with cultural and ceremonial activities. Elders
and emissaries of many Native Nations will be in attendance at Berkeley's Martin
Luther King, Jr. Park (Allston Way & MLK). The day will begin with a dedication
and groundbreaking ceremonies for the Turtle Island Monument and time capsule,
which will be erected behind Berkeley City Hall inside of the Peace Wall. The
monument is intended to focus attention on the struggles of Indigenous Peoples all
over Mother Earth in their continued resistance to this resource mongering modern
society, to honor the memory of those Native Nations and their patriots and Martyrs
long gone, and to acknowledge the contribution of the precolumbian cultures to our
modern world.

After the dedication many of the Indigenous delegates will be transported to the Inter-
Tribal Friendship House at 14th Street and 5th Avenue in Oakland where they will be
guests of the local native American community at an activity sponsored by the 1992
Bay Area Indian Alliance. During this time the Berkeley crowd will form a procession
to Shattuck Avenue for cultural presentations on themes of the resistance.

Please notify all of your friends, neighbors, colleagues, and members of your
organization and encourage them to participate in these activities. Posters and flyers
will be posted in various places around Berkeley to call attention to the event. You
are encouraged to set up a table to distribute information or sell materials. The
requisite form is on the back of this letter.

If you would like to help with logistics, publicity, distribution of flyers and posters or if
you are willing to help with security for the event itself, please call (510) 548-1992,

We look forward to seeing you on the 10th.

%P:&M i élctw Cunl

Dennis Jennings John Curl

Coordinator, Indigenous Peoples Day  Procession and Tabling Coordinator

Berkeley Resistance 500 Task Force Berkeley Indigenous People’s Day Committee
(510) 548-1992 (510) 420-1015, (510) 548-1992
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Turtle Island Monument

PETER DA SLVA — Siaft
Loe A. Sprague, left, primary architect of the Turtle Island Project, hes as vernal equi stand eggs on their ends.

Solar studies start for Indian Monument

[Oakland Tribune, March 22, 1994]

Lee Sprague’s concept of the Turtle Islaind Monument took on a
life of its own and had a separate trajectory through the city
processes. As public art and a proposed structure in Civic Center ML
King, Jr. Park, it needed to pass through the Public Arts Commission
and other agencies related to the parks. Lee always projected the
rightness and purity of his vision, so many people became supporters.

The dedication of the Turtle Island Monument was a centerpiece
of the events of the first Berkeley Indigenous Peoples Day.

Lee was confident that once the city approved the concept,
funds to build it could be gathered from outside sources. So at this
time the cost of the project to the city was never an issue. Besides,
the old fountain in the park, originally built in the 1930s, had been
broken for as long as anyone could remember, and most people saw
it as an eyesore. So at that time nobody objected to replacing it with
the Turtle Island Monument.

45



The mayor’s office sent out this press release for the Turtle
Island Monument dedication ceremonies:

City OF BERKELEY

FOR IMMEDIATE RELEASE Loni Hancock
MAYOR

October 8, 1992, Berkeley, California
Contact: A.Robin Orden, Office of the Mayor 510/644-6484

Dennis Jennings, Indigenous Peoples Day Cte 510/548-1992

BERKELEY DEDICATES TURTLE ISLAND MONUMENT AS PART OF
INDIGENOUS PEOPLES DAY ACTIVITIES

On Saturday October 10th, 1992 the City of Berkeley will host an outdoor program as
part of its first Indigenous Peoples Day activities. The program runs from 10:00 a.m.
until 2:00 p.m. in Martin Luther King, Jr. Park with acoustic music and a variety of
cultural events. At 2:00, the commemoration will move to the BART Plaza at Shattuck

Avenue and Center Street for a continuation of cultural activities until 4:00 pm.

The highlight of the day’s events will be the dedication of the site for the Turtle
Island Monument ffom 11:00 until 1:00. The Monument will honor the Native People
of this hemisphere, whose societies flourished centuries before Columbus arrived and
which continue on this day. 1992 is seen as the end of 500 years of resistance and the
beginning of 500 years of rebuilding by the Indigenous People of Turtle Island.
Among those expected at the dedication are leaders and elders of many Native
Peoples, including the Ohlone of our area in California.

In dedicating the Monument, Mayor Loni Hancock recognized “the care that Native
People have had for this land long before Columbus and in honor of their culture

and philosophy, which are needed now more than ever if the planet is to survive".
aiffs
Martin Luther King. Jr. Civic Center 2180 Milvia Street Berkeley, California 94704

Telephone(510) 644-6484
TDD (510) 644-8678
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Almost every Native nation and tribe tells a version of the creation
history of Turtle Island. This is 1ee Sprague’s telling of the story according
to the Potawatoni:

The Creation of Turtle Island
By Lee Sprague

In my people’s creation stories the world was covered with
water and all the animals were swimming,.

They were getting tired, so they respectfully asked the

muskrat to go under the water to see if there was any earth. So
the muskrat went down to find the earth. All of the animals

were waiting for the muskrat to reappear. They were worried
for the muskrat. Finally his body floated to the surface. The
animals looked in his paw and they found some earth. They
put the earth on the turtle’s back.

The rest of the animals now knew that there was earth
under the water so they each went down to get some earth,
first the loon then the duck and all of the rest of the animals.
They all put the FEarth on the turtle’s back. This Is how Turtle

Island was created.’

See Appendix A, on page 153 for the further history of the
Turtle Island fountain.
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Cultural Festival of Poetry and Music
Celebrating 500 Years of Resistance

On May 27, we put on a Cultural Festival of Poetry and Music at
La Pena Cultural Center with fifteen poets.

4 Resistance 500 Coalition and La Peiia Cultural Center Present p
A Gathering of Many Voices
Celebrating 500 Years of Resistance
A Cultural Festival of Poetry and Music with
Francisco X Alarcén

Katia Aparicio
Jose Antonio Burciaga
John Curl
Jack Foley
Samuel Guia
Lakota Hardin
Barbara Jameson
Dennis Jennings

Sheila Medina

Jose Montoya
Mary Rudge
Floyd Salas
Piri Thomas

Fernando Torres
Songs by Lichi }'uent W

Wednesday ® May 27 ® 1992 © 7:30pm o $3 5

La Peria Cultural Center 3105 Shattuck Ave. BerKeley
\__510-849-2568 One Block East Of Ashby Bart .Smlian/"Bcncﬁting the Resistance 500 Coalition )
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Multi-Cultural Book Fair

On May 30 we organized a Multi-Cultural Book Fair at the gym
at Berkeley High School, with nineteen vendors, author book
signings, poster sessions, storytelling, all day video showings. The
R500 Education Committee, made up of Roberto José Garcia,
Gabriel Hernandez, Nancy Schimmel, Audrey Shabbas, and Jennifer
Smith, were the central organizers.

6 TUESDAY, JANUARY 14, 1992 THE DALY CALIFORNIAN

EEASE MNIOTO BY NINNALL NTMON

Jose Garcia, a member of Resistance 500, displays books de-
picting Native Americans with a non-traditional historical

[Daily Californian, 1/14/92]
Roberto José Garcia at the Book Fair
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fﬁ@ Resistance 500!

"1\ Organizing for 1992 & Beyond

Qy PO bow 2307, Berkeiey, CA 34782

(518) 464-3845

The City of Berkeley’s
Resistance 500 Taskforce
invites you to a

Multi-Cultural Book Fair

Saturday, May 30, 1992
10:00 a.m. - 4:00 p.m.
Berkeley High School

SMALL GYMNASIUR

This will be an outstanding opportunity to examine the issues, explore promising
practices, network with others, and become aware of resources to assist us in the
celebration of our diversity.

There will be exhibits of books and materials representing all cultural and ethnic
groups.

There will be continuous showings of video resources on the theme of “Resistance
500.”

There will also be posters sessions providing the opportunity to meet teachers who
have developed marvelous classroom lessons as they relate to the Columbus
“discovery” and its consequences for the indigenous peoples of the Americas.

The focus of the Book Fair will be global cultural and linguistic diversity. This will
be a marvelous opportunity to examine student materials, teacher background
materials, literature, media, and software.

All of the residents of the Bay Area of every heritage will benefit from this very
special day!

For further information about the day's events
(510) 704-0517.
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UCB Lawrence Hall of Science Exhibition

We worked on the University of California’s Berkeley Lawrence
Hall of Science exhibition “1492: Two Wortlds of Science,” which ran
between October, 1991 until January, 1992. They hired Lee Sprague
as a consultant. With Lee’s assistance, the result focused on many of
the core issues. As a newspaper article at the time described, “The
exhibits use science to address painful aspects of history, such as
slavery, genocide and ecological destruction, that often have been
overlooked in discussions of Columbus’s exploration.”

———————

AT i".-.-.’-""lu
BY EOOE LIOESMA/TNE ORONCLE

Lee Sw?w, exhibit consultant, said it is ‘time to reexamine the
history of the impact of Columbus on native peoples’

[SF Chronicle 10/10/91]
Lee Sprague at the Lawrence Hall of Science exhibit.

52



Soapbox-Chautauqua

On July 29 we organized a Soapbox-Chautauqua at the Berkeley
Unitarian Fellowship Hall, an open mike on quincentennial issues, a
forum where people of different backgrounds stepped up one by one
and spoke from the heart about Indigenous Peoples Day. We did
another Chautauqua on September 17.

SOAPBOX / CHAUTAUGUA

AN OPPORTUNITY FOR YOU AND YOUR
COMMUNITY TO COMMENT UPON
THE INVASION OF THIS
CONTINENT 500 YEARS AGO

EYERYONE IS ENCOURAGED TO PARTICIPATE, TQ EXCHANGE YIEWPOINTS
AND IDEAS, TO ORGANE%S&RJUST LISTEN TO THE VARIOUS PERSPECTIVES
THAT OUND THIS HUMAN ISSUE

BERKELEY FRIENDS CHURCH
1600 SACRAMENTO STREET
BERKELEY, CALIFORNIA

SPONSORED BY THE RESISTANCE 50 TASK FORCE

THE ECUMENICAL PEACE INSTITUTE
FOR MORE INFORMATION: (510) 548-1992

7:00 P.M. WEDNESDAY JULY 29, 1992

Was He A Fool?

We sponsored and some of us actually acted in a satirical play
about Columbus at nearby Mills College.
- i |
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Resistance 500

In 1992, the Resistance 500 coalition had at least 85 affiliated
groups, and each group organized events.

A Bay Area Resistance 500 Directory Suly 21, 1982
1992 Commitise, Santa Crux Poaoummsm-mmm (408) 4274533
500 Years Coalition, Santa Clara Valley POBox 160328, 950160328
All People’'s Congress 2489 Mission Steet #25 (st 2180, MMCANHO (415) 8218545
Aliance for Cultural Democracy 1340 Peralta Avenue, Berkeley, CA 94702

Voloes of the The POBox 77438, San Francisco, CA 94107 (415) 2434146 fax (415) 243-0861
American indian AIDS institute of San Francisco Vdmdnc‘ #200, San Francisco, CA 94103 (415) 626-7639

85521

Indlan P University Berkeloy, 140 Warren
American indian Movement (AIM) mxen-noqamrmcaum «!5)521”
Amecican Indian Studies  San Francisco State University, 1600 Hallowsy Avenue, San Frandisco, CA MR

t (408)
Bay Area Indian Agency Rep jo hip House, 523 East 14th Street, Osidand, CA 94506 (510) 452-
mmwmm *WFMH«:‘.M&H Stoot, Oakdland, CA 94606 (510) 452-1235 h:ﬁuusatm
Big Mountain Support Group  POBox 882221, Sen Francisco, CA 94188-2221 (415) 8210167
Big Picture Productions  2215-R Market #464, San Frandisco, CA 94114 (415) 9954885
Campus Activist Alllance, Bay Area (BACAA) |medoNb.CAm (415) 328-2387
Canter for the Support and of indian Traditions (SPIRIT)  POBox 17002, Osidand, CA 94601 (510) 535-0505
Central American Mission Partners (CAMP) m‘mmﬂ 24610 GW)O“-W fmc (510) 849-4082
Central Coast Quincentenial indian Councll 226 Youngiove Avenue, Senta Cruz, CA oaoeo
Chesky 3311 Mission Steat #171, San Francisco, CA 94110 {415) 8854749 (Lite on
Chicano Moratorium Coalition  POBox 2031, Berkeley, CA 947020031 mqmm. mqwm fax (510) 885-5362
DQ University POBox 409, Devis, CA 95617-0409 m 130-0‘70
Earth Action Network  1711-D MLKing Way, Berkeley, CA 94700 (S10) 8434306 fax (510) 649-1895
MMMM— mlilm“‘\mﬂbﬂll (415) 949-0575 hotine)
2530 San Pabio Avenve (near Dwight Way), Berkeley, CA 94702 mqqummm
Nululn. San Francieco 3145 Geary Bivd. #12, San Francisco, CA 94118 (415) 330-5030
QGathering Tribes Gallery  1300-F Sclanc Avenue, Albeny, CA 94708 mqm
Global Anti-Nuciear Alllance  c/o Western States Legal Foundaion, 1440 Broacway #500, , Oakland, CA 94612 (510) 838-5877
Giobal Exchange 2141 Mission Syoeet #202, San Francisco, CA 84110 «mamwnmwm 510) 5420370 (Berkeiey storo)
Green Party, Bay Area  POBox 20999, Oaidand, CA 94620 (510) 6466773
Hitec Axtec Productions MMBMMGWB (510) 6870655 fuxc (510) 685-0179

10} 268-0079; ﬁ;)onsuw (810) 4868224

John Brown Anti-Klan 220 Ninth Street San Frandieco, CA 94103 (415) 330-5363

POBox 410502, San Francisco, CA §4141.0802 (415)
La Pena Cultural Center 3105 Shatiuck, oloy, CA 94705 (510) 840-2568. (5 8492573 ffor info on events) fac {510) 849-0397
Leonard Peltier 2940 16th st #104, Sen Francisco, CA 84103 (415) 552-1

Support 1962
Life On the Water  Fort Mason, Bidg. B, Sen Francisco, CA 94123 {415) 885-2790 (office); (415) 8854749 (Quincentanary); fac (415) 8854257
Litte Moon, Matt m1mmnwummme 0 832-5052
LMMM/I-%‘. 2859 Hermosa Syeet, Pincle, CA 94564-1511  (510) 223-0357

160328, Cupertno, CA 95016 (408) 253-8000
Councll POBox 2551, Berkeloy, CA 94702 (510) 893-3181 -cﬂl 0 883.5362
ummuwm;m.nmm 310 8 Stveet #307, Oakland, CA 84607 (510) 465-1984
Mative American Studies  University of Caltfornie, Devis, Davis, CA 95816 014’7&&37 e (916) 7526363

mmum 50 Foll Street, San Francisco, CA 94102 (415) 6261694
New World Times ﬁm“ﬂ‘.!‘\ﬁ-m“ a7 wnm«n (415) 864-3916 tuc (415) 864-0455
News fom Native Callfornia ﬂl&hﬂq CA 94709 (510) 540-3564
m-mmmmwm 473 Jackeon Steet, 3rd Floor, Sen Francisco, CA 94111 (415) 9855591
Our Deveioping World 13004 Pasec Pressds, Sarmioge, CA 85070 (408) 3784431

Oyste 8486700
Papec Tiger TV West / Deep Dish Satelite Network POBox 1271, San Francisco, CA 94141-1271 (415) 6950931
Peace and Dignity Journeys 1992 3500 Claylon Road #B-232, Concord, CA usw (510) 637-9655; fwx (510) 6830179

Wumm (PPOU) 1801 Sixth Sveet Berkeley, CA 94710 (510) 843-8788 fecorded hofline); (510) 8434306

Pledge of liy“ 4228 Telograph Avenue, Osikdend, CA 94610 (510} 655-1177 Bay Area chapier): 510) 655-1181 (Nasona)
H“Mw POBox 14422, San Francisco, CA 84114 {415) 3305310

Rainforest Action Network (RAN) uoa.mosnnmons-mq,amsm CANlH (415) 3984404 fmc (415) 3982732

POBox 10408, Onkland, CA 84610 (800) 858-SONG (510) 835-
484-3045

POBox 2307, o
Resistance 500! o/ Intertibal Friendship House, 523 East 141 Steet, Oaidand, CA 94605 (510) 452-1235 fac (510) 452-1243
Rock Against Raciem 1827 Haight Street, Box 67, San Francisco, CA 94117 (415) 267-3171; (510) 865-8114; (510) 841410506

Sonoma County Rainbow Greens  POBox 296, Occidental, CA 95465 95465 (707) B29-2417; (TO7) 874-2248; (707) 5458426

South and M Indian Center (SANIC)  POBox 28703, Oskland, CA 94604 (510) 8344263 fax (510) 8344264
South Bay Guincentennial indigencus Councll POBox 160328, Cupertno, CA 85016 (408) 285-2750

South-North Communication The POBox 410150, San Francisco, CA 84141 (415) &21-8881

Spiritual Welk (1992 and Beyond) 415) 54185032 (24-hour voicem el

Toward & Human Future 264 Madison Street, San Francisco, CA 94134 (415) 586-2217

MMWM mmmum {510) 5692834 (Loo Sprague)

Unified Against Np House, 523 East 14th Steet, Oskland, CA 94606 (510) 826-1054
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As we did our work, so did the other groups in our coalition.
Resistance 500 flyers listed 68 Bay Area events between July 22
through October, 1992.

Some Resistance 500 Events swnbmmm 01:12PM

ly Planning Mesting of the Resistance 500 Coalition Come help October's activities 10) 452-1
upwmnoo%mumglmurmmrqm mt—:unm l mm)hO&l - el i
500 yeers ago

mlw of this land
upw(m)roopmumum umchum adauémmauknypmm(amumm
Deception new flim revealing the dlarming, untoid of the December 1989 US Invasion of Panama
30917&.;:;100 bcmﬂu onwnnlhollmmdtm 8:00 pm WPMLBMTMM then film ($15)
Sep 18 mlmpmup 9 & 20 2:00, 4:30, 7:00 & 8:30 pm fim only at UC Theatre, University Av &t Shattuck In Berk

ol
Audrey Lawrence (Nindakin: P of Color A nt) [Amer -1 1
lop’"@w)mo;mmhg‘m:uwmamlamsmd(muvdmd.]hSF[PoIMEedoqum« ooammo)
Benefit for Norma Jean a Native American lesbian cultural political

Sep 19 (sat) 7:00 pm at the mm'-mo.m1msvm(mvmwnsrmb(ns)mmo1(:10““1st
Benefit for the Kuna Indians of Panama with Puksu igualikinya, the Kuna rep onmmlquo
relationship between the Kuna and their homeland, and |slands; Pacaldo , crafts
lopw(ut)&OOpmnGmMnngu.1309-F8dmo(anunmu)hAbmyM»ngu(5IO)525-1 )

Hdﬂ Knlhgmoon-n film on the ng W ra
&715&715mlﬂm0mm311710ﬂ (anhndn)hSF B)O&H ﬂmmdzmpuum
upz;om)soo 7 &9oopmuucnm University Av at Shattuck in Bl C Theatr mizm

Gay mdlmowiiﬂumwmoomo
Oopa(nm) wm-NnOonmm dcndnanM1m)hSFW(s10) 654-8465 or (415) 558-8671)
Resistance 500 Posting Party to publicize the Intemational Tribunal and Resistance 500 mdmwu(us)mmz]
mzs(u)looo-nmutUMNnuiwhdeokunm 2940 16th Street (one biock east of Mission) In SF
ACqud!Mngmc«nmwmolmednummeOdhde , with Aztec dance, Native American
dance & ceremony, Andean music, marimba artistic presentation, & alan , drinks, toxties, and books
Sep 26 (sat) 6:30 to 10:00 pm at Saint Peter's , 1249 Alsbama (at 24th) in SF [info (415) 824-2534 or (415) 550-9225)
|m|¢omao¢¢- Peltier video) shown at a benefit for the Tribunal of Indig Poﬂu. us a video on

the 500 of Mnmmmueobbyc-ubdm.ﬂmlndmum t, and Native drummers
Sep 26 u)aoo;:mdacnop«mKuaKunoumm mmrum)mstu(us)ssmm(unm
o:lnmunooen Vmotm‘lum mult i l

people of the mcmahnm ‘g J)

Oopa(cd)mdlopﬂ(un)mpmd M(cuwmmsrmumum cr(41 806-20031
After Columbus Lended: A Native American Art Exhibit [SF !415)33&
Sep 30 (wed) thru Oct 22 (thu) 10 to 6 mon-thu, 10 to 3 friday, umstus Union Art wMGHdm'ylnSF
3omlluudm*symbdtmdvmom

msmm&mmmsnm.wv%mfmu) mm.(

eosayist),
MigudMolnn(ln' and John Lavelle (Center for the SPIR %hmmw d%ﬁﬁa

Pooplu Nationalities In the USA led by the American Indian Movement
wowobdMdpoouodwulommmddmummndcwdmdmrmmmnwnlbmuﬂmdln
ide, and political beginning with Columbus’ *discovery® on Oct 12
Thnduy eum unity events; F 7:30 cultural event; Saturday 10 to 10: testimony; Sunday 10 to 3: pan: W
Oct 1 thru 4 (thu thru sun) at Mission High School, 18th Street & Dolores In SF [American ndewumcnt(dla)m 992)
Nevada Test Site Indi| s Forum and Giobal Wounds®; Nuclear T End 500 Yoars of I
Oct2to4: In ogph‘uForunhucl'm Vegas; Oct5: mmdm%&umMOHuhmvw
Oct 5 to 9: Join ucq_nn oace Pligrimage & Walk Across America for Mother Earth for the final 65-mile leg of their 3000-mile walk
Oct 6 to 12: Nevada Test Site Encampment;  Oct 10: Nativeded Healing Ceremony
Oct11: MMMMMM&N«MMW' OQ!ZSOOYmcmmcmm
g“ ‘egas: American Peace Test (702) 386-9834; Citizen Alert (702) 648-8982; N Desert Experlence (702) 646-4814]

ZMIZML-meﬂnmonTcusu Nwtwwmummmm1
Thotppw-\uofumnlon onlnl-cclun Micdmlmmobmnmwmudmww
Audience members will wear walkmans ed conquistadors thru & surreal of parallel histories
Oct 2 & 3 (fri & eaf) 8:00 pm previews oao.w.u.igum 8:00 pm full show at Rodeo in the Marin Headlands
oaza.a.a.ao(ﬁauo 00 pm at Ocoan Boach In SF ($14.92, prm-‘hdlhd)[mm‘l'hw(us)mm
loymﬂm Die-Covering American Culture M (415) 441-044
Institutional racism in uowm;m:pruleomdoﬁ-llclwddmm;y Conguest 1, 3 r
OQSIC(qu)WOOnbA‘OOpmnmoMmM FonM-nnB'ddngD &dFloa ugumlelnSF
mdmucn Auto-Descubrimiento a performance / pi to
0014 tun‘ muodau!’uk , Dolores at 18th Street in SF [American Indian Movement (415)

jon will perform; to participate in mask-making, puppet-bullding, or performance call (415)
Mlnmdm mmuwwm«aaummm«am« &m MmMovmmtgiS)\'MIMJ
oavmmmgnmuummum mmdonsvou(bdou ) in SF; show runs Sep 18 thru Oct 17
Watershed: A Dramatizetion of Oral ¢ g the Salmon War of 1878, a conflict between
and federal Mhommummcmmm Tdnpimn vnmmTurloludevmblogloasm
Oct 7 thru 10 (wed thru sat) at the Julia Morgan Theater, Mcm(no«by)haukdq[uﬂvwmmm(ﬂ 383-7818)
Four Directions: Women Honor Native Lands art opening by Taller Sin Fronteras, w/ Jean LaMarr, Sharol Graves, & Sara Bates
Oct 7 (wed) 7:00 pm (show runs through Nov 14) at Pro Arts, 1Nlmhsvn(lﬂrommInOddmd[lnb(SlD)7M1](tn)
Benefit Dinner for Native American Political Prisoner Leonard Peitier [American Indian Movement (415) 552-1992]

Oct © (fri) at the Intertribal Friendship House, 523 East 14th Street (near 5th Avenue) in Oakiand
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Some Reslstance 500 Events (continuag) September 15,1992 01:12PM

Barkelsy Indigencus Pecpiea Day with represantativos from many of the Native Nationa of Turtle Island (continentsl Amerlea)
Oct ID.(‘m) 11,00 am to 2:00 pm In MLKing Park, Allston atMUGrr;gn Berkelsy; then 2:00 to 4:00 pm &t Shattuck & Allsion
Turlle lsland Monument decication, food, music, poetry, theater, craits, & info [Barkeley Reelstance 500 Task Force (510) 464-0345)
Truth In History: The Firat Nations interTribal Gathering with native music, oretors, arts & crafts booths, authertic Native
American food, large memorial participation painting, Indian face painting, finge: painting, and exhiblts [info (510) 452-1235)
Qot 10 (sat) 12:00 noon 1o sundown at the ntertribal Friendship House & nearby Clinton Park, East 14th at 6th Av in Oakland
Moatorcade and Parade from Berkeley to Oakland for the First Nations Intertribal Gatharing [Info (510) aaaszssq
Qet 10 (sat) 3:00 pm from Berkeiay Indigencus Pecpies Day 10 the Intertribal Friendship House &t 523 East 14th Steet In Oakland
Resistance 500 Conoerts at Shoreline Amphitheater In Mountaln View [tickets avallable by mall from BASS: (510) 782-8ASS)
Oct 10 (sa) 2:00 pm with Circle of Elders, Carlos Santana, Oren Lyons, and Thomas Benyaca (525 reserved; $15 lawn from BASS)
Qct 11 (sun) 2:00 pm with Floyd "Red Crow* Westerman, The Cult, Don Henley, end others reaarved; $19.50 lawn from BASS)
Demonatration Agalnet the Re-enactiment of the Columbus Landing [American Indiar Movement (415} 552-1
Dot 11 (sun) 8:00 am eM| discbedience & lsgal demo at Aquatic Park, Beach Strest & Van Ness in SF; 12:00 mareh; 1:00 rally
Alcatraz Sunrise cmmo;\rv on the Internetional Day of soildlﬂlﬁ-vmh Indigenous Peoples csll IITC about farry tickets
Oct 12 (mon) 5:00 am on Alcatraz |sland In the San Francisce Bay [Intemational Indian Treaty Council (415) 566-02%1]
Mending the Circle: A Gatharing for Worship and Nonviolant Witness In Solldarity with In:ienoua Paople
Gather aound the Columbus stetue at Colt tower to tell the higtorical truth behind this Innocent-looking statue
Oct 12 {mon) 10:00 am cn Telegraph Hill Bivd, near Keamey & Lomberd In SF [Ecamenical Peaca Institute | CALC (510) 444-5701]
Presa Conference and Teach-n on Truth In History regarding the m&holog’ed Golumbus end our diacovery of him on our shorea
Oct 12 (mon) 10:00 am presa confarence; 12:00 noon teach-in, &t UC Berkeley's Sproul Plaza, Telegraph & Bancroftin B W
Conoert at C!lugoFlﬂd on the International Day of Solidarity with Indigenous Feopise
Oct 12 (mon} 12:00 noon at Crissy Field inthe Presidio of SF (hetwesn Masan Street and Marine Drive) [ITC (416) 6688-0261)
Faat for Freedom and Justice a rsla%faat to motilize public eupport for dpoﬂﬂeel &:Isonm _eonard Peltier, geronimo || Jags
(Pratt), & Noma Jeen Croy; begnning Oct 12 In SF with &n Indvidual 46-day fast (to Thankegving), the fast will then contlnua In
relay fashion throughcut the country; dietribution of educational materisls and pattions are tha maln focus finfo (415) 641-56861)
Oct 13 (tue] — Day of Rest to "Unplug Mother Earth® the B?Ama R:?'onil Incian Alliance asks that we do not 9m'iigguv in
dominant culture activties, such ae driving, shopping, and telavision; *Do Not Buy Today* [Reglonal indian Alliance {§10) 452-1235)
Post-Columbus Debrief & Salon an atlempl Lo learn fron recent Quincentennial events, both *altemative” and state-financed
Oct 15 (thy) 7:30 pm at 848 Divisadero (at McAlliste:} in SF (info (415) 885-1802, (415) 885-2003) (donations acceptad)
A Cirele of Indigenous Peopls with the Turtle igland Ensemble Thester Arts, hostad by American Indian Contemporary Arts
Ooct 18 (i) 7:00 pm &t the Sen Francisco Arts Institute, 800 Cheetnut (&t Jonee) in SF [Info (415) 485-7600]
Public Hearings on Hate Crimes to educats on and cal for acion against the cument proliferation of hate crimes

nified Agelnet Genozlda: 18082 (a new coalition formed in resietance to celebrations of Columbus' maorﬂ 4 5; 826-1054]

24 (s2t) &l day et the First Congregational Chiurch. 2501 Harrlzon In Oakland (3 blocks north of Grard Avene)

Plcket the Flim “Columbue: The Diacovery®, a muttl-mlllion dol.ar Blg Lie from the creators of ‘Superman’

Tho flmmakers say *This |s an upbaat advanture film; f you want to know what happened to the Indiens, go make your own movie”
Fridays 6:45 pm &t the Galaxy Theater, van Ness & Sutter Street In SF [American Indlan Movement (41 5?552-19 2]

Indlan News Network Television Show  c/o Alvin Mariveather, KMTP Chennel 32, 1131 Sutter St., ¥200, SF CA 94109

Last monday of each morth (including July 27; on KMTP Channel 32; cal for tines  [info {415) 567-6513]

Living on Indian Time Radlo Show [contact Dennls Jenninge, Cathy Chapman, Titus Frenchman, or Yvonne Swan at KPFA]
Fridays at 8:00 pm on KPFA Radio, 84.1 FM  [KPFA (510) B48:

World Beat Dance with DJ Doug Wandt, plus mb(ll;g’h Resistance 5001 ($3 to $4) partial proceeds benefit Realstance 500!
Evary Sunday $:00 pm to 2:00 am at the Kennel , 628 Divisaderc Street (hetween Hayas & Grove) In SF

For mare i the Reslst 500 Coalition at (510) 452-1235 East 14th Street, Oakiand 94506

a coalltion cf communtty ectiviets and represantatives of crganizations committed to organizing alternative ectivities during 1882

To add ovents 1o thie calendar, contact Ken Cheetham at (510} 848-0862 ext 3 (faxis ext 4) POBox 11232, Berkeley 94701-2232
Call Life on the Water Theatra's Quincentenary Hetline for additicnal event Informetion at (415) 885-4748 fax: (415) 885-4257
Pisase reprint this calendar and directory and redietribute them In your community! '
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ITTC Conference and Concerts

IITC held the 14th International Indian Treaty Conference
October 5-9 at San Francisco State University, with a focus on the
struggles of California Indians and plans for the 1993 International
Year of the World’s Indigenous Peoples. Special guest from the UN
was Dr. Miguel Alfonso Martinez.

The Treaty Council also sponsored three days of Resistance 500
concerts.

Artists at the Treaty Council Concerts
Two concerts were held at Shoreline Ampitheater in Mountain View.

On October 10 was All Our Colors: the Good Road Concert, with
Circle of Elders, Carlos Santana, Oren Lyons, Thomas Banyaca John
Trudell, The Wagon Burners, Jackson Browne, Mickey Hart. John
Lee Hooker, Red Thunder, and others.

On October 11 was Healing the Sacred Hoop: The Next 500 Years,
with Floyd “Red Crow” Westerman, Bonnie Raitt, Buffy Sainte-
Marie, The Cult, Don Henley, and others.

On October 12, they offered a free concert at Crissy Field in San

Francisco’s Golden Gate Park, with many of the same performers.
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MUSIC AND CULTURAL GATHERING
HEALING THE SACRED HOOP:

THE NEXT 500 YEARS
MONDAY, 0CT 12

A day of music and inspiration. The gathering will
take place at Crissy Field, in San Francisco, on
Monday, October 12, at 11AM. Admission is free.
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AIM Tribunal

Between October 9-11, the American Indian Movement (AIM)
organized a three-day International Tribunal of Indigenous People
and Oppressed Nationalities in the USA.

INTERNATIONAL
TRIBUNAL

OF INDIGENOUS PEOPLES
AND OPPRESSED NATIONS
INTHE UsA

OCTOBER 1-4, 1992

SAN FRANCISCO, CA

500 YEARS OF RESISTANCETO
GENOCIDE, COLONIALISM AND
POLITICALINTERNMENT
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AIM Demonstration Against the Re-enactment
Peace Navy Stops Columbus

San Francisco’s large Italian-American population traditionally
thought of October 12 as a celebration of Italian-American culture
and heritage (not as a celebration of imperialism), and many were
dismayed by the situation. Undaunted by the cancellation of the
arrival of the Columbus ship replicas (see page 71), the San Francisco
Columbus Day Committee soldiered on with plans for their annual
Columbus Day Parade and Re-enactment of the Columbus Landing
at Aquatic Park, in which an actor dressed in a Columbus costume
arrives in a small boat, falls on one knee and claims San Francisco for
the King and Queen of Spain.

On October 11, 1992, AIM held an important Demonstration
Against the Re-enactment of the Columbus Landing at Aquatic Park
in San Francisco, followed by a march. During the demonstration the
Peace Navy, with over 150 boats, strung ropes between their vessels,
and prevented Columbus’s boat from landing. After that, we
marched in a counter-parade.

Eventually clearer heads prevailed, and in 1994 the parade
organizers changed the name (and focus) to the Italian Heritage
Parade.
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University of California Teach-In

On October 12 a teach-in and press conference on the theme
“Truth In History regarding the mythological Christopher Columbus
and our discovery of him on our shores” was held on Sproul Plaza at
the University of California, Berkeley, cosponsored by the Bay Area
Regional Indian Alliance.

A grup'of actors recreates its version of the landing of Columbus at UC-
Berkeley’s Sproul Plaza. Marc Kolsters, right, ‘kills’ two Native Americans.

[Oakland Tribune 10/13/1992]
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UnPlug North America

On October 13 the Bay Area Regional Indian Alliance and the
Indigenous Environmental Network sponsored a Day of Rest to
Unplug North America to Give Mother Earth A Rest. They asked
that we “not participate in dominant culture activities,” to use only
sustainable energy, and to not conduct any business transactions.

JOIN THE CAMPAIGN TO:

"GIVE MOTHER EARTH A REST"

UNPLUG
NORTH AMERICA!|
OCTOBER 13, 1992

&

We strongly urge everyone to use only sustainable energy and not
duct any bus tra tions In support of our alt to
the celebration of 500 years since the invasion of the western hemisphere.
It will cost you nothing to Join and participate. It will be a great opportunity
{0 turn off all the modern technology and reaffirm people-to-people relationships.
A concerted effort will hurt corporations right where they will hurt the worst: in
their pocketbooks. We will indeed give Our Mother Earth a long-overdue rest.
The Indigenous Environmental Network is P ring this campaign. If
you would like more information, please call or write:

INDIGENOUS ENVIRONMENTAL NETWORK
19 Ellicott Bivd., Tonawonda, NY 14150
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Peace and Dignity Journeys

Peace and Dignity Journeys’ first run in 1992 was “a prayer to
heal our nations” and the world. The plan was that runners would
begin in April 1992 from Alaska running south and from Argentina
running north. The runners would pass through numerous
Indigenous communities, where they would share wisdom and collect
ceremonial objects symbolically containing the prayers of all the
many Native peoples, and all would come together for final
ceremonies at the base of the Pyramid of the Sun in Teotihuacan,
Mexico on October 12, 1992. Their inspiration came from two
sources: the Andean prophesy of the condor and eagle, and the
prophesies of spiritual running passed down from elders in many
parts of Indigenous America. Those running prophesies foretold that
spiritual running would help the Native nations to reunite: “We are
like a body that was broken up into pieces and this body will come
back together to be whole again.” Dorinda Moreno, of Hi-Tec Aztec
Productions, was a key California organizer. The success of the first
Peace & Dignity Journey of 1992 began the tradition of a run every
four years thereafter.

PEACE AND DIGNITY JOURNEYS 1992
5"5."1.

APRIL 1992
DUAL STARY RELAY RUN

ALASKA ARGENTINA
‘ MEXICO {(Em—

OCT 12, 1972
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Museum Dedication

Besides operating museums in the City, the University of
California at Berkeley also operated the Black Hawk Museum of Art,
Science & Culture in the town of that name, around 25 miles inland.
A member of our group, Marilyn Jackson, pointed this out to Dennis
Jennings, who was a descendent of Black Hawk, the great Sac and
Fox chief. That led to Dennis and our group helping to organize a
weekend of Indigenous events at that location the following spring,
when the Blackhawk Museum was dedicated to the Sac and Fox
Nation.

THE BEHRING AUTO MUSEUM
THE UC BERKELEY MUSEUM of Art. Science & Culture
Affiiaras of vae Uninwcaitg of Calformia wt Sersley

OBLACK ALK

An Hckno:..{/edgemenf and Dedicotion

The Museums at Blackhawk are commited to sharing the significant history and reasons
this community is named Blackhawk, to educating the general public about the role of the
Sac warrior Black Hawk in American History, and to officially dedicating their Museums
in honor of the Sac & Fox Nation.  » « = » + s s s ¢ s s s s

= = Eleven years after California was wrested from Mexico, one of the
first couples of European descent to settle in the Bay Area brought the
first thoroughbred horse to California, by sailing ship around Cape
Hom, for the purpose of breeding and racing. This Insh-born horse
was named Blackhawk. However, (hc full 1i story goes fz.r beyond.
g the de Anza i

Bank of California t‘ounders M.Lubrae the couple's honcy
mocen, a shipwreck, the hospitality of a historical home in
Virginia, the stockmarket crash of 1929, Anscl Adams,
and more...!

¢ ¢ ¢ e e [eam more about this fascinating history—
and have a fun time—by coming o the weekend celebration.

* = You and your family will have the unique opportunity to
experience this history first-hand with several guests from
the Sac & Fox Nation, visiting us from the Mississippi River
Valley, including direct descendants of Black Hawk!

———Highlights———
o-§§t!!rga¥Aprilz4-----..-'.o-

530 am: Sunrise Interfaith Ceremony—southiwest corner of
Blackhawk Plaza, comer of Blackhawk Road and
Camino Tassajara

12:00 pm: Dedication Program

2:00 - 5:00 pm: Native American Arts & Crafts Market, Cultural
Presentations, Family Activities, Fry bread &
Indian tacos

*» « » Sunday, April25 » *»* s s e e s s s

12:00 - 5:00 pm:= Native American Arts & Crafts Market, Cultural Presentations,
Family Activities, Fry bread & Indian tacos

2:00 pm: “Undergoing Transformation,” Slide Lecture by Native Alaskan
artist Denise Wallace, whose work is now on exhibition

4:00 pm: Blessing Way

e * e« o Through April 25— Visions and Voices, Contemporary Native American Art Exhibition ® ® ¢
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Berkeley-Yurok Sister Communities

Another important project of ours was helping to organize a
Berkeley-Yurok Nation “sister community” relationship. For that we
worked closely with Sue Masten, who was later elected tribal chair
and then president of the National Congress of American Indians
(NCIA). A group of us traveled to the Yurok Reservation in
northwestern California on the Klamath River near the Pacific coast,
and were guests of their generous hospitality. The Berkeley City
Council approved the Yuroks as a sister community the following
year.

Sue Masten and Mark Gorrell
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The Chasky

The First Continental Chasky of Self-discovery
1492 - 1992

AN INVITATION TO RECOVER OUR HISTORIC MEMORY. FOR THE LIFE,
TO RESCUE OUR OWN IDENTITY
AND SELF-DETERMINATION OF THE PEOPLE

IIQ

]

i
|
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| F‘::
/)
’

"That all rise up
That everyone is called
That none of us remain behind"
— POPOL VUH
GATHERING — SATURDAY OCTOBER 13, 1890
AT 5:00 P.M.
AT LA RAZA PARK (Potrero and Army) The Chasky will p d ugh

24th Street, turning on Balmy St., ending at Garfleld Park
There will be rituals, music, poetry, dances, visual arts
BRING MUSICAL INSTRUMENTS AND CANDLES

The C itee of Five Hund ‘Yw-ofsellbbwmyusz 1992
SAIIC (South and M America Indian )
uTc (International Indian Treaty Council,~

AIM i Indian M )
Inspired by the spirit of defeaue of lot.het Earth and the resistance of the native
people of the i and people. We have joined with solidarity
organizations and artists to respond the of so-called "Discovery
of The Americas’, vhenlnhcnhmvuno-uchumvuy and in reality we have

had five centuries of opp fon and to a sy foreign to life.
SPONSOR ORGANIZATIONS: (Partial For Cultural Dy y. Big ¥ Support Group,
, Comité de Unidad Guatemalteca, Danza Azteca Xttalll

Casa Nicaragua. C. 1. S. P. E. 8.,

E.P.O.CA, Green Party, La Raza Students Unlon SFSU, La Raza Unida CCSF, Mds Media, Centro Cultural

de la Mistén, Muferfo, New Breed Film and Video . Puerto Rican Network, New College’s Latin
Studies, Nicaragua (& Teocalll. Ve Peace Action Team. Wise Fool Puppet

American
Intervention, etc. y Artistas I.ndependtemts

1990 Chasky Poster

On Saturday, October 3, 1992, the week before the
quincentenary, the third annual Chasky was held in San Francisco’s
Mission District. The original chaskys 500 years previously were relay

runners who delivered messages over long distances across the Andes
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during Inca times. The modern Chasky used the relay concept to
carry messages to the people today.

The 1992 San Francisco Chasky began in Dolores Park, and
finished in La Raza Park with rituals, music, poetry, dance, and
speakers at different street corners. The performance installations en
route were coordinated by Luis Vasquez, and included Wise Fool
Puppet Intervention, Teatro ng Tanan, Pearl Ubungen Dancers,
Earth Circus, Francisco X. Alarcon, Roots Against War, Grupo Maya
Kusamej Junan, and others.

The Chasky began two years previously, in 1990.
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(@pesorection

The Committee of Five Hundred Years of Self-Discovery, a
coalition of about 25 progressive political and cultural groups, was
the organizing force behind the Chasky. Members included the South
and Meso-American Indian Information Center, the Treaty Council,
the American Indian Movement, and the Alliance for Cultural
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Democracy. Members of our Berkeley committee were involved. The
1990 Chasky was the first major counter-quincentennial event in the
Bay Area, held three months after the Quito Encuentro. Among the
core members of the organizing group were Samuel Guia, Rodrigo
Betancur, Juanita Rieloff, Felipe Acosta, and Luis Vasquez.

We scheduled the first Chasky for Saturday, October 13, 1990.
The first Chasky flyer stated that it was “An invitation to recover our
historic memory... to rescue our own identity and self-determination
of the People... Inspired by the spirit of defense of Mother Earth and
the Resistance of the native people of the Americas and African
American people. We have joined with solidarity organizations and
artists to respond to the Jubilee celebrations of so-called ‘Discovery
of The Americas’, when in fact there was no such discovery, and in
reality we have had five centuries of oppression and Resistance, to a
system foreign to life.”

The First Continental CHASKY of

AUTODESCUBRIMIENTO
S g = 1492-1992

“That all niye up

That cvenvone is alled
That nons remain behind’
o Pasoi Vuw

Poster by Rodrigo Betancur and Elizabeth Dante

The Chasky procession started at the stage in L.a Raza Park on
25th Street, San Francisco, with ceremonies, speakers, and music.
The crowd then walked to 24th street and turned east, gathering
passersby as we proceeded. At each corner for ten blocks was a
cultural presentation on a different theme: 1492; Resistance; Africa;
Inquisition; The Struggle; Genocide; Women; Mother Earth; 1992;
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Big Mountain; Central America; Resurrection. It finished with
another round of ceremonies, speakers, and music on the Garfield
Park stage, where the theme was Hope and Life. The Chasky was a
very successful event.

Arteca Dancers lead *Chasky” procession/performance ploce throogh the heart of San Franchico’s Mission
[Huracan Fall/ Winter 1990]
First Chasky

The following year, on October 12, 1991, with Luis Vasquez as
the central organizer, the Chasky reversed the route, beginning in
Garfield Park and finishing in La Raza Park. It again used “a variety
of performances and visual art as a strong statement of cultural,
spiritual, and political identity,” and meant to be “a rallying point and
touchstone for many groups... to work in harmony to dedicate the

next twelve months to opposing the quincentenary celebrations in
1992.”

The first two San Francisco Chaskys did not actually declare
October 12 to be Indigenous Peoples Day, although the Chaskys
included the same themes.

For the first Berkeley Indigenous Peoples Day in October, 1992,
we adopted the chasky concept in our Procession and Indigenous
Peoples Parade on Shattuck Avenue.
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The Committee of 500 Years of Self-Discovery 1492-1992
(clober 6, 1990

John Qe

Alliance Ior Qidtural Demncracy
3 St.

Rerkeloy, CA 94702

Dear artisc:

Thank you [or heing parc of che "First Continental Chasky of Self-
Discovery 1492-1992". Your participation and suppert to thls cultural
and historical event has been very important in making 1t possible.

The Committe has deslgnated an _ares where vou Can present veour art
installation "1492"; it .:Llhu olfers you to coordinate your needs
with Felipe Acosta [Ph 20T TTIZ). He is in charge of the different
art: installatlons thrmgtumL the event. Any changes that can affect
your presentation should he r?'ered to him,  Your name and/cr the
11'%";!.5 of veour onganization will show in the program on Saturday 13,

Please be on cime at the place assigned by the committee. Cnce more,
thank you for your help and cooperation.

To all our relations and in solidarity with the strnuggle,

Jugmita RielofZ  Rodrigo Betemcur lads Vasquez  Samuel (uia

After the fourth Chasky in 1993, the organizing group
disbanded, with the evaluation that the Chasky had not become a
self-sustaining tradition, perhaps partly because it had become more
focused on opposition than on positive energies working to shape
the future. However, the concept was revived and another San
Francisco Chasky was held in the year 2000.
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The Quincentenary Debacle

As discussed earlier (see page 8), the spark that touched off
Indigenous Peoples Day in Berkeley was the Bay Area being
designated by the US Congress as the center of a planned gala
national celebration of the 500" anniversary of Columbus’s landfall.
In the Bay Area, the US Columbus Commission set up a local
committee under the joint honorary chair of the mayors of San
Francisco, Oakland, and San Jose, and told them they needed to raise
$1.5 million.

Spain built the ships, but Texaco pulled out of its §5 million
commitment, leaving the Columbus Commission holding the bag. By
1990 the Bay Area committee was in a $700,000 hole, with the first
director resigning under charges of financial misconduct. Still they
conjured up a new chair and soldiered on. In June, 1990, San
Francisco Mayor Art Agnos and George I Jewett, Jr., Chairman of
the San Francisco Bay Christopher Columbus Quincentenary Jubilee
Committee, tried to drum up enthusiasm and support, and sent the
following letter to mayors of most of the other Bay Area cities.
Perhaps sensing trouble, they omitted Berkeley Mayor Loni Hancock
from the list.
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Office of the Maysr
SaN FRancisco
T —————

The Hooorable Marie Daciels
Mayor

City of San Pablo

City Hall

Ose Alvarado Square

San Pablo, CA 94806

June 11990

&
A TATFTToTE

o/ IMAYOR ;]
/ [ciTY COUNCILY
CITY MANAGER
CITY ATTORNEY
OTHER:

Dear Mayor Daniels.

As you know, 1992 will mark the 5004k snniversary of Christopher Columbus's [irs:
voyage to Lhe New World. Interpational celebrations are already in the works and the
Chrislopher Columbus Quincentenary Jubilee Commissior in Washington DC. has
selected San Fraccisco as ghe site for America's celebration on Celumbus Day. Octeter
12th of that year The cyes of the nation will be Upon us as media and spectalors
converge on the Bay Area (o participate in and witness an international parace of
Tall Ships, replicas of the Nifa, Picta, and Sacta Maria, fireworks, parades acd g
vaiquely exciting historic ¢celebratioc. The Bay Area will be the center of nol only
netional but werldwide interesl as the Columbus Quincentenary is being observed
throughout Europe and Latin America as well.

The Sac Francis:o Bay Christopher Coelumbus Quincentenary Jubilee Commuttee will
be grganizing the grand celebratica itself as well as other festivilies that will ke
place throughout the Buy Area We are curreatly working oo many plans and
projects thal are possibilities for this celebration. A key to this event is that we
showcase aad include the entire region. not just a sinyle <ivy. This celebralion will
present us with an unparalieled opportunity to demonsirate to the world the
tremendous diversity and beauty of our region, and it is our hope that all of the Saa
Frapcisco Bay Area will be involved.

We are writicg you today to briefly inform you of there placs and (o assure you that
we will be contactiag you and your colleagues in the near fulure in erdur to solicit
your input apd invelvemunt in the planning of this cclebrativn. We look forward o
the regional festivities in October of 1992 and to your participalion in this histeric
event,

Most sincerely,

S o /& o
et il s '///:4\.\ LIS
Cenrge F. Juwett, Jr.
Chairman
The San Francisco Bay
Christopher Lolumbus
Quincentenary Jubilee Committer
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Fate of the Columbus Quincentenary

On August 10, 1992, soon after the replicas of Columbus’s ships
arrived in Boston Harbor, the co-chair of the Columbus
Quincentenary was sad to announce that the ships would not
continue their voyage to the west coast. “The technical and logistical
obstacles would daunt even a Don Quixote,” she said.

The San Francisco Bay Columbus Committee, and all the other
west coast cities, had been unable to raise any funds, much less $1.5
million, in part because Resistance 500 and all our associated groups
had done our job.

So two months before the quincentenary, they folded. The
whole elaborate shebang was cancelled. We had won.

In an article about it, the Oakland Tribune wrote,

The cancellation was called a minor victory by
opponents of the traditional Columbus Day holiday who
would rather celebrate the lives of the indigenous people
— whose fates were forever changed by Columbus’s
landing. Lee Sprague, a Native American artist, saw the
ships on their visit to New York, and hated the thought
of them coming to the Bay Area. “The Columbus ships
were the forerunners of these huge military aircraft
carriers. They were both the instruments of suppression
and occupation.”

The people of the Bay Area didn’t want to celebrate what the
ships stood for. Instead, we wanted to celebrate Indigenous Peoples
Day.
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CHAPTER TWO

The 1977 Geneva UN Conference
The first declaration of Indigenous Peoples Day

Fifteen years before 1992, a conference in Geneva, Switzerland,
played a crucial role in this history: the 1977 UN Conference in
which Native Nations first called for Indigenous Peoples Day.

“One of the most important things to come out of
the Geneva Conference did not get much attention at
the time, even though it was the first item of the
program of action in the final resolutions. It reads: ... “to
observe October 12, the day of so-called ‘discovery’
of America, as an international day of solidarity with
the indigenous peoples of the Americas.” Why is that
so important? ... It means that we have made a very large
part of the world recognize who we are and even to
stand with us in solidarity in our long fight. From now
on, children all over the world will learn the true story of
American Indians on Columbus Day instead of a pack of
lies about three European ships.”7

Jimmie Durham, 1977
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The delegation arrives at the Geneva conference.
First Declaration of Indigenous Peoples Day
at the 1977 Geneva UN Conference

One day early in 1992, Millie Ketcheshawno brought a book into
an Indigenous Peoples Day Committee meeting, Basic Call to
Conscionsness. Millie, one of the founders of Berkeley Indigenous
Peoples Day, had been an early activist on the Alcatraz occupation
back in 1969 and the first woman director of Inter-Tribal Friendship
House in Oakland. She said that we all needed to read the book, and
her copy circulated around the committee. *

The book was mostly about the 1977 Geneva conference which
first proclaimed Indigenous Peoples Day, including a first-hand
account of the conference by José Barreiro. The book also contained
the message of the Haudenosaunee (Iroquois) nation to the world, as
drafted by John Mohawk and approved by their Grand Council of
Chiefs, explaining that the Haudenosaunee had come to Geneva to
speak for the natural world, for the future generations, and for life on
this planet, which were all were at great risk, and therefore we each
needed to contribute to the solution.

Basic Call to Consciousness greatly deepened our committee’s
understanding of the profound issues at hand.
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BASIGALL o
CONSCIOUSNESS

Preamble « Chief Oren Lyons
Introduction e John Mohawk
Afterword « José Barreiro

I
|
|

edited by Akwesasne Notes

Phillip Deere, Grandfather David Monongye, and Hoyaneh Tadadaho
(Leon Schenadoah), heading the procession to the Opening Plenaty
Session.

The International NGO Conference on Discrimination Against
Indigenous Populations in the Americas, held at the United Nations’
offices in Geneva on September 20-23, 1977, was a watershed event,
the very first UN conference with Indigenous delegates, the first
direct entry of Native peoples into international affairs, the first time
that Native peoples were able to speak for themselves at the UN.
Some governments felt so threatened that they prevented delegates
from participating and persecuted them upon return.

Following a Lakota pipe ceremony and opening presentations,
Russell Means made the keynote speech, followed by more than a
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hundred Native representatives detailing systematic abuses of their
human rights and the expropriation and destruction of their lands
and natural resources by governments and corporations.

The Geneva event was the product of many hands and minds.
One key person who brought it about, but did not actually attend,
was Jimmie Durham, Cherokee artist-poet, first director of the
International Indian Treaty Council (II'TC). According to Roxanne
Dunbar-Ortiz, who was an II'TC staff member at the conference,
Durham played a pivotal role.”

Durham lived in Geneva, Switzerland in the late 1960s and early
1970s, where he became involved with the progressive international
community. There he came up with the concept of the conference,
and convinced several important non-governmental organizations
(NGOs) to sponsor the idea.

According to Dunbar-Ortiz’s account, from his home in
Switzerland, Durham followed the rebirth of Native activism in the
United States, starting with the 1969 occupation of Alcatraz, the 1972
American Indian Movement (AIM) seizure of the Bureau of Indian
Affairs building in Washington DC, and the over two month siege at
Wounded Knee on the Pine Ridge Sioux reservation. Durham
returned to the United States, met with AIM leaders, and proposed
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the project that was realized in the June 1974 founding of the
International Indian Treaty Council, (II'TC) which Durham headed
for the following six years. In 1977, the IITC gained non-
governmental organization status in the United Nations Economic
and Social Council (ECOSOC), the primary body in which NGOs
interfaced on the UN international stage.

The IITC initiated the Geneva conference and invited most of
the Indigenous organizations and delegates. The event was logistically
organized through a grouping of international organizations called
the Special NGO Committee on Human Rights.

Over 250 people participated in the Geneva conference.
Delegates represented over sixty indigenous peoples and Native
nations, from fifteen American countries: Argentina, Bolivia, Canada,
Chile, Costa Rica, Guatemala, Ecuador, Mexico, Nicaragua, Panama,
Paraguay, Peru, Suriname, the United States, and Venezuela. Over
fifty international NGOs, UN agencies, and 27 UN member states
also sent representatives and observers.
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The world press attended, including José Barreiro (Ismaelillo),
coeditor of Akwesakne Notes, who wrote a firsthand account of the
proceedings in Basic Call to Consciousness.”

While most of the delegates were aligned with IITC and AIM,
the organizing committee also invited other Indigenous groups
affiliated with WCIP, the World Council of Indigenous Peoples.
WCIP had disagreements with IITC and AIM in perspectives and
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alliances. WCIP and some of its affiliates received organizational
funding from the Canadian and US governments, while AIM and
IITC had a somewhat adversarial relationship with governments.
Organizational frictions were present before and during the
conference, but did not undercut the work in the end.

The conference produced the first draft of what eventually
became the UN Declaration on the Rights of Indigenous Peoples,
and resolved:

The representatives of the indigenous peoples gave
evidence to the international community of the ways in which
discrimination, genocide and ethnocide operated. While the
situation may vary from country to country, the roots are
common to all: they include the brutal colonization to open
the way for the plunder of their land and resources by
commercial interests seeking maximum profits; the massacres
of millions of native peoples for centuries and the continuous
grabbing of their land which deprives them of the possibility
of developing their own resources and means of livelihood;
the denial of self-determination of indigenous nations and
peoples destroying their traditional value system and their
social and cultural fabric. The evidence pointed to the
combination of this oppression resulting in the further
destruction of the indigenous nations...
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PROGRAMME OF ACTIONS
The Conference recommends:

* to observe October 12, the day of so-called
“discovery” of America, as an International Day of
Solidarity with the Indigenous Peoples of the Americas

So the very first item of the “Programme of Actions” was to
celebrate October 12" as Indigenous Peoples Day. The full text of
the Final Resolution and the complete Programme of Actions, is in
Appendix F, on page 198. The draft declaration that 30 years later
became the basis of the UN Declaration on the Rights of Indigenous
Peoples is in Appendix G, page 203.

The 1977 Geneva conference had far-reaching repercussions,
including the establishment several years later of the permanent UN
Working Group on Indigenous Populations (WGIP), with the
mandate “to review developments pertaining to the promotion and
protection of human rights and fundamental freedoms of indigenous
peoples; to give attention to the evolution of international standards
concerning indigenous rights.

911
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The International Indian Treaty Council reported back from the
conference in its publication Treaty Council News. The report back
issue included speeches by many of the delegates and the texts of the
Conference resolutions. The conference photos in these pages are
from this document, which is published on the United Nations web
site (photographer not credited in original)."
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International NGO Conference On Discrimination

Against Indigenous Populations-1977-In The Americas
September 20-23
Palais des Nations Geneva, Switzerland

—

FERENCE

Official Report by: INTERNATIONAL INDIAN TREATY COUNCIL
777 United Nations Plaza, New York, N.Y.10017

THE GENEVA CON

SPECIAL ISSUE: TREATY COUNCIL NEWS OCTOBER 1977 VOL. | NO. 7
American Indion Treaty Council Information Center

870 Market Street Sen Francisco, CA. 94102
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In the following years, other struggles and priorities occupied the
Treaty Council, but Indigenous Peoples Day rose again as a priority
as the 500th anniversary of 1492 approached.
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Among the Participants in Geneva

Native nations from the USA sent a thirteen member delegation,
plus staff and observers. In addition, the Iroquois (Haudenosaunee)
Federation sent a separate delegation of twelve, plus several
observers. Four of the US delegates were affiliated with IITC: Russell
Means (Lakota), David Monongye (Hopi, Hotevilla), Phillip Deere
(Muscogee), Larry Red Shirt (Lakota).

AIM delegates were Pat Bellanger (Ojibwa) and Clyde Bellecourt
(Anishinabe-Ojibwe). An additional fifteen Native people from the
USA came as staff and observers, seven of whom were affiliated with
the IITC, including Peggy Phelps Means (Lakota), Bill Means
(Lakota), Winona Leduke (Ojibwa), and Roxanne Dunbar-Ortiz.
Others included Marie-Helene Laraque (Taino), Joe Lafferty (Sioux),

Marie Sanchez (Northern Cheyenne), and David Spotted Horse
(Hunkpapa). The Iroquois delegation included Leon Shenadoah,
Oren Lyons, and Audrey Shenandoah (Onondaga). Four of the seven
Canadian delegates were affiliated with AIM Canada, including Ed
Burnstick (Cree) and Art Solomon (Ojibwe). Ed Burnstick and
Marie-Helene Laraque would also be at the 1990 Quito conference.

Indigenous delegates from Latin America included Jose
Mendoza Acosta (Panama), Reinir Artist (Surinam, KANO), Antonio
Millape (Mapuche, Chile), Rene Fuerst (Amazonia), Manuel Tzoc
Mejia (Guatemala), Natalio Hernandez Hernandez (Mexico), Juan
Condori Uriche (Bolivia), and Nilo Cayuqueo (Mapuche, Argentina).
Cayuqueo would go on to become a key organizer of the Quito
Encuentro of 1990, out of his office in Oakland, California.
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CHAPTER THREE

The Condor and Eagle Gathering
Quito, Ecuador, 1990

A second watershed event in the history of Indigenous Peoples
Day was the Quito Encuentro of 1990—the First Continental
Gathering of Indigenous Peoples. For the first time, Indigenous
peoples from the farthest north to the farthest south gathered
together independently, without any government or official
international body, and planned their resurgence and their future.
The Encuentro had a great influence on the movement for justice for
the Native nations of Turtle Island (Abya Yala, or the Americas).
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At least three people who attended the 1977 Geneva conference
were also in Quito: Nilo Cayuqueo, Ed Burnstick, and Marie-Helene
Laraque.

Upon returning to their home countries from the Geneva
conference in 1977, a number of the Latin American delegates had
faced serious consequences for testifying. Cayuqueo, a Mapuche
delegate from Argentina, had been a key organizer for Consejo Indio
de SudAmerica, connected with the World Council of Indigenous
Peoples (WCIP), the international group that was somewhat a rival at
that time to the International Indian Treaty Council. Upon his return
from Geneva, Cayuqueo found the military looking for him, but
managed to get out of the country again, make it to Peru, and
eventually to Oakland, California, where he founded the South and
Meso-American Indian Information Center (SAIIC). Cayuqueo and
SAIIC were instrumental in organizing the Encuentro of 1990. In
this case, the Encuentro was an independent international indigenous
conference, with neither the United Nations nor any nation-state
directly involved. The North American contingent was officially led
by Mexico. US and Canadian Indigenous Peoples were invited to the
Gathering as individuals, but were not part of the organizing group,
perhaps due to a problematic history between north and south.
Different historical experiences resulted in divisions between Native
peoples from Anglo and Hispanic colonized regions. That north-
south divide contributed several years later to the World Council of
Indigenous Peoples dissolving as an organization, while the
International Indian Treaty Council continued to grow.

The Encuentro, the “gathering,” the First Continental
Conference of 500 Years of Indian Resistance (Primer Encuentro
Continental de Pueblos Indios, 500 Afios de Resistencia India), took
place July 17-21, 1990. Indigenous Representatives from the Arctic
Circle to the tip of South America were in attendance. A
multinational Native meeting of this scope and magnitude had never
before been attempted; it was a watershed for the indigenous peoples
of the Americas. The Encuentro drew around 400 participants, with
representatives from 120 different Indigenous nations, tribes, and
organizations, as well as many nonlndian NGOs (non-governmental
organizations).
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"ENCUENTRO CONT.INENTAL DE LOS

17 al 21' (le .Iulm., 1990
Quite - Ecuador

Poster by Lligalo Abel

The Encuentro was called to examine the results of five
centuries of colonial occupation, to coordinate activities around the
upcoming 500th anniversary, and to plan political strategies for the
future of Abya Yala (as they call this continent in the Andes, meaning
“land in its full maturity” in the Panamanian Kuna language). Many
governments of the world, including the USA, were sponsoring
costly year-long 1992 “quincentennial” celebrations, and the
Encuentro was intended to counter this from the Indigenous
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peoples’ point of view that Columbus’s voyage was not a
“discovery,” but the vanguard of an invasion."’

In the spring of 1990, after a discussion with Nilo Cayuqueo,
Berkeley Mayor Loni Hancock appointed John Curl as her
representative to the Encuentro, with the mission of seeking advice
from the Native people of the hemisphere about how the city should
respond to the coming Quincentenary

South and Meso-American
Indian Information Center (SAIIC)

thalling Acidress: PC. Box /550, Berkeley, CA 94707 USA
Orfice: 593 £ 141h SL, Oakland, CA (415 834-4963
Telex #: 154205417 SAlC

May 16, 1990

Mayor Loni Hancock
ity of Berkeley

bear Mayor Hancock:

On hehalf of our crganization, I would like to invite
you to attend and participate in an important conlerence
Lo he held in Quilo, Ecuador, July 17-21, 1990.

The conference, the "First Continenkal Confecrence of
indigencus Peoples on the 500 Years of Indlan Resistance, ™

will serve Lo coordinate courler commemoratlons throughout

the Americas, taking place in October, 1992, the guincentennial
of Cfolurbus' landing and the beginning of Ruropean imperialism
in Lhis hemisphere.

The broad objectives of this historlcal confersnce are:

1} to promote unity and anlive partleipation of Tndigenous
peoples and organizakions in the 500 Years Campaign: 2) to
promote a broad united front of partivipation by other sectora
of soclety, including groups committed to human rights and
protection of the natural world; 3) to reestaklish interculturat
exchanges between Indigenous peoples.

We Xnow the City of Berkeley has a long record of public supporl
for the struggles for social justice., and we haope Nerkeley will
work with ue in ¢reating a local counler-commemoralion group.
Some obher citlies, in contrashk, are supporting officlal "cele-
bratione", which are an insult Lo Indigenous people.

Thie conference will receive much international attentlon in
the world press, and will launch counter- commemoration
organizing groupa trrouglht Lhe hemisphere. We want Berkeley
Lo help play an imporkant role io this projsct.

1f you are unable Lo personally attend, please consider
sending a delegale or a delegativn in your place. We are
already workinyg closely an Lhis project with John Curl, wio
will alzo be attending the conference. T would be glad to
meet wilh you persuvnally concerning this at your coanvenience.

Sincerely,

y g»}g Goteo
¥ilo Cayugfeo
Rirector, SATIC

Fnclosed plezse find the conferonce agenda.
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July 3, 1990

Dear friends at the "First Continental Meeting of Indigenous
Peoples--500 Years of Indian Resistance" Conference:

I regret not being able to attend in person, but offer all of you
my warm greetings and solidarity from the City of Berkeley. 1
wish to use my offices to work with you because I believe we
share many of the same goals.

For numerous generations, North American children have been
taught the myth of a visionary European explorer, Christopher
Columbus, who stumbled on a New World. There he was welcomed,
the story goes, by the primitive inhabitants who were in awe of
the superior cultural gifts of Europe Columbus brought. The
childhood story ends with his return to Europe bringing the
amazing news.

But of course the reality was far different. Historians tell us
that Columbus returned to the New World with a great armada and
proceeded to conquer and plunder wherever he went. His own
writings clearly show this had always been his plan. Columbus,
the original American Conquistador, presided over the destruction
and enslavement of the Taino people of the Caribbean.

Yet generation after generation of North Americans, immigrants
and their descendants, have clung to the myth and illusion,
perhaps because the reality is so shockingly brutal.

We are now approaching the 500th anniversary of that fateful
voyage. Governments of many nations, including the United
States, are funding "Jubilee" commemorations, declaring a time of
celebration. This midirected effort is based on the idea that
colonization of the Americas represented a new beginning for
oppressed people in a place where freedom was possible. Omitted
is the price paid by indigenous people of the hemisphere, a price
of oppression and genocide. This price was also paid by other
peoples brought to this continent as slaves or as cheap labor;
and the land itself has paid through exploitation and thoughtless
environmental destruction.

Therefore, as Mayor of the City of Berkeley, California, I will
call on all City agencies and the Berkeley school system to
involve themselves in activities during the years 1991-1992 to
educate our citizens about the historical facts of the
colonization of this hemisphere and it effects on indigenous
people. Our goal is to shape the future to rectify the historic
injustices and create a society and natural environment that is
free of oppression and exploitation.

Sincerely,

k__cn\ <1$b€1u0=¢’L(:—__

Loni Hancock, Mayor
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The Encuentro booklet entitled Boletin Informativo del Encuentro
Continental del Pueblo Indigena contained the conference schedule, most
of which would actually take place not in the city of Quito, but up in
the Andes mountains. It also contained the list of Indigenous and
other organizations invited from various countries, registration and
logistical information, an introduction, and statements about the
Indigenous Uprising and the Condor and Eagle Prophesy.

Boletin Informativo
del
Encuentro Continental
del Pueblo Indigena
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Because the complete original texts of these documents offer
understanding in the words of the Encuentro organizers, here they
are (in translation):

EDITORIAL of the ENCUENTRO

EDITORIAL enfrentar al enemigo comin: el imperialismo que
somete a nuestros pucblos y los aniquila. Cada
organizacion indigena ha definido sus propuestas

5 ticticas y estrategias sin lograr una presion na-

Etmundo entero se debate en procesos de cambio ' cional ¢ internacional que alcance impacto en la

que han puesto en crisis proyectos de sociedad al- sociedad mundial.

ternativos y han removido irveversiblemente los

Q

cimientos de las sociedades tradicionales sustenta- Por lo tanto, el Encuentro Continental de Pueblos
das en la opresion y explotacion del hombre por el Indigenas, a realizarse en Ecuador entreel 17y 21
howbre. de Julio del presente afio, promovido por la ONIC
y Campafia Autodescubrimiento de Nuestra
En América o Indoamérica la presencia politica, América, de Colombia; SAIIC de Estados Unidos;
cada vez mids fuerte, de los pueblos indigenas cons- CONAIE y Campaiia 500 Ajios de Resistencia
tituye el principal elemento de cambio en el Conti- Indigena, de Ecuador y mds organizaciones e ms-
nente. Los pueblos indios, aunque no hemos i tanto les como
conformado un cuerpo orgdnico cohesionado a i- que apoyan esta iniciativa, tiene trascendental
vel conlinental, hemos logmdo presentar un dis~ importancia para lograr un acercamiento entre
cursa_politico similar, sustentado en nuestro todos los pueblos indfgenas del continente y defi-
derecho histdrico a la autodeterminacion. Se coin- nir nuestra posicion no solo con relacion a las
cide en la necesidad de poscer territorios propios “celebraciones del Quinto Centenario del Descu-
que garanticen nuestro porvenir, mantener y re- bmmmla de Amcnu ', sino también nbrtnuﬂ—
crear las formas de sociedad que conservamos con ion ly f
tanto celo, fortalecer nuestras propias autoridades plan de acciones conjuntas articuladas con los
¢ impulsar nuestro propio desarrollo. demds sectores populares. ﬁ
Sin embargo, al cumplirse 500 afos de la invasion Alos 500 ajios de resistencin indigena es necesario
europea y de la vigencia del colonialismo interno y recuperar el mensaje vivo de las herada-
externo, es importante recoger nuestras experien- A das por nuestros pueblos. «Cuando el Aguila del
cias pura buscar las formas de acercamiento tanto norte y el Condor del Sur se encuentren, no habrd
entre pueblos indigenas como con los pueblos no { fuerza que nos detenga”, por eso el simbolo del
indigenas y potencializar los procesos de unidad y dguila y del condor, es el simbolo de Unidad del
liberncidn de nuestros pueblos y naciones. r Encuentro y el espiritu que guiard nuestros es-
* f fuerzos en busca de una sociedad libre y un pueblo
Si bien hemos coincidido en los principales postu- ‘soberano.
lados politicos, no lemos definido estrategias para !

The entire world is debating the processes of change that have
put into crisis alternative social projects and have irreversibly
removed the bonding elements of traditional societies. These
situations are maintained by the oppression and exploitation of
humans by other humans.

In America, or Indoamerica, the ever increasing political
presence of the indigenous peoples constitutes the principal element
of change on the continent. Even though we Indian people have not
formed a continental organizational body, we have arrived at a similar
political point of view supported by our historical right to self
determination. This coincides with the necessity to own our own
territories to guarantee our future, to maintain and recreate the
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societal forms that we conserve so zealously, to fortify our own
leadership and to take charge of our own development.

Nevertheless, after 500 years of European invasion and internal
and external colonialism, it is important to confront our experiences
to search for ways to bring together indigenous as well as non-
indigenous peoples and to facilitate processes of unity as well as the
liberation of our people and nations.

While we have concurred in the principal political positions, we
have not defined strategies to confront our common enemy: the
imperialism that oppresses and annihilates our peoples. Each
indigenous organization has defined its own tactics and strategies
without achieving a national and international pressure powerful
enough to create an important impact on the world’s societies at
large.

For this reason, the Continental Encounter of Indigenous
Peoples, taking place in Quito, Ecuador, July 17-21, 1990, promoted
by ONIC and the Self Discovery of our America Campaign of
Colombia; SAIIC of the United States; CONAIE and the 500 Years
of Indigenous Resistance Campaign of Ecuador and other national
and international organizations and institutions, takes on a
transcendental importance, that of achieving a meeting of all the
indigenous peoples of our continent, defining our position, not only
with respect to the “celebrations of 500 years of the Discovery of
America,” but also with respect to our present and future situation,
and elaborating a plan of action articulated jointly with other popular
sectofs.

After 500 years of indigenous Resistance, we must recuperate the
living message of the legends inherited by our peoples. “When the
Eagle of the North and the Condor of the South come together,
there will be no force that can hold us back.” This symbol of the
eagle and the condor is the symbol of the Unity of the Encuentro
and the spirit that guides our forces in the search of a free society and
a sovereign people.
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THE MEETING OF THE CONDOR OF URIN
AND THE EAGLE OF HANAN

EL ENCUENTRO DEL CONDOR

de este Continente.

Su fuerza motivé a que el norte y el sur se unan, la unién de la
gente del Norte con el Sur también la unién del
Céndor y del Aguila. El Céndor y el Aguila se unieron juntan-
do sus lagrimas desde Jahanpacha (cielo) y Ucupacha (subsue-
lo). De esta uni6n brot6 centro américa, en este trozo de tierra
se concentrd la sabidurfa de Hanan y de Urin y se desarrollaron
nuevas cuyos pobl tuvieron la capacidad de
sembrar la tierra en medio del gran océano y convertirlo a esto
en lo que hoy es centro-américa.

Estos pueblos orientados por las leyes de Allpa Mama y Pacha
Mama, tuvieron que atravesar situaciones dificiles, una de ellas
fue la descuartizacién de sus naciones. Al producirse esta trage-
dia, los Willak Umus instruyeron a sus Amautas, Curacas, Arawi-
kus... etc, a crear profecfas que orienten y gufen a nuestros

DE URIN Y EL AGUILA DE e e x Taacmar (A §
HANAN més adecuados para su liberacién.
La iniciacién de la lib de los pueblos indios se simboli-

En el desarrollo de la vida de las Naciones Indias, cada cinco zarfa con diferentes profecias, una de ellas, es la unién de las
lagrimas de Céndor de Urin y del Aguila de Hanan. La unién
Estos cambios no pierden su esencia, van recubriéndose de de estas de estas ligrimas soldardn nuestras heridas, fortalece-
nueva piel, la vieja se rejuvenece, se nutre de pura energfa. Esta
energfa es transmitida por las grandes espiritus de la Allpa

lbrhisum!nadammmyﬁmmﬂh,ymudw
Mama y la Pacha Mama; es decir, de la naturaleza y del Uni-

brotardn batallones de hombres que expondrén sus pechos

verso en general 5 para rechazar las dagas del enemigo; extenderdn sus manos
para borrar la opresi ph y la inj y escribi-

Hace miles de afios, cuando la vida inicié su ciclo vital, Pacha- ! rén en la gran hoja del cielo la sagrada palabra de Libertad.

kamak (Dios del tiempo) cre6 a Inti (sol) y a Quilla (luna), de la r

unién de sus ligrimas y procre6 a los Runas, a los hombres de La unién del Céndor y del Aguila segin la profecia debe

este continente Appia ~Yala (América). De la uniénde Inti y de producirse en este quinto siglo. El quinto siglo naceré con

Qui.[lludnbon}éhvidl,meelepamhdéel(léndoryel nuevo espiritu. Este nuevo unird nuevamente a las

aguila; es decir el Kuntur de Urin y el Anga de Hanan, su
espiritu continuamente se abonada en las venas de los Runas

naciones indias del norte, centro y sud-américa.

4 5

In the unfolding of the life of the Indian Nations, every five
centuries produces transformations of both foundations and forms.
With these changes, life does not lose its essence. It becomes covered
with new skin. The old is rejuvenated. It is nourished with pure
energy. This energy is transmitted by the great spirits of Allpa Mama
and Pacha Mama, that is, of nature and of the Universe, in general.

Thousands of years ago, when life initiated its vital cycle,
Pachakamak (God of Time) created Inti (the sun) and Quilla (the
moon) out of the union of its tears and, thus, gave birth to the Runas,
to the people of this continent Abya Yala and in this birth emerged
the Condor and the Eagle, the Kuntur of Urin and the Anga de
Hanan, their spirits continually enriching the veins of the Runas of
this continent.
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Their strength motivated the north and south to unite. The
union of the people of the North with the South also signifies the
union of the Condor and the Eagle. The Condor and the Eagle
joined their tears from Jahanpacha (the sky) to Ucupacha (the under-
ground). Out of this union sprang Central America. In this piece of
earth was concentrated the wisdom of Hana and Urin. New nations
developed, whose inhabitants had the capacity to sow the earth in the
middle of a great ocean and convert it into what is today Central
America.

These peoples, oriented by the laws of Allpa Mama and Pacha
Mama, had to pass through difficult situations, one of which was the
splitting of its nations into four parts. After this tragedy, the Willak
Umus (prophets) instructed their Amautas, Curacas, Arawikus or
wise men to create prophecies that would orient and guide our
peoples. These prophecies would teach the Indian nations to
maintain themselves solid, united and, above all, to search for the
most appropriate paths for their liberation.

The beginning of the liberation of the Indian people would be
symbolized by different prophecies, one of which is the union of the
tears of the Condor of Urin and the Eagle of Hanan. The union of
these tears would cauterize our wounds and fortify our spirit, body
and thought. The great spirit would open furrows and in each furrow
would water its seed, and in each step would spring battalions of men
who would bare their chests to fend off the daggers of the enemy.
They would reach out with their hands to erase oppression,
exploitation and injustice, and they would write on the huge page of
the sky the sacred word of liberty.

The union of the Condor and Eagle, according to the prophecy,
should occur in this century. The fifth century will be born with a
new spirit. This new spirit will unite once again the Indian nations of
North, Central and South America.
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The Encuentro began at the CONAIE office in Quito with a
press conference. The international media was there in force, the
notable exception being the US press. Berkeley was the only city to
be represented at the Encuentro, and the mayor’s message was
extremely well received.

The Encuentro was officially opened at the National Congress,
in a hall next door to where the Ecuadorean legislators met. It was
packed with well over a thousand people. On the wall behind the
podium was a gigantic banner written partly in Quichua, partly in
Spanish: “The struggle for land is the sovereignty of Latin America.
1992: not one more hacienda in Ecuador!” The proceedings were
bilingual, a simultaneous English translation available on headphones.
The upstairs floors were swarming with police in riot gear. A group
of musicians from Ota Valo, a town in the mountains, in dark felt
hats, a long braid hanging down behind, played rousing Andean
music with guitars, flutes, panpipes, drums, and horns. Cristobal
Tapuy, the president of CONAIE opened the proceedings, followed
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by leaders from many different countries, each focusing on the
specific struggles for survival and self-determination in their areas.
Cayuqueo spoke for Mapuches of Argentina; Marfa Toj of the
Comite de Unidad Campesinos spoke for Highland Mayas of
Guatemala; Earen Tapiz Villegas spoke for Mexico. At the end Rose
Auger, Cree from Canada, performed a beautiful ceremonial prayer.

[Phots by John Curl]'4

Other SAIIC people soon arrived, including Xihuanel Huerta
(Chicanlndia), Yolanda Ronquillo, Guillermo Delgado (Quechua,
Bolivia), Gina Pacaldo (San Catlos Apache/Chicana).

Altogether from the US and Canada were around 70 Native
people and around 30 non-Natives.

CONAIE (Confederaciéon de Nacionalidades Indigenas del
Ecuador), the host organization, represented all of the indigenous
nationalities of the country, some organized into provincial
organizations, and others not. CONAIE was created in 1986 out of
the wunion of two already existing regional organizations,
ECUARUNARI (Confederacién Kichwa del Ecuador), representing
the highlands, formed over 20 years earlier, and CONFENIAE
(Confederacion de Nacionalidades Indigenas de la Amazonia
Ecuatoriana) representing the Ecuadorian Amazon, formed in 1980.
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People poured into Quito from all over the hemisphere, a vast
variety of faces, over 400 people from 120 different Indian nations,
tribes and organizations.

The conference workshops each produced resolutions that they
brought to the final plenary, where a series of specific proposals were
agreed to. The main points were put into a document called the
Declaration of Quito, which everyone present signed at the end of
the conference. It begins with reflections, and continues with
affirmations:

Based on these aforementioned reflections, the
organizations united in the First Continental Gathering
of Indigenous Peoples reaffirm:

1. Our emphatic rejection of the Quincentennial
celebration, and the firm promise that we will turn
that date into an occasion to strengthen our process
of continental unity and struggle towards our
liberation.

The Declaration continues with a series of affirmations: An
international Peoples’ Tribunal will be constituted to judge the 1492
invasion. Indemnification should be paid to the Indian peoples. The
United Nations should declare the right of self-determination of
indigenous peoples. “Our definitive liberation can only express itself
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as the full exercise of our self-determination... Without Indian self-
government and control of our lands, autonomy cannot exist.” A
campaign should be wundertaken against the transnational
corporations that are despoiling indigenous lands. The 500 Years
Campaign should be constituted in national committees, with full
participation of non-Indian “popular sectors”, and continental
coordination. The US delegates were asked to make these questions
into electoral issues.

“We demand respect for our right to life, to land, to
free organization and expression of our culture... We affirm
our decision to defend our culture, education and religion as
fundamental to our identity as Peoples, reclaiming and
maintaining our own forms of spiritual life and communal
coexistence, in an intimate relationship with our Mother
Nature... A new pluralist, democratic and humane society, in
which peace is guaranteed, should be constructed.”

The Quito Gathering ended with a call for future Encuentros,
the next possibly in Guatemala.
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The full Declaration of Quito is in Appendix E, page 195. An

Oral History of the Encuentro is in Appendix D, page 164.

s

The Conmamd Gathering *500 Years of Indian
Resi from 120 Indian Nations,
Imsmamnal and Fraternal organizations, met in Quito, Ecuador
on July 17-20, 1990. The gathering was organized by the
Confederation of Indian Nations of Ecuador (CONAIE), the
Omamzm:on of Indian Nations of Colombia (ONIC) and SAIIC.

is the D from this g: 9. To order the
Englia: of the pinusonda
ﬁvedoluconmbuwnmsmc The North, South and Meso-
partich declare before the world the
following:

We indians of America have never abandoned our
constant struggle against the conditions of oppression, discrimi-
mﬁonnndoxplowionmbehmbnpomwmulm
of the Europ of our

Declaration of Quito

Indigenous Alliance of the Americas on 500 Years of Resistance, July 1990

~

is to say, the creation of a new nation.

In this Gathering it has been clear that territorial rights.
are a fundamental demand of the Indigenous Peoples of the
Americas. Based on these aforementioned reflections, the
mmonsurﬂbdh“?mcwmwsammol
Indigenous Pecples reaffirm:

1. Ouremp X of the Qu
celebration, wummmmnnmnmmam into
an occasion 1o strengthen our process of continental unity and
struggle towards our liberation.

2. Ratify our resolute political project of self-determi-
nation and our autonomy, in the framework of nation states,
under a new poputar order, with respect for whatever forms of
orgar .mnum iate for their

approp

Our stuggle is not a mere I ction of the
mmovmmdmmMMMh

y with the of our:
wamlolumwoomtsonubdalmmdm Our
struggle as Indian People, Nations and Nationalities is based on
ourldonw which shall lead us to true liberation. We are

D g aggressively, and commit 10 reject this

“celebration,”

mwuwvmhwdamwdm
in recent times. This struggle is less isolated and
organized. We are now wudouuuww
liberation can only be expressed through the

3. Meqmwmndwrwmm
wmwumnwrmamm

and maintaining ‘Our own forms of spiritual fife and commu-
; in-a) intimate relationship with our Mother

of organizations which

of our self-determination. Our unity is based on this fundamen-
tal right, Our self-determination is not just a simple declaration.

We must guarantee the necessary conditions that
permit ise of our self and this, in
turn must be expi as y for our Peoples,
wmmuwsmmmmmmdw
territories, there can be no autonomy. N

'women's participation in our organiza-

nndakny in our

mm “9
6. mmmmnmmmw

of this objective is a principal task for

The
Indian Peoples however, our struggles we have leamed
that our problems are not different, in many repects, from those
of other popular sectors. We are convinced that we must
march the . the workers, the

ve our natural which right now are being
by t We are L that
anumnnmnpmmmm
and control the territories where we live, according to our own

sectors, together with intellectuals committed to cur eluoe in
wd-lomuwmdonmmlymofupprmnonw

construct a new society, pic and in
which peace is guaranteed.
The existing nation sllmolmohnefus their
and # laws are | expres-

sions that negate our socio-economic, Muralmdpcliw
rights.

At this point in our struggle, one of our priorities is to
demand a complete structural change which aliows for the
recognition of Indian people's rights to self-determination, and
the control of our territories through our own governments.

Qur problems will not be resolved through the self-
smngpolmofqovcmnwnwmwhmmklmwm

his y to have an integral
\vasformanonaummdmouaummmnuwdety that

of and | life.

7. WOWMWMMMW
the result of the process of and

Wa seek a New Social Order that embraces our traditional
exercise of Common Law, mowﬂondowuﬂummd
forms of org: We d that we be i
PmmuWImmm wlhumlsmeoombnbe
incorporated ino the respective Nation States.

8. We denounce the victimization of Indian People
through violence and persecution, which constitutes a
violation of human rights. We demand respect for our right to
ie, to land, to free organization and expression of our culture.
Al the same time we demand the release of our leaders who
are held as political prisoners, an end 1o repression, and,
restitution for the harms caused us.

prnGp

Vol 5 Nos 384

Declaration of Quito, July, 1990
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ENCUENTRO VIDEO

SAAIC made a video of the Encuentro, with the narrative in
Spanish and featuring an English interview with Rose Auger, the
spiritual leader of the Encuentro (who passed peacefully in 2000).
You can watch it on YouTube at

http://youtube/X8_x25qC2VY
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Among the Participants
at the Encuentro

Among attendees were Rupert Robinson, leader of a Maroon
colony on Jamaica; Irvince Auguiste, from a Carib settlement on the
island of Dominica. June Le Grande, Cherokee storyteller, with a
radio show on KKUP Cupertino, California; Elena, a translator;
Agnes, who had a Sonoma County radio show; her teenaged daughter
Sunshine; Alfredo Quarto, who organized a political caravan called
the Chautauqua. Several Alliance for Cultural Democracy (ACD)
people arrived, Joe Lambert of Life on the Water Theater at Fort
Mason in San Francisco, and Larry Rinder of the U.C. Berkeley Art
Museum. NGOs and academics were strongly represented: Paul
Haible, from the Vanguard Foundation, Juan Alista from Oxfam,
Gretchen Kaapcke, Pedro Almeida, Virginia Tilley from EAFORD,
Eric from Arctic to Amazon Alliance. Others from the north
included Sarah James, Gwich’in from Arctic Village Alaska; Roy
Crazy Horse, from the Powhatan Renape nation; Eugene Hazgood,
(Diné-Navajo) involved with Big Mountain; Albert Bender
(Cherokee), an attorney; Ray Williams from the Swinomish tribe in
Washington; Jackie Warledo (Seminole); the poets Joy Harjo
(Muskogee) and Patricia Blanco (Chicana); Luz Guerra from
Boriquen (Puerto Rico); Cindi Alvitre, (Gabrielena); Robert Allen
Warrior (Osage); Tupac Enrique Acosta (Nahua/Xicano) from
Phoenix.

Among the local leaders and coordinators of the Encuentro were
Cristobal Tapuy (Quichua, President of CONAIE); Luis Macas
(Quichua, future president of CONAIE); vice-president Rafael
Pandam (Shuar); Luis Vargas (Achuar, president of CONFENIAE);
Luisa Chongo, Rosa Vacacela (Sarguro), José Almeida (CONAIE);
Mecho Calderén and Manuel Imbaquinga (ECUARUNARI); and
Victor Hugo Jijon (CDDH-Comision por la Defensa de los Derechos
Humanos).
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CHAPTER FOUR
BARIA and Resistance 500

&
e

“How to re-educate world opinion effectively:

Resistance 500!
Organizing for 1992 & Beyond

1. Declare and reaffirm October 12, 1992 as International Day of
Solidarity with Indigenous People.”

Resolution of the All-Native Indigenous
Conference, D-Q / 1992 All Peoples
Network Conference

The third Native conference that played a pivotal role in
Indigenous Peoples Day was the All-Native Indigenous Conference
at D-Q University, in Davis, California, which on its final day moved
to Oakland’s Laney College, where it was opened to include
nonNative people and became the 1992 All Peoples Network
Conference.

When the participants at the Encuentro arrived back in their
home communities from Ecuador, they found numerous people
anxious to hear about the Quito gathering, and energetically
preparing for the counter-quincentennial. As they had promised in
Quito, each reported back to their local compafieras and
compafieros, and with them began to gear up for the coming 500
year commemoration. Over the following months almost every
progressive cultural and social justice organization in the Bay Area
region, Native and non-Native, came together into the counter-
quincentennial coalition known as Resistance 500.
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Shortly after the Encuentro, a meeting was held in the Berkeley
mayor’s office, between Mayor Hancock, Nilo Cayuqueo (director of
SAIIC, a central organizer of the Encuentro), John Curl (Hancock’s
representative to the Encuentro), and two people Nilo brought,
Antonio Gonzales and Millie Ketcheshawno. Tony (Seti/Chicano)
was director of the International Indian Treaty Council (II'TC); Millie
(Muscogee) had played an important role in the Alcatraz Island
occupation of 1969-1971, and had been the first woman director of
Inter-Tribal Friendship House in Oakland (a primary center for the
Bay Area Indian community). Neither had attended the Quito
conference; both would play important roles in the events to follow.

As mentioned in the previous chapter, the Native groups that
organized the Quito conference were all from Latin America.
Historical experiences of life under the different colonial powers had
taken different forms of oppression for Native people. While the
Encuentro’s goal was to bridge north-south differences, the
conference tried to sidestep organizational problems by having all US
and Canadian people attend as individuals, not as organizational
representatives.

But back here in the Bay Area things were different. Nilo
understood that everyone had to work in coalition, starting with
SAIIC and the Northern Native nations’ progressive organizations.

At the meeting in the mayor’s office, Cayuqueo and Curl
reported about the Quito Encuentro. Ketcheshawno and Gonzales
already knew about it, since word had spread quickly in the
Indigenous community. Then the five brainstormed about how to
proceed.

Mayor Hancock suggested that we needed to get the city to set
up an official “task force” to study the issues and report findings and
recommendations. First we would need to thread our way through
the city processes of boards and commissions. The most important
bodies would be the Peace and Justice Commission and the School
Board. If we could garner their support, they would report to the city
council, and that would open the door to the council setting us up as
an official task force. Loni offered to find us a space in city hall to
work out of, if we needed it.
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Treaty Council at the UN

The International Indian Treaty Council, which had originated
the idea of Indigenous Peoples Day in 1977, brought it back to the
United Nations again in 1990.

Earlier that year, at the same time as Cayuqueo and SAIIC had
been organizing the Encuentro, Tony Gonzales and ITTC had been
busy in New York City at the UN Economic and Social Council
(ECOSOC) session of May 1-25, 1990, lobbying for the UN to
declare 1992 the International Year of Indigenous Peoples, to declare
October 12 to be International Indigenous Peoples Day, and to
declare the next decade the International Decade of the World’s
Indigenous Peoples. Tony and the IITC met with intense opposition
from the US government and other sources. The governments didn’t
want any interference with the 1992 Columbus “Jubilee.”

The result was that the UN General Assembly proclaimed 1993
(not 1992) the International Year of the World’s Indigenous People.
They intentionally made it people instead of peoples to avoid
recognizing them as tribal nations. The governments would not
touch October 12, and finally in 1994 declared the arbitrary date of
August 9 to be International Day of the World’s Indigenous People
and 1995-2005 to be the International Decade of the World’s
Indigenous People.

However, the governments could not derail the movement to
celebrate October 12 as Indigenous Peoples Day in place of a
celebration of Columbus’s colonial and imperialist enterprise.
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Report Back and Slide Show

The first public informational event about the Encuentro that
SAIIC put on in the Bay Area, cosponsored by the Alliance for
Cultural Democracy (the multicultural activist arts group), was a
Report Back and slide show that we presented six times in Berkeley,
Oakland, San Francisco, and San Jose in August and September,
1990. It included an historical section of 16th century images of the
Taino Indians and Columbus’s attacks on them. Bobsy Draper and
others contributed slides from photos from the Encuentro. The
events were well attended.

[SLIDESHOW AND PRESENTATION]

500 Years of Indian Resistance

From the Indian struggle against Colombus to the
First Continental Conference of Indian People
(July, 1991 - Quito, Ecuador)

Four-hundred Indian people, represenling 120 nations, lribes and

orgar of the phere met for the first time 1o
di their peopl: inuing struggles for self-determination
and stratagize for a unifiad Indian response to the 1592 Jubliee

of the lled "Di: y of the A ]

Come and participate in building a strong Bay Area 1992 Action Group!

The slideshow and presentation will be shown &t the lollowing places and times. Donelions on &
sliding scale will be requested. For more information, contact the Soulh and Meso-American Indian
Information Center ot (315) 834-4261. Piease posi this flyer and help us publiciza this event.

September §th, 7:30 - 9:30 pm
La Pefia Cultural Contor
3105 Shettuck Avenue

Berkele
y September 20th, 7 - 8:30 pm

August 30th, 7 - § pm enidl Cong
American Indlen Center of the N o jRaza Sil
Santa Clara Valley 7 4%\ Call Elisa or Jorge Gonzales

935 The Alameda for details (408} 2350656
Sen Jose g ‘Q’ 5 San José
9 "]
b ¥
September 10th, § - 9 pm " 3‘3’ September 13th, 7 - 9:30 pm
Galerla de la Raza / Studio 24 e Potluck!
2851 - 241h Street September 61h, 7 - 9:30 pm Intertribal Friendship House
Call (415) 825-8009 SF American Indian Center 523 East 14th Stree!
San Francisco 225 Valencia Streat Oakland

San Francisco
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D-Q All-Native Conference
Bay Area Regional Indian Alliance (BARIA)

The Quito Encuentro had resolved to turn October 12 “into an
occasion to strengthen our process of continental unity and struggle
towards our liberation.” The D-Q All-Native Indigenous Conference
took the critical next step, and resolved to turn that date into
Indigenous Peoples Day.

In October 1990 SAIIC organized a meeting in Minneapolis,
Minnesota, of North American Native activists as a follow-up to the
Encuentro. There they decided to call a major North American
region (US/Canada) all-Indian conference at D-Q University in
Davis, California, to be followed by a one-day meeting in the Bay
Area with non-Indian people to develop strategies and to network
together toward a unified action plan for 1992.

North American Conference
on 500 Years of Resistance

The 1992 Bay Area Regional Indian Alliance is
coordinating an All-Native Conference to plan and coordi-
nate 1992 Year of Indigenous Peoples activities. The confer-
ence is an important North American follow-up to the
July 1990 international gathering in Quito. Ecuador and
the October 1990 meeting in Minneapolis.

The gathering will be held Friday through
Sunday. March 22-24, 1991 at DQ University, a private,
fully accredited Indian-sanctioned college. located 8
miles west of Davis, California. Papers. draft statements.
action plans, recommendations, or suggestions should be
submitted by March 18, 1991. Delegates from Indian
organizations planning 500 Years activities as well as
interested Indian people from the US and Canada are
invited. If you are planning to attend. be sure to contact
the coordinators as soon as possible.

For more information contact:
All Native Conference

DQ University

PO Box 409

Davis, California 95617
Telephone: (916) 758-0470

Abya Yala News (SAIIC)
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The all-Indian conference was scheduled for March 22-24, 1991.
The follow-up one-day conference with nonlndian people was to
take place the next day, at Laney College in Oakland. To host the D-

Q All-Native Indigenous Conference, they formed a coordinating
group called the 1992 Bay Area Regional Indian Alliance (BARIA).

D-Q University was a two-year Indian college founded in 1975
near Davis, California. The full name of the school was usually not
spelled out because D stands for the name of the Iroquois Great
Peacemaker, and many Haudenosaunee believe his name should be
spoken only in a spiritual context. The Q stands for Quetzalcoatl, the
Plumed Serpent of Indigenous Mexico. The D-QQ name is a
recognition of the north/south unity of all American Indigenous

peoples.

On March 22, over one hundred North American Indian
representatives came together at D-Q), and consolidated the fruits of
months of intense organizing in their communities. The main
organizers were SAIIC, IITC, Inter-Tribal Friendship House,
Seventh Generation Fund, and the Santa Clara Indian Valley Council.
The conference divided into six work commissions: Action plan for
1992 and beyond; Indian prisoners and freedom of religion;
Environment; Education; Communication and Media; Respect and
care of Indian families and children.

At the end of three days of discussions, the All-Native
Indigenous Conference resolved:

HOW TO RE-EDUCATE WORLD OPINION
EFFECTIVELY

1. Declare and reaffirm October 12, 1992 as
International Day of Solidarity with Indigenous
People.
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r1i-Native Indigencus Conference. DQ.

HOW TO RE-I'DUCATE WORLD OPINION EFFECTIVELY
1. Declare and re-alfirm Oct. 12, 1992 as Int'l Day of Solidarity with Indigenous Pecples
2. Network with supporl groups
3, Send delegates to Mexico's 500 year commitice meeting (5/91)

4. Call on commissian 1or delagates to altend the signlng of the declaration fo:
[ndigenous peoples rights in M.Y.C. (1012/82)

5. Concep! paper W be submitled at next regional conference

6. Encourage nelwarking wilth pregressive Internatlonal and environmentzal
organizations,

7. We will advocate tor irealy righes and noa-tiealy Indigenous nalions

8. Encourage legislstion thal hZberalizes border crossing - we de nol recagnize borders
9. We encoutgge bordes contarences '

10. We join In suppest of nu consumpilsa, no puichases on Cet 13 1992

11. We call on the U.N. 1o sponsor a conlerence specifically on 92-93 actlvities for
Indigenous peoples

12. We encourage D.Q. tv bie a ciranng house of cuerdculum education for public
institutions for all grade levels

13. Organize a meeting wit Ul funding sources le churches, foundations 1o include
Indlgenous representitives on how they can help with the 500 year campaign

14, Encourage the development al a 1en year plan by the $CO year canunittee

15. Communicate to the Pape our indigenuey point of view on the 500 year
commemuoration

16. Co-ordinate ¢comman dales in which Indigenous peoples can join tagether in
cammon elfort such as quzarterly 21 season changes, similar t¢ Eath day

17. Purchase full page nowspaper aos lor suppall ol our struggle

18. We encoutage he videotaping of 1his siralegy sesslon of the '92 conterence ta ke
distributed nztlonally and Inl'ly as a icarning toal

19. Call o the chuiches 10 anniagae join In the opposkilons 1o the celebralions and
supporl the opposition with resaurcas,

20. Call on the Curopean Common Narkel nol 10 Invest in Latin American couniries.
Voare govesnonntys are vialating Indian richty.

?1. We call Fopean s
eduraticn and snaport to 6

poert grougs to Ganize o ran
SO Years ol Lndigenous les

aign of
stence.

2200 MWu ogcresz fo n2kwor< Lhrvoughk Lhe, nontinens ashiing up claarvire havses.

3. Res.ri

c o landing of the three shing Santa Moaria, Le Nina and
q =0 our corsinent without permission.
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1992 All People’s Network Conference

The atmosphere was charged in Oakland’s Laney College Forum
on March 25, 1991, as over 100 Indian delegates from across North
America met with over 200 nonlndian environmentalists, educators,
artists, media people, and a wide variety of progressives, human
rights activists, and cultural workers at the 1992 All People’s Network
Conference.

The invitation to the All Peoples Conference stated that the
mission of the event was “to form a broad coalition of all peoples in
order to counter the official ‘Encounter’ of Two Worlds or “The
Discovery of America.”

The purpose of the conference is to develop an
action plan and strategize for October 1992. The
suggested agenda will include workshops on Education,
Media, Cultural and Art Activities, Legislation, and
Environment. We are calling on all sectors of society to
form an alliance to demand that governments, religious
institutions and educational institutions tell the truth
about what took place 500 years ago and examine how
these injustices continue today. We welcome your
suggestions for the agenda.

The conference sponsors were SAIIC, IITC, ACD, the National
Chicano Human Rights Council, the Chasky, and the African
People’s Revolutionary Party.

At this conference a number of people got involved who would
go on to play important roles in Berkeley’s Indigenous Peoples Day.

Millie Ketcheshawno was there with Dennis Jennings, a Sac and
Fox man who had been with her on Alcatraz during the 1969-1971
occupation, and later worked for IITC before Tony Gonzales
became director. With Dennis and Millie were Bernadette Zambrano
and Lakota Hardin; Gabriel Hernandez and Ariana Montes, from the
National Chicano Human Rights Council and the Chicano
Moratorium; Dorinda Moreno, organizer for the Peace and Dignity

Journeys; and Nina Serrano, poet and radio host with a show on
KPFA .
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1992 All People's Network Conference
Laney College Forum
900 Fallon Street, Oakland, California
Monday, March 25, 1991
9:00 am to 6:00 pm

We extend this invitation to all organizations and people interested in
participating in the 1992 All People's Network Conference.

In July, 1990, a continental Indian Conference on the 500 years of European
invasion took place in Quito, Ecuador. About 70 Indian delegates and 30 non-
Indian people from North America attended this conference. At a follow-up
meeting in October, 1990, in Minneapolis, Minnesota, it was decided to call for
a North American (including Canada and Alaska) Regional meeting in California
in March, 1991. An all-Indian meeting will take place at DQ University in
Davis, California on March 22 - 24, 1991. Many people understand that there is
a need to form a broad coalition of all peoples in order to counter the official
"Encounter of Two Worlds® or “The Discovery of America." Most of the Indian
delegates have expressed the desire to meet with non-Indian peoples to
develop strategies and network together to organize a unified action plan for
1992. This conference on March 25 will be the opportunity for this meeting to
take place.

The purpose of the conference is to develop an action plan and strategize for
October 1992. The suggested agenda will include workshops on Education,
Media, Cultural and Art Activities, Legislation, and Environment. We are
calling on all sectors of society to form an alliance to demand that
governments, religious institutions and eductional institutions tell the truth
about what took place 500 years ago and examine how these injustices
continue today. We welcome your suggestions for the agenda.

The registration fee of $10.00 will include breakfast and lunch. Travel
expenses and lodging accomodations are not included, however, we are trying
to find places to stay for those who will need it. You can register by
contacting IITC or SAIIC. We are looking forward to seeing you on March 25,
1991, at Laney College.

1992 All People's Network Conference sponsors: The International Indian
Treaty Council (IITC) the South and Meso American Indian Information Center
(SAIIC the Alliance for Cultural Democracy, the All African People's
Revolutionary Party, the Chasky and the National Chicano Human Rights
Council.

For more info: ITC, 710 Clayton Street, #1, San Francisco, CA 94117, (415)
566-0251 (FAX 415 - 566 - 0442), or SAIIC, 1212 Broadway #830, Oakland,
CA, 94612 (415) 843-4263 (FAX 415-843-4264).

Lee Sprague, Potawatomi from Michigan, member of the Little
River Bank of Ottawa Indians, brought a set of architectural plans for
what he called the Turtle Island Monument, a large sculpture of a
turtle surrounded by plaques with the names of Native nations, and
beneath it, a time capsule. The architect, Marlene Watson, Diné
(Navajo), was also there. Turtle Island is the American continent.
According to Lee, there was no monument to Native people in this
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country, so he was gathering support to have it built, and he had
heard that Berkeley might be a possible place.

South & Meso American Indian Information Center (SAIIC)

1212 Broadway #830 Oakland, California 94612
Telephone: (415) 834-4263 Fax: (415) 834-4264 Electonic mall: Peacenet (cap: SAIIC)

RELEASE DATE: March 21,1991

PRESS CONFERENCE
at the
ALL PEOPLE’S NETWORK CONFERENCE
ON 500 YEARS OF RESISTANCE 1492 - 1992

WHAT: Indian delegates ﬁ'omacmssNonh America will be gathering in the Bay Area to confer with
people d with org % a resp to official plans for meQuh\cmlemry of Columbus’ first
voyage. TheBayAruwiHbeﬂ! ional focus of the pl. d celebration, when replicas of
Columbus” three ships, having sailed from Spain, will enter the Golden Gate on October 12, 1992,
Many people feel that a gala celebration is inappropriate and that this is an opportunity for people to
reflect on the last 500 years of colonization of the American Continent. The aim of the conference is to
develop strategies and organize a unified action plan for the counter-commemoration of the1992
Jubilee.

An all-Indian conference on the same topic is taking place from March 22nd to the 24th at DQ Univer-
sity in Davis. Many delegates from the DQ Conference will be participating in the All People’s Net-
work Conference.

WHEN: Monday, March 25, 10:00 - 10:30 am
WHERE: Laney College Forum

900 Fallon Street (Across from Kaiser Convention Center), at Lake Meritt BART
Qakland

¢ 9:00- 9:30am Opening Ceremony by June LeGrand

Per 5/
* 9:30-10:00 Keynote remarks by Nilo Cayuqueo and Wilson Riles, Jr.
¢ 10:00-10:30 * Press conference.

* 10:30 - 12:30 Workshops: Education; Media; 1992 Actions and Activities.
* 1230- 145 Lunch

* 1:45 - 3:45 Worksh L
.

ps: Legislation; the E Culture and Art.
4:00 - 600 Plenary

CONTACT: Karl Erb or Peter Veilleux
South & Meso American Indian Information Center
1212 Broadway, Room 830 —1
QOakland, CA 94612
Tel: (415) 834-4263
Fax: (415) 834-4264

Two nonNative people who would be important members of
the Berkeley committee got involved at this conference, Mark and
Nancy Gorrell. Both were active in the Berkeley Ecology Center and
in Berkeley Citizens Action, the local progressive coalition.
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The conference opened with a ceremony of burning sage, led by
two spiritual leaders who had attended the Quito Encuentro: June Le
Grande and Ed Burnstick.

June was also the keynote speaker: “We need to bring out the
truths of history and of the present, for the sake of all the unborn
generations,” Le Grande said. “We’ve got to educate the educators.
Our schools need to teach the facts, not the falsehoods that fill many
of the books today.”"

Inspired speeches by SAIIC director Nilo Cayuqueo, Oakland
Councilmember Wilson Riles, Jr., and Betty Kano, National
Coordinator of ACD, detailed how the invasion that Columbus led
caused devastation to Indian civilizations, and how this oppression
continues today.

“After all the destruction and violations of human rights,
repression of indigenous people and devastation to the earth,”
Cayuqueo said, “they are trying to impose a New World Order,
which for us is the same order of oppression we have been suffering
under for 500 years. We need to say ‘no’ to the official celebration.”

Betty Kano added, “The 500 Years of Resistance challenges us
to struggle together against the New World Order and to work
together for the future of the planet for the next 500 years.”

Riles, a leader in the Bay Area Free South Africa Movement,
proposed that the Quincentennial get back to the original meaning of
the Biblical word “Jubilee,” which signified that every fifty years all
land would revert to its original owners and all debts would be
forgiven.

At the press conference that followed, Tony Gonzales explained,
“The D-Q gathering planned major events on behalf of our
ancestors, those that have gone before us. And it is from this spiritual
and inspired position that we will move the agenda forward for 1992
and beyond, all for the love of our coming generations.”

We spent most of the rest of the day in workshops, three in the
morning and three in the afternoon. The morning workshops were:
1992 Activities, Actions and Networking; Media; and Education. In
the afternoon were Legislation; Environment; Culture and Art. Each
workshop developed an action plan for its area of discussion.

Then at 4:15 each workshop reported back to the plenary.
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After hearing all the reports and recommendations, the plenary

basically affirmed and consolidated the most important resolutions of
the earlier All-Native Conference at D-Q:

1992 All People's Network Conference
DQ University, March 1991

1. Declare and reaffirm October 12, 1992 as International Day of Solidarity with Indigenous Pecples.
2. Advocate for treaty rights and non-treaty indigenous Nations.
3. Encourage legisiation that liberalizes border crossing. We do not recognize borders.
4. Join in support of no energy or material consumption on October 13, 1992,
5. Call on the United Nations to sponsor a conference on 1992-1983 activities for indigenous peoples.
6. Communicate to the Pope our indigenous point of view regarding the 500 year commemoration.

7. Coordinate common dates in which indigenous peoples can join together in a common effont, for
example, quarterly at season changes (similar to Earth Day).

8. Call to the Churches to apologize and support an indigenous perspective of 1992.

9. Call on the European Common Market to not invest in Latin American countries where governments are
violating human rights,

10. Demand the restriction of landing of the three ships, the Ninga, the Pinta and the Santa Maria.

Source: 500 Years of Resi: 1992 jonal Dmsctory and Resource Guide. Oakland: South and
Meso-American Indian Information Center (SAIIC), p. 1

The universal consensus was to form a new organization to carry
on the work of the coalition. The Diné (Navajo) elders in attendance
said we needed to include the word “Resistance” and the number
“500” in our name. Thus we became Resistance 500.

We empowered the conference organizers to proceed with
follow-up meetings leading to actions. We divided the Bay Area into
five task force areas: San Francisco, Oakland, Berkeley, San Jose, and
Other. Almost everyone signed up to join a task force. So at the end
of deliberations a new all-people coalition emerged on March 25,
1991, Resistance 500, with a plan for leading coordinated actions to
counter the officially planned “Jubilee” commemoration of
Columbus’s invasion.

Each local Resistance 500 task force began to hold meetings, and
once a month we all came together at Inter-Tribal Friendship House
in Oakland, to report on our progress, exchange ideas, and
coordinate efforts.
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RESISTANCE
500
COORDINATING
COMMITTEE
BERKLEY SF. OAKLAND | [sAN (OTHER)
TASK TASK TASK JOSE TASK
FORCE FORCE FORCE TASK | | FoRce

ALL MEMBERS RESISTANCE 500

The Bay Area urban Indian community’s roots went back to the
1950s when large numbers of Native people from all over the US
were lured off reservations and rural areas and brought here with
promises of jobs by the Bureau of Indian Affairs’ Relocation
Program, which was connected to their “termination” policy of
disbanding all tribes by withdrawing recognition. Most of the early
community were young single people and young families. West coast
cities were focuses of the program, and the Bay Area wound up with
one of the highest urban concentrations of American Indian
populations in the nation. Indian people from many tribes,
reservations and rural areas adjusted to urban living by creating a
network linked by culture and shared experiences.
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2. Resistance 500!

"I M\ “Organizing for 1992 & Beyond”

PO Box 28703, Oakland, California 94604

% Telephone: 415-834-4263  Fax: 415-834-4964
July 16,1991

Agenda

I. Call To Order

II.  Invocation

III. Introductions

IV. Review/Revise/Approve Agenda

V. Review Minutes of June 24, 1991
(Steering Committee) Coordinating Committee

VI. Task Force/Area Program Reports
VII. Newsletter Status

VIII. Organizational Plan
1 Who/What are we

2, Organizational Structure
3. Cooperative Plan
Procedures
Policies
4. Financial functions & policies
5. Program Activities

6. Meeting frequency
IX. Programs and Activities Proposal/Information
X. General Discussion
XI. Future Meeting

1. Location

2. Time

3. Date

4. Agenda Items

XII. Adjourn

AGENDAT91

Inter-Tribal Friendship House

Inter-Tribal Friendship House (IFH), today one of the oldest
urban Indian organizations in the country, became a sanctuary for the
growing local Native community, a center for mutual aid and self-
help, nurturing numerous people through difficult times, a gathering
place for both newcomers and their descendants. The Friendship
House Wednesday Night Dinner became a weekly social ritual

116



binding the community together. IFH emerged as the heart of a new,
cooperative, multi-tribal Indian community. A new intertribal
personal identity of “urban Indian” emerged. It was only natural that
IFH became the center for Resistance 500 organizing, with the
hospitality of Jim Lamenti, the director, his wife Evelyn Lamenti,
Susan Lobo, Carol Wahpepah, Betty Cooper, and all the numerous
IFH family. We held our meetings on Wednesday nights, after the
traditional dinner.

Minutes for Resistance 500 [Steering Committee) Coordinating
Committee, June 24, 1991, at Intertribal Friendship House

RESISTANCE 500

1. Composed of organizations and Individuals concerned wvith

creating 1992 campalgns/actions: netvorking/inform
dissemination. R&)mﬁ, isE] ‘
L \

2. GEOGRAPHIC AREA ENCOMPASSED
San Francisco
Oakland
Berkeley
San Jose

. COMPOSITION OF DECISION-MAKING PROCESS - 50% Indlan, 50% Other
. "Steering Committee” changed to COORDINATING COMMITTEE

. ACCOMPLISHMENTS so far
= Meetings
* Laney - initlal formation of Resistance 500
* SATIC - (May)
* IFH =~ (June 11)
* IFH - (June 25)
- Berkeley Task Force

« IN DEVELOPMENT
Video Project
Oakland Task Force
San Francisco Task Force
Newsletter

7. NEED FOR NEXT MEETING: 7 pm JULY 16 AT IFH (Co-chairs: Millle
and Jim)

- Short synopsis of previous meetings/decislions

-~ INFORMATION FROM GROUPS FOR NEWSLETTER

8. Nevsletter
. Work Group:

- Tom Reynolds

- Millie K.

- Nilak B.

- Lee S.

B. Purpose:
1. Gather information from each group
2. Calendar of Events
3. Basic Resistance 500 Information
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Berkeley Resistance 500 Task Force

In Berkeley, our growing group continued to follow through on
the plans already in progress in cooperation with Mayor Hancock,
and we made presentations to different city commissions, who
almost entirely greeted our efforts with enthusiasm. The Peace and
Justice Commission and the School Board recommended to the
Berkeley City Council to set us up as an official city citizen task force,
“to develop, recommend and help implement activities for the 500
year anniversary...that present an alternative view to the traditional
Eurocentric presentations of this event in ways that will involve and
inform the community.”

1.

From:

D.(c)b

CITY OF BEBKELEY
CONSENT CALENDAR INFORMATION

Deadline,for Council Action:

Commission on Peace and Justice Date: May 21, 1991

IT IS RECOMMENDED THAT THE CITY COUNCIL: ESTABLISH A CYTTIZEN TASK FDRCE AS

A JOINT EFFORT OF THE COUNCYL AND SCHOOL_BOARD TO DEVELOP, RECOMMEND AND HELP

TMPLEMENT ACTIVITIES FOR THE 500 YEAR ANNIVERSARY OF COLUMBUS' PIRST VOYAGE .

COMMENTS, CITY ATTORNEY
Council approval is required.
BACKGROUND AND NEED FOR COUNCIL ACTION:

At the meeting of the Commission on Peace and Justice on Monday, May, #,
1991, it was M/S/C (Ginger/Sherman} with a vote of 8-0 that the
Commission recommend that the City Council establish a Citizen Task Fnrce
#s a joint effort of the Council and Schonl Board to develop, recormend
and implement activities for the 500 year anniversary of Colunbus' 1st
voyage that conform to the Berkeley Human Rights Nrdinance, the U.N.
Charter, and the civil liberties gnarantees in the California
Constitution by presenting an alternative view to the traditionally

Eurocentric presentations of this event in ways that will involve and
Inform the community.

Vote: Ayes: Ginger, Sherman, Ginsburg, Lindheim, Conly,
Turk, Hagen,Schwartz

Absent: Wilkins, Haytin, Shabbas

The U.S. Congress has set up a Columbus Quincenteary Jubilee Commission,
which has selected San Francisco as the central site for America's
celabration on Columbus Day October 12, 1992. The traditional and
historic perspective on this event has been exclusively Eurncentric,
ignnr)n; the brutal realities of the subjugation and colonization of the
indigenous peoples this expedition encountered. Community activities can
be dedicated to an accurate history, recognition and celebration of nur
diversity, and learning from history rather than repeating it. All the

residents of Berkeley of every heritage will henefit from such an
alternative view,

taskfrce.can
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Part of the Berkeley Resistance 500 Task Force.. L-R Back: Noele
Krenkel, Dennis Jennings, John Curl, Nancy Gorrell, Anonymous.
Center: Mark Gorrell, Bernadette Zambrano, Nancy Delaney, Roberto
José Garcfa. Front: Patricia Lai Ching Brooks, Gabriel Hernandez,
Ariana Montes

City Council Sets Up Task Force

The Berkeley City Council voted unanimously to approve the
Berkeley Resistance 500 Task Force as an official city body. They
empowered us to investigate the issue of the upcoming
Quincentennial, and asked us make recommendations as to how the
city of Berkeley should respond.

At that point our real work was just beginning. We already knew
that we were going to propose replacing Columbus Day. But we
needed to educate and lobby every public body in the city to gain
citywide support for the idea that Indigenous Peoples Day fitted with
the values of the people of Berkeley much more than a holiday
celebrating Columbus.

From the beginning we decided that our group would be at least
50% Indigenous, which we generally accomplished, without ever
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turning anyone away for that reason. We used a simple consensus
decision making process, with the stipulation that on specifically
Indigenous questions only Native people would be the decision
makers, while non-Native people would step aside.

We elected Dennis Jennings to be the Coordinator of the first
Berkeley Indigenous Peoples Day, for which we paid him a modest
stipend, primarily out of a grant from the city, supplemented by small
grants from the Vanguard Foundation and the Seventh Generation
Fund. Dennis was our unanimous choice because of his strong
leadership qualities, his organizing abilities, his dedication to social
justice, his commitment to Indigenous and environmental renewal.

Mayor Hancock arranged for Dennis to work out of a desk at
city hall, graciously provided by Councilmember Nancy Skinner in
her office. Mark Gorrell knew how to steer our way through the city
labyrinth very well from his work at the Ecology Center and as an
architect, and Curl knew the city machinery from working on the
West Berkeley Plan and as a member of the Berkeley Citizens Action
steering committee. The Gorrells” house became our regular meeting
place, and we also sometimes met at Gathering Tribes, a local center
for Indigenous jewelry, crafts and art.

Although it is a town with deep progressive roots, even Berkeley
has some very conservative citizens, so we knew that opposition to
Indigenous Peoples Day existed. But the opposition had so little
support that they never showed much of a public face.
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Other R500 Activities

The San Francisco, Oakland, and San Jose Resistance 500
groups also lobbied their mayors and councils to set up city task
forces similar to Berkeley’s, but without success. Nevertheless all the
groups continued moving forward together. The Resistance 500
coalition continued to hold monthly coordination meetings at Inter-
Tribal Friendship House, to plan, coordinate, and carry out activities
around the Bay.

It seemed like almost every progressive cultural and political
group was coming on board Resistance 500. Although all were not
totally coordinated, all fed energy into each other. Since the Bay Area
was the scheduled center of the national Quincentennial “Jubilee”
hoopla, the region also became central to the Resistance. Many
events began to take shape. The counter-quincentenary movement in
the Bay Area became a whirlwind of activities. Numerous groups
around the Bay accomplished important and consciousness-raising
activities focused on 1992.

But Berkeley was the only place which actually instituted
permanent changes and became the first city in the world to get rid
of Columbus Day and annually commemorate October 12 as
Indigenous Peoples Day.

So by the end of October, 1992, the mission of the Berkeley
Resistance 500 Task Force was over. But at the same time, the
mission of the Indigenous Peoples Day Committee was just
beginning.
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Berkeley Resistance 500 Task Force

Many people participated in the Berkeley Resistance 500 Task
Force that first year, and in its subsequent transformation into the
Berkeley Indigenous Peoples Day Committee. Among the regulars
were Dennis Jennings, Millie Ketcheshawno, Lee Sprague, Bernadette
Zambrano, Gabriel Hernandez, Ariana Montes, Ken Roubideaux,
Marlene Watson, Nancy Gorrell, Mark Gorrell, Bonita Sizemore,
John Bellinger, Marilyn Jackson, Patricia Brooks, Roberto José
Garcfa, Betty Kano, Pennie Opal, Nanette Deetz, Nancy Delaney,
Les Hara, Paul Bloom, Mary Ann Wahosi, Nancy Schimmel, Diane
Thomas, Eileen Baustian, Alfred Cruz, Audry Shabaas, Barbara
Remick, Beth Weinberger, Beverly Slapin, Cece Weeks, Chris Clark,
Cindy Senicka, Susan Lobo, Garrett Duncan, Jennifer Smith, Jos
Sanchez, Judy Merriam, Lincoln Bergman, Michael Sherman, Noele
Krenkel, Robert Mendoza, Regina Eisenberg, John Curl, and many
more. That is just including committee members in the first two
years. Numerous others were active in Resistance 500 around the
Bay, including Bill Stroud, Tripp Mikich, Mat Schwartzman, Lincoln
Cushing, Margo Adair, Larry Rinder, Joe Lambert, Fred Hosea, and
Brian Webster.
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CHAPTER FIVE
The First Berkeley Pow Wow, 1993

The City Council resolution of 1991 that set us up as the
Berkeley Resistance 500 Task Force, included a sunset clause that our
mission would be completed at the end of 1992.

Our Berkeley group made a smooth transition. After the first
annual celebration, we morphed from the Resistance 500 Task Force
into the Indigenous Peoples Day Committee. We remained the same
core group, but now we were autonomous again.

The two main agenda topics of our first meeting after October
12, 1992, were to evaluate our events of the year, and figure out what
we wanted to do for the second Indigenous Peoples Day in 1993.
This was a critical crossroad.

We needed both the Berkeley community and also the larger Bay
Area Native community (centered in many ways around Inter-Tribal
Friendship House in Oakland) to embrace Indigenous Peoples Day
for the long run, as an annual celebration, if we were to really
succeed.

Millie Ketcheshawno, one of our founders, proposed that
instead of another chasky-like cultural procession along Shattuck
Avenue, we put on a pow wow in Civic Center Park. Millie had the
universal respect of our group. One of the first activists on Alcatraz
back in 1969, the first woman director of Inter-Tribal Friendship
House, and a future filmmaker, she was Muscogee, from Oklahoma,
and had come to the Bay Area in the 1950s on the BIA’s Relocation
Program.

The entite committee embraced the idea, so credit should
propetly given to the group as a whole, with Millie and others at the
group’s core.

Since we in the Bay Area had a strong Urban Indian population,
Indigenous Peoples Day needed the local Native people to continue
to embrace it if it was to survive. By celebrating Indigenous Peoples
Day with a pow wow meant bringing together a pivotal meeting place
for Indigenous and non-Indigenous cultures.
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In 1992, as today, the Bay Area was home to one of the largest
concentrations of urban Indians in North America. Around 40,000
Native Americans of many tribes and nations lived in the area, as well
as 800,000 Latinos, many partly or wholly Indigenous. Today those
numbers are over 50,000 Native Americans and around 1.7 million
Latinos.

Millie led us into the first pow wow. If our life-affirming project
of Indigenous Peoples Day was to survive, we needed to focus on
positive energies, to look to the present and future, and not let our
energies be drowned by the destructive forces of the past.

Lee Sprague took over from Dennis Jennings as coordinator. We
asked Dennis to be our first Headman Dancer, and Millie to be our
first Headwoman Dancer.

Head Staff of our first Pow Wow
MC: Roy Hopkins (Arikara)

Arena Director: Les Hara (Ponca)
Head Woman Dancer: Millie Ketcheshawno
(Mvskoke)

Head Man Dancer: Dennis Jennings (Sac and Fox)

Head Gourd Dancer: Phil Collins (Paiute)

Northern Host Drum: All Nations

Southern Host Drum: Red Hawk

Head Teen Boy: Rencho Wahpehpah
(Chippewa/Sac & Fox/Kickapoo)

Head Teen Girl: Hope Simple (Sioux)

Pow Wow Coordinator: Lee Sprague (Potawatomi)
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The Roots of Pow Wows

While the roots of pow wows are very old, at the same time,
pow wows as we know them today became widespread as part of the
rejuvenation and resurgence of Native culture in the 1970s after the
Alcatraz occupation. They became a cultural meeting place for people
of many tribes and Native nations, a strong expression of the
intertribal identity that Native people were forging in that era. Pow
wows include dancing competitions, with prize money, and an Indian
market with Native food and crafts. Pow wows are also a place where
Native people welcome non-Natives, where all people of good will
can come together, interact, socialize, get to know each other better,
dance together, and participate in Indigenous culture.

The Bay Area’s multi-tribal Native population are the heart and
soul that keep the Indigenous Peoples Day Pow Wow alive and
meaningful.

(For more information about pow wows, see Appendix B, on
page 157.)
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2nd Annual Celebration
Berkeley Indigenous Peoples Day

Pow Wow and Indlan Market

House « Oty of Serkeley + ojec

in 1992 the City of Berkeley first celebrated the newly designated annual hoildsy,
Indigenous Peoples Day. Please come and celebrate this new holiday with us in honor N
of all our ancestors, the people continuing the struggle today and

our children in future generations.
Saturday, October 9, 1993
10:00 am til 7:00 pm

Martin Luther King Jr. Park,

M.C: Roy Hopkins

Arikara

Arena Director: Les Hara

Berkeley, CA Ponca
TURTLE ISLAND ekl D
CRMRIA. Vey Dennis mm;
between
Center & Allston SRR 000N
et Millie mmm::
Berkeley BART Station it
_—

Head Gourd Dancer:
ALL DRUMS Phil Collins
ARE INVITED!!! Paiute

Host Drums:

Red Hawk - Scuthem
All Nations - Northem

10 am to 12 noon

12 noon to 1 pm Head Teen Boy:

Rencho Wahpehpah

: 1 pm ChippewaSaukdFox/

Intertribal Dancing Kickapoo

t Dancing

:mu:.ce Head Teen Girl:

sessssscssses Hope Kimple

Sioux

1st prize - Pendleton Blanket 33 .I.R;;Y.

2nd prize - Handmade Star Quilt mero::
3rd prize - $100.00 L

Native American

plus many other prizes Aty

Don't Tread On Me !

FOR FURTHER INFORMATION, PLEASE CALL IFH AT: (510) 452-1235
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2nd Annual Celebration - Berkeley Indigenous Peoples Day

Pow Wow and Indian Market
October 9, 1993
- Schedule of Events -
9:55 a.m. Invocation by: Diane Bower of the Yurok Nation
10:00 a.m. Yurok Dancers
10:30 a.m. AZTECA Dancers
11:00 a.m. Groupo MAYA
11:30 a.m. Hintil Dancers
12 noon Gourd Dancing
1:00 p.m. GRAND ENTRY
1:15 p.m. Welcome by - Berkeley Mayor Loni Hancock

Introduction by - Nancy Skinner
Diane Bowers of the Yurok Nation Representative

1:30 p.m. Round Dance honoring Berkeley City Council
2:00 p.m. Intertribal Dancing

3:00 p.m. Contest Dancing

5:00 p.m. Guest Speakers

5:30 p.m. Intertribal Dancing

6:00 p.m. Round Dance

6:15 p.m. Announcement of Contest Dance Winners
6:30 p.m. Victory/Flag Dance

7:00 p.m. END OF POW WOW

Raffle Tickets proceeds help support Indigenous Peoples Day Pow Wow & and Indian Market. Raffle
Prize winners will be announced throughout the event.

1st prize - Pendleton Blanket 4th prize - Afghan made by the IFH Seniors
2nd prize - Handmade Star Quilt S5th prize - Yurok crechet bag
3rd prize - $100.00 plus many other prizes

127




Greeting from Turtle Island:

Welcome to the second Annual Indigenous Pecples Day Celebration in Berkeley, Turtle Island.  We
gather here today to Celebrate 501 years of our Peoples sunvival and to honor the City of Berkeley
for naming Indigenous Peoples Day in recognition of cur struggles on envirohmental issues,
sovereignty and religious expression. As Indigenous People we express our inherent rights to live by
the original Instructions given to us by the Creator. It is important that we share these ways of life
with the majority community. We believe that this is an essential efement for social progress in this
hemisphere.

Last year the City of Berkeley entered into a Friendship Alliance with the Yurok Nation, This historic
event i evidence of new beginnings between our Peoples and the majority community. Cultural
exhanges between Yurok students and Berkeley High Schoal stidents are under way - Information
about Environmental Issues are being exhanged, We pray that as we move into the post-
quincentennial era that you hear the voices of Indigenous Peoples. Volces that cry for freedom.
VYoices that have gone unheard for too lond. Feace is not simply the absence of war, Peace is
absolute truth and justice.

The Indigenous Peoples Day Committee works on the numerous unresolved issues between The First
Nations and the majority community here on Turtle sland, We must all share the responsibilty for
resolving these Issues for our children's future, a future where the children of the First Nations are
accepted as equals and not as people under colonial rule,

We are also working on a monument dedicated to all Indigenous Nations and Peoples and our future
generations here on Turile Island.

We invite you to join the Indigenous Peaples Day Committze tc work toward this future for all
children. The great tree of peace began as a small seed on Turtle Island. That seed has been
planted here in Berkeley. As human beings we must all work to insure Its sunvival.

We hope you enjoy the 2nd Annual Indigenous Peoples Pow Wow and Indian Market, and we hope
to see you next year.

All My Relgtions,

Lee A. Sprague
Indigenous Peoples Day Coordinator

P.0. BOX 2307« BERKELEY o CALIFORNIA 94702 o (510} 464-5917
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Watershed

We sponsored a drama, Watershed, written by Steve Most and
directed by Paul Hellyer, about the Yuroks and the Salmon War of
1978, which was performed for three days before the pow wow at the
Little Berkeley Theater. Performers included Jack Kohler (Yurok/) as
the lead, and Nanette Deetz (Dakota/Cherokee/German), who both
also visited classrooms in Berkeley High School sharing Native
culture.

WATERSHED

.

BY STEPHEN MOST
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Recollections on “Watershed”
by Nanette Deetz

One of my most creative and enjoyable experiences was my
collaboration in the play, “Watershed”, a drama about the Yurok
Salmon Wars of 1978, written by Stephen Most and directed by Paul
Hellyer. Sponsored by the Indigenous Peoples” Day Committee, we
performed the play at the Little Berkeley Theater, inside Berkeley
High School, for three days before the 2nd Annual Berkeley
Indigenous Peoples’ Day Pow Wow in 1993. Jack Kohler, now a
noted film maker/director, myself, and a small ensemble of actors
and musicians performed for the public, for students, and teachers.
Portions of the play were recorded and broadcast on KPFA’s
American Indian program. Through the medium of creative drama
and music we educated and informed the non-native public about
our culture, history, and existence.

We also visited classrooms at Berkeley High School, where we shared
Native American culture. I played my traditional cedar bird flute and
hand drum, and sang a song or two in my tribal language. We
answered questions about the Salmon Wars and American Indian
history and culture. Our presentations were instructive and
educational for many who knew very little about tribal history and
culture. Some thought we didn’t exist anymore. Tribal nations are
one of the least understood people by mainstream Americans,
although we are also one of the most studied people.

The success of “Watershed” opened other avenues of creativity and
cultural exchange for everyone involved. Jack Kohler and 1
collaborated musically and performed at the American Indian Film
Festival in its early days at the Kaiser Convention Center in Oakland.

The arts are one of the best ways to educate and reach the minds and
hearts of non-native and native community members, to stimulate
conversations and true dialogs. Creative collaborations have
tremendous potential to initiate constructive change. As an actor,
poet, and musician, I recommend that other cities engage performing
artists in similar collaborations.
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Banner, Tee Shirts, Caps & Bumper Stickers

We made a 30-foot banner, which we hung across Shattuck
Avenue, the central downtown street, announcing Indigenous
Peoples Day to the community.

We silk-screened tee shirts and caps with the turtle logo on the
front. Raffle prizes included a Pendleton blanket for first prize and a
handmade star quilt for second prize.

We distributed hundreds of bumper stickers.

Berkeley's 2nd Annual

Indigenous Peoples Day

Pow Wow and Indian Market

Saturday, October 9, 1993 10:00 s.m. - 7:00 p.m., Martin Luther King Park, Berkeley Ca, TURTLE ISLAND on MLK bivd between Center & Aliston
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Pow Wow Circle

Py

initutherKing
Jr..Civic'Center Park

\

Turte |sland Monument
Fountain

The pow wow circle in ML, g,Jr. Civic Center Park, Berkeley

The morning began, as the previous year, with a sunrise
ceremony at the waterfront.

Events in the park started at 10 am, with an invocation by Diane
Bowers of the Yurok Nation, part of our successful campaign for a
sister community relationship between Berkeley and the Yurok tribe.
She was followed by exhibition dancers: first the Yuroks, then Aztec
dancers, Mayan deer dancers by Grupo Maya Kusamej Junan, Hintel
Pomo dancers. At noon was Gourd dancing. The Grand Entry took
place at 1 pm, followed by welcoming words by Mayor Loni
Hancock and others. The rest of the afternoon was contest dancing,
intertribal dancing, round dancing, and guest speakers. The MC
announced the contest dance winners, and the pow wow ended with
a Victory/Flag Dance.

After the pow wow we staged a turkey feast in the park, and
gave everyone dinner.
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The First IP Day Pow Wow Picture Album

Photo from the Collection of Nancy Gorrell16

[Dag/ Ca/fommﬂ October 11 1993]
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[Photos by Nancy Gorrell]
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For more about pow wows, see Appendix B, on page 157.

World Culture Concert

On the day after the first pow wow, Sunday, we cosponsored a
World Culture Concert in Honor of Indigenous Peoples Day at
Peoples” Park (across town closer to the university). Performers
included All Nations Drum, Aztlan Nation (rap), Bozone (reggae),
Ogi Johnson (flute) Karumata (Andean), WithOut Reservation (rap).
Lee Sprague spoke. Like the pow wow, there were vendors and food
booths. Cosponsors of the World Culture Concert were the Ecology
Center/Farmers Market, Rock Against Racism, and Children’s Light.
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Turtle Logo

The turtle island logo and the eagle-condor symbol remind us of
our place in the larger cultural renewal of Native people, and the gifts
they bring of a consciousness that is deeply changing a world in
desperate need of change. Each Indigenous Peoples Day Pow Wow
contributes to that cultural renewal. Learning how to live in
indigenous ways may not come easy to some people of mass-culture
backgrounds, emerging from a long history of glorifying aggressive
domination. But every year the pow wow offers the healing power of
Native culture and its philosophy of peace, community, and
sustainability.

When we transformed from Resistance 500 into the Indigenous
Peoples Day Committee, we also changed our logo a little. Our first
logo was the Turtle Island turtle with a map of the Americas of its
shell, which we received permission to use from BARIA. When we
also recetved permission to use the condor and eagle from the
Encuentro, Marlene Watson combined the two designs into the logo
that we continue to use today.
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Aftermath

Most of the Bay Area groups which were active in Resistance
500 and Indigenous Peoples Day between 1990-1992, shifted their
focus after 1992. The San Francisco Chasky discontinued after 1993
(then revived for a final Chasky in 2000). The Alliance for Cultural
Democracy became less active and disbanded in 1996. The South and
Meso-American Indian Information Center closed in 1999 after Nilo
Cayuqueo, the director, returned to Argentina.

The Peace and Dignity Journeys continue every four years.

The International Indian Treaty Council/AIM-West continues
to hold the annual ceremony at sunrise on Alcatraz island every
October 12th.

And of course we in Berkeley continue to celebrate Indigenous
Peoples Day each year.

INDIGENOUS PEOPLES DAY
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[Photos by Colleen Fawley, Hallie Frazer, & Nancy Gorrell]

A

Hallie Frazer, Nanette Deetz, Zulema Maixala, Marilyn Jackson (L-R)
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Pennie Opal & Sharilane
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Charlie & Nanette at Information Booth, 2016 Pow Wow
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APPENDICES

APPENDIX A

Turtle Island Monument:
By Lee Sprague

The Bronze Turtle in the center of the monument
symbolizes the creation of Turtle Island and sits in the center
plaza. Many of the tiles have the names of Nations and Peoples
who are Indigenous to Turtle Island. Many of the tiles are blank,
representing the Nations and Peoples who are no longer here and
the languages no longer spoken on Turtle Island.

Surrounding the center plaza, is a solar powered water
fountain. The fountain symbolizes the Oceans and the Seas that
surround Turtle Island, and is powered by a photo-voltaic system
that uses the sun’s energy to move the water over the waterfalls.
The photo-voltaic system also operates the lights in the evening.

The sun’s ray entering through the Turtle’s eyes and nose
will mark the Summer and Winter Solstices and the Spring and
Fall Equinox.

Entry to the plaza is from the four directions with the main
entrance from the east The people who live here on Turtle Island
with us came from these four directions.

Under the Turtle is a Time Capsule to be buried for seven
generations.

The inscription on the Monument/Time Capsule will say:

WE DEDICATE THIS MONUMENT TO THE
SEVENTH GENERATION OF OUR CHILDREN’S
CHILDREN,

WE GIVE TO YOU OUR THOUGHTS, HOPES AND
DREAMS

FOR THE FUTURE OF ALL OF CREATION ON MOTHER
EARTHY
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Turtle Island Fountain

Transforming the old broken fountain into the Turtle Island
Monument, first proposed by Sprague, was endorsed unanimously by
the Berkeley City Council and dedicated by Native elders on the first
Indigenous Peoples Day in 1992. The Fountain was conceived as a
living symbol of the sustainable way of life practiced by Native
People of the American continent, of the continuity between the
original inhabitants of this land and the people who have come here
from all corners of the globe, and as an inspiration to modern society
to create a sustainable future.

Lee Sprague/Matlene Watson

But during the city process, several civic preservationists began
to lobby adamantly against the demolition of the old fountain. Finally
a compromise was reached. Sprague’s and Watson’s original drawing
had one turtle in the center of the fountain, and medallions with
symbols of Native America embedded into the surrounding walkway.
In the compromise, the old structure of the fountain would be
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retained and around it turtle sculptures would be installed in the four
directions with four medallions between them.

Turtle Island Monument and Time Capstule

|nmyp¢ople'sa¢aﬂonstoﬂesthewolldwascoveredwwlwatcrmdalluanlm!s
were swimming. They were getting tired, so they respectfully asked the muskrat to go
under the water to see if there was any earth. So the muskrat went down to find the earth.
All of the animals were waiting for the muskrat to reappear. They were worried for the
muskrat. Finally his body fioated to the surface. The animals looked in his paw and they
found some earth. They put the earth on the turtle's back. The rest of the animals now
knew that there was earth under the water so they each went down to get some earth, first
the loon then the duck and all of the rest of the animals. They all put the Earth on the
turtle's back. This is how Turtle Island was created.

The Bronze Turtle in the center of the monument symbolizes the creation of Turtle
Island and sits in the center plaza. Many of the tiles have the names of Nations and Peoples
who are Indigenous to Turtle Island. Many of the tiles are blank, representing the Nations
and Peoples who are no longer here and the languages no longer spoken on Turtle Island.

Surrounding the center plaza, is a solar powered water fountain. The fountain
symbolizes the Oceans and the Seas that surround Turtle Island, and is powered by photo-
voltaic system that uses the sun's energy to move the water over the waterfalls. The photo-
voltaic system also operates the lights in the evening.

The sun's ray entering through the Turtle's eyes and nose will mark the Summer and
Winter Solstices and the Spring and Fall Equinox.

Erm'ytomeplazoisfrommefoudludomwm\mrnaincnwmfrommeust.
The people who live here on Turtle Island with us came from these four directions.

Under the Turtle is a Time Capsule to be buried for seven generations.
The Inscription on the Monument/Time Capsule will say:
WE DEDICATE THIS MONUMENT TO THE SEVENTH GENERATION OF OUR CHILDREN'S

CHILDREN, WE GIVE TO YOU OUR THOUGHTS, HOPES AND DREAMS FOR
THE FUTURE OF ALL OF CREATION ON MOTHER EARTH.

Incigenous Peoples Day Committee will be hosting 8 reception to start the fund ralsing campaien for the Turtie Isiand Monument
and Time Capsuie on December 4th, 1993, from 700 p.m. to 1000 pa. ot the Shattuck Hotel, 2086 Allston Way, Serkeley,
Turtie Idland. $35.00 per person - Native American food and entertainment, RSVP (510) 464-5917.

More delays followed. In 2002, on the tenth anniversary of the
original dedication, the Turtle Fountain was rededicated at the pow
wow by a round dance, led by champion fancy-dancer Gilbert
Blacksmith. The following spring, the City set up a Selection
Committee to choose an artist and to oversee the completion of the
project. The Native representatives on the committee were Sharilane
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Suke (Oneida/Cherokee) and Janeen Antoine (Sicangu Lakota), both
highly esteemed in the Native community. In 2005 they chose Scott
Parson of South Dakota as the artist. In 2008 Parson’s sculptures and
medallions arrived in Berkeley. However, by that time, as the national
and world economy crashed into the Great Recession, the funds to
install the turtles had vanished.

.

[Images: the City of Berkeley]
So the turtle sculptures were put on temporary display at city
hall, while the medallions remained in their packing crates in a

warehouse, where they remain today, still waiting installation in their
final home around the Turtle Island Fountain.
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APPENDIX B

Indigenous Peoples Day & the Pow wow Highway
the new holiday & the pow wow tradition

By Millie Ketcheshawno and John Curl

Celebrate this new annual holiday with us in honor of all of our
ancestors, the people continuing the struggle today and future
generations.

The Grass dancers shake and bend, the high curves of their hair
"roaches" like clipped horses' manes. The men move slowly around
the large chalk circle in the center in the park, stepping to the drum
beat, long ribbons and yarns on their outfits and leggings almost
brushing the ground, the fringes hiding and disguising intricate foot
movements. Beneath a shade outside the circle, a group of Indian
men sit beating time with drum sticks on the large northern drum,
singing in a high falsetto; women join in the chorus.

Hundreds of people on the lawn watch while hundreds of others
mull about the Indian craft and food booths that surround the circle.
Then the drumming suddenly stops and, as if on cue, the dancers all
tinish precisely on the last beat.

The men step out of the circle and a group of women dancers
enter, each with an eagle plume atop her head and holding an eagle
wing fan. They are wearing long buckskin and taffeta dresses reaching
down to their ankles, some adorned with metal disks sewn in
patterns. The southern drum group begins a faster tempo. The Jingle-
dress dancers take off with quick movements, disks clattering, a hint
of stiffness in their flowing steps, a sense of calm in their energy.

We are at the Berkeley Indigenous Peoples' Day Pow Wow.

Every year on the Saturday closest to October 12, Berkeley holds
a pow wow and Indian market, to celebrate the survival and
revitalization of Indigenous cultures, and to commemorate Native
resistance to the forces still threatening to destroy them.

What is a Pow wow?

Pow wows offer the most public situation in which non-Indians
are welcome and can connect with Native culture, which is always
around us in mass society but often nearly invisible to those unaware.
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There are pow wow dances in which everyone can participate. But
although millions of non-Indian people have been to pow wows,
many really know little about the meaning of the cultural form or its
history.

Many people think that pow wows are a fairly new creation,
because until the 1950s most pow wows were very local. It has been
said that contemporary pow wows began in the honoring ceremonies
for Indian veterans returning after World War II. It was only in the
middle of the 1950s that many Indian people began traveling the pow
wow highway between Indian communities, dancing while promoting
Intertribal culture.

But pow wows go much further back than that. Perhaps the
oldest continuous annual one today is the Quapaw pow wow, started
over a hundred years ago.

In the early twentieth century a dance known as the Helushka or
Hedushka spread out of Oklahoma through the Great Plains north to
Canada. Helushka societies were formed in over thirty tribes through
the Great Plains region, and through the dance former enemies made
peace. The Helushka became the form known today as the Straight
Dance; it is the earliest pow wow dance, around which all the others
coalesced.

There are different versions of the origin of the Helushka; the
historians, as usual, disagree. The Ponca-Omaha are usually credited
with the most developed early form. Some say it originated through a
vision to a Ponca-Omaha man, and that the earliest Ponca pow wows
were celebratory gatherings of the tribe's survival after their forced
deportation to Oklahoma from their original homeland in Nebraska.
Others historians say the Poncas adapted it from the Pawnee's
Irushka ceremony in the middle of the nineteenth century.

Among the Pawnee it was a spiritual dance, taught in a vision to
a Pawnee man by a group of beings immersing their hands into
boiling water and handling fire. The beings told him they had a new
dance to teach him, then held him over the hot coals; after he
survived this ordeal, they taught him the songs and dance and told
him to take them to the people. Then the beings turned into birds
and animals and left. The next night the man climbed a hill to fast;
again he met the beings sitting around a fire, singing and laughing.
Again he was put to the fire ordeal; again the beings turned into
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animals and birds. All except one. Then the others left, but the lone
being stayed and taught the Pawnee man to make two of the most
important symbols of today's male pow wow dancers, the roach
headdress and the "crow belt." The roach headdress, made from deer
and porcupine hair, represents the fire ordeal. The eagle feather, in a
bone spreader made from the shoulder blade of a deer, represents the
man standing in the center of fire; the bone represents the medicine
given to him. The being taught the man to make many of the other
items worn today in the dance, and the first initiate in turn passed
them on to his people. The back bustle worn by Fancy dancers is a
development from the crow belt.

This vision was acted out in ritual as the dance moved in the
early days among the Plains tribes. "Irushka" literally means "they are
inside the fire" in the Pawnee language, but is often translated as
"warrior." According to this version of history, the Ponca adopted
the Pawnee ceremony, but changed the spiritual dance into a
commemoration of warriors and war, and therefore also of
peacemakers and peace, of cultural resurgence and survival, as tribes
who were formerly enemies now danced together. Another version
holds that the Ponca had the songs and dances before the Pawnee.

Many tribes also trace pow wows back to their own periodic
gatherings, large traditional celebratory feasts, usually after the fall
harvest.

The Forms of the Dance

With time and many different tribes adding their individual
characters to the dance, the Helushka began to take a variety of
forms and different names, such as Grass Dance, Prairie Dance, Wolf
Dance and Omaha Dance. At first women did not dance. When non-
Indians featured it in nineteenth-century Wild West Shows, as
Buffalo Bill did, they called it the "War Dance."

The term pow wow, from the Algonquian word for a gathering
of people, began to be used in Oklahoma around 1900.

The Helushka soon took the form on the Southern Plains of the
traditional Straight Dance: traditional dancers move proudly and
sedately. On the Northern Plains each tribe developed unique styles,
such as the Northern Traditional. Over the decades other styles of
both male and female dance, movements and songs have developed:
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the modern Grass, Fancy and Traditional dances for men; the Shawl,
Cloth, Buckskin and Jingle Dances for women. The Shawl Dance is
the women's fancy dance, with elaborately beaded or sequined tops
and leggings.

The dances continue to develop as more and more tribes outside
the Plains tradition have begun to join in pow wows, making social
connections with other tribes for friendship, trade and to be part of
the Pan-Indian movement.

Pow wows follow a traditional form: they begin with a grand
entry, flag ceremony, invocation; followed by a sequence of dances,
dance contests, singing, drumming, prayers, speeches, and honoring
ceremonies such as giveaways of presents.

There are usually four dance contest categories: tiny tots; boys
and girls; young men and women; elder men and women. They
compete in Straight/Traditional, Fancy, Grass, Jingle and Shawl
Dancing. The contests are judged by people knowledgeable in pow
wow style dancing, who may be dancers themselves.

Early pow wows usually held dance contests, but without the
cash awards of today.

Pow wows vary from place to place. In some areas a pow wow is
primarily a spiritual and traditional celebration, while in other areas it
is a more social, secular and commercial event. Many pow wows in
Indian Country are not announced in the non-Indian media, and
outsiders are rarely invited to some very traditional ceremonies.
Indian people from many tribes gather together from every direction
to participate in the activities, meet old friends and make new ones,
be part of the culture. Almost every week of the year there is at least
one pow wow somewhere in the United States and Canada.

Today's Indian Resurgence

Pow wows are integral to today's resurgence of Indian pride, and
a primary way that Native people develop inter-tribal culture in a
modern context without demanding that each tribe give up its own
unique identity. For urban Indians in particular, where Native culture
is often very low profile, pow wows are a way of primary public
affirmation. pow wows have helped to develop a contemporary
context in which each tribal culture can continue, and have helped to
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create the great movement that is shaping the Indigenous revival of
today.

Understanding the modern pow wow is central to recognizing
the revitalization of Indigenous culture with its values of respect for
the earth, living in traditional balance, respect for the multitude of
cultures and creatures on Turtle Island. It is through living our lives
in this recognition that we offer hope to move beyond the destructive
powers of mass industrial civilization.
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APPENDIX C

The Indian Market
By Hallie Frazer, Vendor Booth Coordinator

I joined the Committee in 1992, quickly taking on the role of Vendor
Booth Coordinator, mentored by Millie Ketcheshawno. I was in awe of the
Committee and of how it had come into existence following John Curl’s
participation in the 1990 “Encuentro” of North and South American Indian
leaders held in Ecuador. The time had come, in fulfillment of the ancient
Inca prophecy, for the People of the Eagle and the People of the Condor to
reunite, restoring harmony and health to the world. This, along with doing
what we could to correct the misinformation about Columbus, established
the core mission of our PowWow. Celebrating in a centrally located park
which was already surrounded by a circular pathway, allowed us to place the
dancers in the middle and set the Vendors in a circle encasing the event.
Many powwows place their vendors in a separate area, but I felt very
strongly that as Native peoples celebrating a sacred event, it was important
to mark our interconnectivity by being in circle together. And in the
bringing together of the peoples of North and South America, this has
proven even more essential. In fact, the success of our powwow is vastly
affected by the ‘organism’ that is created as dancers, drummers, vendors
and visitors celebrate as one.

I grew up in a predominantly upscale, white community in the shadow
of the Hamptons with a Peruvian-born mother and a father from Alabama.
With the expectations we had to live up to in every day life at home, and
then trying to relate to our peers at school, I constantly felt that I was
straddling the fence between cultures, never totally part of one or the other.
It was clear to my siblings and myself that we had indigenous blood from
Peru, although this is something that the Peruvian side of the family would
rarely admit to. 1 found myself over the years becoming more and more
involved in Native American culture, especially once I moved to Berkeley.

I am very careful about the placement of vendor booths, deliberately
interspersing North American vendors with South American to balance
them as equally as possible. This caused awkward feelings in early years. It
took awhile for some of the North American tribal people to accept the
South Americans and Mexican tribal people as “American Indian”. And
along with that, the relationship that the South American Native vendors
have to their indigenousness is different. The exploitation and annihilation
that is a matter of every day existence in their home countries, preventing
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them from education and advancement of any kind, is much more
pervasive in the very fabric of the culture, to the point where it has become
an “accepted” reality.  This wvastly affects, generally speaking, their
relationship to quality of artisanship. It has been my mission over the years
to work with vendors that I accept to encourage authenticity and to ban
articles mass-produced in foreign countries or in imitation of traditional
tribal art. This is something that I feel passionate about and it has been
paying off. But it continues to be an uphill battle, especially when many
non-Native customers come and want to pay next to nothing for crafts, and
if presented with something made in China, will happily buy it in the spirit
of ‘2 memento’ to mark a fun event. I find, however, that this is also
changing.

What has also made a difference are the devastating environmental
challenges that are now facing the world through the destruction of the
Amazonian rain forests and the brutal affect this has on the survival of
Native cultures there, some who have just recently had to confront the non-
Native world in order to fight for survival. These actions have driven home
to many in North America the kinship that both continents share. As a
result, tribal leaders from North America have initiated prayer ceremonies
with Amazonian tribal chiefs to heal the lands, the waters and the people.
The solidarity of the Eagle and the Condor is happening.
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APPENDIX D

The Condor and Eagle Encounter
Oral History

By John Curl

One day in the spring of 1990 I saw for the first time a little
notice about the Encuentro in the SAIIC newsletter. In early May of
that year I met with Nilo Cayuqueo, director of the South and Meso-
American Indian Information Center (SAIIC), on East 14th Street in
Oakland. SAIIC was organizing the Encuentro in the US, together
with other Indian organizations in Ecuador and Columbia. The First
Continental Meeting of Indigenous Peoples on the 500 Years of
Indian Resistance was scheduled for July 17 to 21 in Quito. Nilo was
a soft-spoken Mapuche man with a small mustache and gentle eyes.

I’d already been working on a 1992-focused project as a member
of the local chapter of Alliance for Cultural Democracy (ACD), a
national multi-ethnic cultural organization (founded in 1976)
committed to taking part in the counter-quincentennial campaign.
Betty Kano was National Coordinator. ACD would later become a
member of Resistance 500.

Nilo asked me about ACD’s ideas for organizing a Bay Area-
wide cultural festival for 1992. I explained that it was still in the early
planning stage; we realized that although non-Indian cultural workers
could play an important part by putting forth their visions, we
understood that Native people would have the leading role in
quincentennial projects. We hoped and expected this lead would
come in part from the Encuentro.

Nilo and I talked about trying to get the City of Berkeley
involved in the 1992 commemoration. San Francisco was already
involved, in a reactionary way. Replicas of Columbus’s three ships
were sailing from Spain, scheduled to stop in numerous ports, and
ultimately dock in San Francisco on October 12, 1992, in conjunction
with a huge celebration using Italian-American pride as a cover for a
celebration of the colonial/imperialist project. Given Berkeley’s
history of support for progressive causes, maybe it could be a
counter-weight.
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Nilo said something like, “Let’s invite the mayor of Berkeley to
come to the Encuentro.”

“It’s not very likely that she’d come.”

“Then if she can’t make it, let’s ask her to send a representative,”
Nilo said.

Several weeks later I was on my way to the airport, as Mayor
Loni Hancock’s representative to the First Continental Encuentro.

Loni, as I knew her at that time, had deep populist instincts and
cared about social justice. When an issue came to the fore, her
instinct was usually to use the mayor’s office as a catalyst through
which the people involved could find their own solutions. I knew
Loni pretty well from working in Berkeley Citizens Action (BCA), a
local “progressive” political coalition. I was on the BCA steering
committee and the editor of their newsletter, as well as a regular
worker on Loni’s election campaigns. Her first election had been so
close there was a recount, and I’d been one of the watchers during
the vote recount in the basement of city hall. Later I worked closely
with her and community groups for several years to rezone the
Berkeley industrial zone to give protections to industries and arts and
crafts against runaway gentrifying development, and the city codified
those zoning protections in the West Berkeley Plan.

Nilo and I wrote Mayor Hancock a letter which I handed to her.
She grasped the situation immediately and came on board. Loni and I
then drafted her letter to the Encuentro.

My first contact with the truth about Columbus took place a
decade earlier, around 1980, when I was doing some construction
work for a homeowner in Oakland. She offered me a box of old
magazines. On top of the stack was a beautiful Kuna Indian woman
with a gold ring in her nose, the cover of the November, 1975 issue
of National Geographic. I opened it to a photo of a hawk with a
small bell tied to its foot, in an article about Columbus’s voyages in
the Caribbean. The photo caption read, in part, “His greed awakened,
Columbus demanded of each adult an annual tribute: enough gold
dust to fill four hawkbells. Pay or perish. Many Indians fled, but the
Spaniards tracked them down with dogs. Thousands ended their lives
with poison. In 1492 an estimated 300,000 Indians lived on
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Hispaniola. By 1496 a third of them were dead. Less than a decade

later the first black slaves arrived to take over the Indians’ oppressive
burdens.”"®

*1 gave them a thousand nice thing,” wrote Co
ambas, and the Indlams gave hisn thelr pold

A s peosents were  hawkbells,

& this coe (above), found In the

traying birds
b demanded of

sach adult an anneal tridute: enough pold dust Lo
80 Seur Dawkbells Pay or perish Many Indians
Sl St 3¢ Spaniards tracked them down with
2 ended their Nves with pobson In
ated 300000 aborigines Nved oo

1496 a third of them were dead
s Sha & decade Jater the first black slaves ar-
St e Sake over the Indians’ oppressive burdena

[National Geographic, Nov. 1975]
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The article actually said very little more about the vicious side of
Columbus’s history and concentrated on his travels. I later found that
to be a pattern in most of the voluminous Columbus literature up
until that time: relegated to footnote status in the heroic saga of a
great explorer, was his leading the invasion of the Americas, the
genocide of the Native peoples, and the founding of the transatlantic
slave trade, all perpetrated with full intent by the man we call
Columbus.

I continued researching the history, and came to understand how
mainstream American culture had painted over the true history and
had replaced it with a series of prettified lies and myths. The truth
was apparently too disturbing for many people to face, but the lies
continued to eat at the heart of our society like a cancer, making us
even sicker than the painful truth.

Having grown up in New York City, I didn’t really get to know
Native people until in 1970 I had a job as a social worker on the
To’Hajileeji Navajo (Diné) reservation west of Albuquerque, New
Mexico. Since the older women spoke little or no English, Alice
Werito, a Diné woman who lived on the rez, drove around with me
in the all-wheel drive, and acted as interpreter. As we drove through
the desert, she taught me a little of the Diné language, and as I
became able to say a few thoughts in Diné bizaad, I started to
understand Native people a little better. Two of my more memorable
moments there involved getting Bernalillo County to pay for a
Yeibichai ceremony for a sick boy, and getting a Diné baby girl
returned safely home from an Anglo couple who had been foster
parenting her. Then I became a woodworker and moved to Berkeley
in 1971.

Soon after I first became aware of Columbus’s role in the early
history of the European invasion of the Americas, I realized that it
was almost 500 years since 1492 and, given people’s penchant for
celebrating the anniversary of almost anything, this was going to be a
big one.
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From the plane window the lights of Quito sparkled crisply in
the dark mountain air.

Just the day before on a Bay Area Spanish language radio station,
I'learned that a nationwide general strike was in progress in Ecuador.
The English language news made no mention of it. All day I listened
carefully to the Spanish news. My understanding of Spanish, like my
speaking fluency, was broken and fragmented, but I picked up the
gist. The general strike, called by the Ecuadorian labor federation
known as FUT (United Workers’ Front) was a protest against the
government’s neoliberal economic policies. Many businesses,
factories, public offices, schools, utilities, and transportation facilities
were shut down around the country, with some cities entirely
paralyzed. But the strike was scheduled for only one day, as a show of
force. All was expected to be back to normal by the time I arrived. It
was July 13, 1990.

A couple of months previously I only vaguely knew that
Ecuador is on the northwest shoulder of South America, below
Columbia and above Peru, on the equator. A quick look at a map had
told me that the Andes cut like a saw blade through FEcuador’s heart,
separating the Pacific coastal plain from the Amazon basin.
According to my tour book, the Galapagos Islands, 1,000 kilometers
out to sea, with their unique wildlife, were the country’s main tourist
attraction. Ecuador had one of the most ethnically Indian
populations on the continent with about 40% of its nine million
people traditional indigenous, another 40% mixed, about 10%
“white”, and the other 10% split between black and Asian. Ten
different Indian languages were spoken, the most widespread being
Quichua, the Ecuadorian version of Runasimi (“people’s language”),
the lingua franca of the Andes under the Incas.

The Incas had dominated the Ecuadorean highlands for less
than 100 years when the Spaniards arrived. Before that, indigenous
civilizations known as Quitus and Caras flourished in the north,
Puruhas and Cafiari in the south. Around the year 1450, the Inca
army of Tupac Yupanqui, the tenth Sapa Inca (or “emperor”) of
Tawantinsuyu (or Peru) marched north from Cuzco into Ecuador.
Quito fell to the Incas in 1472.
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According to my travel book, while periodic civil wars were a
constant in much of the Andes, Ecuador had remained comparatively
stable in recent times.

Almost as soon as I stepped off the plane I could taste the thin
atmosphere, 9,350 feet above sea level. I tired quickly carrying my
bags. I slipped into a cab. The only traces of the general strike were
slogans painted on numerous walls. As to its significance, the taxi
driver shrugged. “We have one or two general strikes in Ecuador
every year. The Levantamiento last month, the Indian Uprising, now
that was something unusual, something which never happened
before in my lifetime.”

“The what?” I asked.

“Didn’t they report it in North America?”

“I must have missed it.”

“But nothing will come of it. Nothing ever does.”

At the hotel I discovered that I was one of the first participants
to arrive. It was four days early. I'd wanted some extra time to poke
around as a traveler.

I picked up a local paper. On the front page was an article about
CONAIE, the Confederation of Indigenous Nationalities of
Ecuador, sponsoring the Encuentro. But the Encuentro was not
mentioned. The article talked about the Indian Uprising, how
negotiations with the government had broken down, the main points
of contention being the Agrarian Reform Law and the creation of a
fund that would enable Indigenous communities to purchase their
own traditional lands.

The next day I went down to the CONAIE building, a large
structure that they had obtained by squatting several years previously,
at the corner of Avenida L.os Granados and Avenida 6 de Diciembre.
The lobby was bustling with activity. On the floor several people
were painting a huge canvas. In the center was the sun and the
crescent moon joined together, circled by a rainbow. On one side was
the face of an Indian man, a condor emerging from his forehead; on
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the other side was the face of an Indian woman, an eagle emerging
from her forehead. The wing tips of the two great birds met in a
circle. The painter, Lligalo Abel, looked up at me. “Do you like it?”

“It’s very powerful. What does it mean?”

“This is the symbol of the Encuentro. The Condor and the
Eagle. It’s based on a old story, a prophesy of the Andes.”

) [Photos by John Curl]
The CONAIE Building in Quito

I introduced myself at the office. A young woman named
Monica rummaged through a file, pulled out the copy of the Berkeley
mayor’s statement that I had sent down, and asked me to write a
translation. I fumbled with the task for a while, then noticed a stack
of new books on the table, “The Indigenous Uprising in the
Ecuadorian Press,” published by CONAIE. I picked one up. Most of
it was a compilation of recent press clippings. I slowly pieced
together the events of the previous weeks.

Beginning on June 4, the Indians of Ecuador seized land that
had traditionally belonged to their communities. In the Indigenous
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tradition, individuals do not own land; the community owns the land
and assigns it to individuals to use. But since the Spanish conquest,
great haciendas claimed almost all the land, while most Native people
were made landless. In 1965 a progressive military junta decreed the
Agrarian Reform Law. Any land left fallow for two years could be
bought by a landless person to farm, in order to put all farmable land
to use. A new constitution guaranteed “to the producer the right to
hold land.”

But the hacienderos found ways to stall out the Agrarian Reform
Law, and for 25 years it was scarcely implemented. So on June 4,
1990, the Indians went into motion. They moved onto parts of forty
haciendas left fallow for two years. They demanded that the
government resolve 70 long-standing land disputes and pay 90% of
the cost of the lands. They blocked major roads all over Ecuador
with rocks and logs. They held huge marches and rallies, with a half
million people in the streets. They seized churches in Quito and
Guayaquil. They demanded that the government stop foreign oil
companies from destroying the Amazon, and order them out of the
country. The Uprising was timed as a protest against upcoming local
elections, in which everyone was required to vote but which were
rigged and never changed anything. Casualties of the Levantamiento:
many injured, one dead.
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INDIGENOUS UPRISING

LEVANTAMIENTO INDIGENA

Alos 500 afios de la invasion europea, Jos pueblos indigenas del Conti-
nente, nos hemos unido firmemente para luchar por la supresion de
neocolondalista.

los estados. s¢ han negado a reconocer
nuestros legitimos derechos como pueblos diversos, porque somos por-
tadores de una historia, culturas, idiomas y tradiciones que hemos
defendido durante 500 afios.

Creemos que Nuestra América, Nuestra Pacha Mama, Nuestra Abya
Yala puede ser una sola fuerza unida por el reconocimiento de I exis-
tencia de los distintos pueblos y el respeto y garantia para nuestro
desarrollo politico, social, econdmico y cultural. Estamos convencidos
que esta aspiracion nuestra debe ser compartida y apoyada por todos
los sectores sociales de la yde'xl:y ot

definitiva de nuestros paises. -

Esta lucha ha sido permanente en estos 500 afias y hoy ¢l Levantamiento
Indigena del Ecuador, de los dias 4, 5y 6 de junio de 1990 &5 una muestra
de que nuestro proceso avanza. Este levantamiento es ya un hecho
Historico por que huvo la fuerza de la unidad, una organizacion nacional
nace de nuestras propias aspiraciones y recoge nuestras tradicionales
formas de lucha, heredadas de Rumifiahui, Tipac Aman, Tipac Katari,
Dagquilens.

Este debe obligar a refk ¥ rep alos Gobier
nos y a todas las sociedades sobre las tradicionales formas de oprosion
y explotacion a las que b d

El levantamiento fue s expresion de nuestra dignidad, nadic pucde
negar su autenticidad, su fuerza y la unidad indigena que demostro

No podemos dejar de reconocer y agradecer la solidaridad recibida por

W del pais, quicnes cump papel al
Teconocer y der la validez ¥ i Por otro
lado, condenamos la violencia desatada en contra de nuestras comuni
dades y organizaciones por parte del Gobierno y sectores de terratenien.
tes,

La CONATE vio en el didlogo con el Gobierno el espacio para legar a las
soluciones concretas y urgentes de las reivindicaciones inmediatas plan-
teadas por las onganizaciones; sin cmbargo, o Gobiemno no ha demos-
trado I voluntad politica para responder nuestras peticiones y el
didlogo se ha roto. Las acdones que sé desaten como consecuencia de
e romg serdn de absoluta resp del Gobierno

Los indios amamos Ta paz, pero estamos dispuestos a defender con
dignidad nuestros derechos

"1992 NI UNA HACIENDA EN EL ECUADOR"

shunk shunkulla shunk shimilla
shunk yuyailla Runa Kaspaka
shunk makilla Kuna Kanchik

Nearing the 500 years of the European invasion, the Indigenous
peoples of this continent have firmly united to struggle to suppress
all forms of neo-colonialist oppression.

Traditionally, the national states have refused to recognize our
legitimate rights as a diverse people, in spite of the fact that we have
been the carriers of history, culture, language and traditions that we

have defended during these 500 years.

We believe that Our America, Pacha Mama (the Earth), Our
Abya Yala, can be a single, united force working for the recognition
of the existence of distinct peoples and the respect and guarantee for
our political, social, economic and cultural development.

This has been a never ending struggle during these 500 years;
and today, the Indian Uprising of Ecuador, from the 4th, 5th, and
6th of June, 1990 is a demonstration that this process is advancing.
This uprising is already a historical fact because it had the strength of
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unity. The uprising is where a national organization has been born of
our own aspirations and it takes up our traditional forms of struggle,
inherited from Rumifiahui, Tupac Amaru, Tupac Katari, and
Daquilema. This uprising should oblige the governments and all of
the societies to reflect and rethink their traditional forms of
oppression and exploitation to which we have been submitted.

This uprising was the expression our dignity and no one can
negate or deny its authenticity, its strength and the unity of Indian
people that it demonstrated.

We cannot forget to recognize and appreciate the solidarity we
received from important sectors of this country, all of whom have
played a fundamental role in recognizing and comprehending the
validity of our proposals. On the other hand, we condemn the
violence unleashed against our communities and organizations by the
government and sectors of the landowners.

CONAIE saw in the dialogue with the government the space to
arrive at concrete and urgent solutions to immediate vindication of
the resolutions proposed by the organizations; nevertheless, the
government has not demonstrated the political will to respond to our
petitions and the dialogue has been broken. The actions unleashed as
a consequence of this rupture will be the absolute responsibility of
the government.

The Indian people love peace but we are disposed to defend our
rights with dignity.
“Not One Hacienda in Ecuador in 19927
hunk shunkulla one heart

shunk yuyailla one thought
shunk makilla one hand

shunk shimilla one mouth
RunaKaspaka The People’s Path
Kuna Kanchik Now in Light
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After I left the CONAIE building, I went off alone to the Quito
zoo. It was almost empty, perhaps because of the late hour, perhaps
because of its strange location inside a military academy: the cadets
were the zoo keepers. I sat in front of an outdoor cage and watched
four huge condors perched on a rocky crag, dark gray bodies with
white necks and wings, bald purplish heads, the male with a comb on
top. One condor spread its massive wings, swooped down to the
ground, picked up a piece of flesh, then flew back again. I found four
small feathers on the grass nearby.

Back at the hotel desk was a note to me from two SAIIC people,
Peter Veilleux and Elizabeth Bobsy Draper, to come down to see
them in another room. The tiny room was filled with boxes; literature
being prepared for the Encuentro was spread out on the cramped
beds. But for no apparent reason (all the conference-reserved rooms
were the same price), the hotel had given me a large two-room suite.
The Encuentro office moved into my living room.

But Nilo Cayuqueo, the director of SAIIC, a Mapuche, and his
close associate Wara Alderete, a Calchaqui, hadn’t arrived. Finally
word came that they’d been detained by the police in Argentina,
where they’d stopped off. We’d have to proceed without them.

I soon had several roommates, including Ed Burnstick.

The English-speaking and the Spanish-speaking delegates were
lodged in separate hotels, which seemed strange to me, although it
did simplify the language problem. Ed said that it reflected past
difficulties. He was a veteran of international Indigenous
conferences, including the 1977 UN Geveva conference, and had
seen many communication breakdowns between Latin American and
North American Indians. He explained that the historical experiences
of Indians in the Latin and Anglo colonial worlds were different in
many ways, creating problems of cultural understanding. While
North American Indian history is filled with hundreds of broken
treaties by England and later the US, Spain never made any treaties
and never recognized any sovereign Indian nations. The Spaniards
conquered and enslaved, while the Anglos primarily wanted the land
and removed the Native peoples by any means. I noticed on the list
of Indian organizations invited to the Encuentro, none of the
organizations were from the US or Canada. All the Northern
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participants had come as individuals through SAIIC, and not as
official delegates of their organizations.

Although at this time I did not know anything about the 1977
UN International Non-Governmental Organizations’ Conference on
Indigenous Peoples of the Americas in Geneva, problematic
dynamics between North-South there reflected that same friction,
although other factors were also involved.

Ed Burnstick was a large, gentle Cree-Nakoda elder from
Canada, a traditional person from a reserve in Alberta, where as a
youth he lived the hunting and trapping ways of his people. He’d
been a hoop dancer, and worked in construction and logging. He was
also somewhat tech savvy, and helped develop one of the first native
run radio stations in Canada. As an activist, he had been instrumental
in the first grouping of the American Indian Movement (AIM) in
Canada, and the International Indian Treaty Council (IITC). He
served a term as chief of his tribe, Paul First Nation band of
Woodlands Crees, and later as interim president of the Confederacy
of Treaty Six First Nations. He’d been a delegate at the United
Nations conference in Geneva in 1977, where the Native delegations
issued the very first call to replace Columbus Day with Indigenous
Peoples Day.

But all I knew about him at that time, in 1990, was that Ed
Burnstick was strong, kind, humble, and wise. Ed deepened my
understanding of the problems and helped direct me toward
solutions.

Ed explained to me about Indigenous peoples, the ones who
never set out to conquer the world, but stayed in their communities,
cared for their land in sustainable ways, and tried to live in peace and
harmony with their neighbors. For Ed, the key to life had already
been passed down to us by our ancestors: the most important thing is
right living, which is only possible by following true ways as part of a
community. Indigenous peoples are the custodians not only of their
own communities and the future generations, but of a living
philosophy of respect and caring for the natural world, of Mother
Earth, so the struggle for Native rights and community common land
is also the struggle to protect the global environment and ensure the
survival of all peoples and the planet. Indigenous people were
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bringing this message to the world today, according to Ed Burnstick,
possibly the most important message the world needed to learn, as
we teetered on the brink of self-destruction. The entire colonial
enterprise, based on the genocide of the Indigenous peoples, needed
to be reversed.

That was the first time I had ever heard anyone speak of the
world as being divided between Indigenous people and
nonlndigenous people, and it took me a while to wrap my head
around the concept.

After the opening session in Quito, we took off on busses for
the conference center, Campamento La Merced, about an hour and a
half into the Andes mountains. We arrived at dusk. Word circulated
that the surrounding hills were crawling with police.

We were encircled by mountain peaks. Scattered about were a
variety of meeting rooms and facilities. In the center was a large
circus-sized tent, with many rows of benches. Nearby was a lake with
a few rowboats.

I was assigned to a small cabin with eight other men, all Indian,
about half from the Pacific Northwest and Canada. Besides Ed
Burnstick were Ray Williams (Swinomish), Mark Kremen (Yakama),
and Bugene Hazgood, (Diné). I grabbed a lower in a triple-decker
bunk bed. Dan, a Chicano from southern Texas, quickly found the
showers in a building about halfway to the dining hall. I assumed they
were going to be crowded that night, so I decided to wait and get up
very early.

I woke at 5 am. and staggered in the dark toward the bath
building. Halfway there I met a man from my room, Tom, coming
back. He told me that in the middle of his shower the lights and
water suddenly went out. I fumbled my way over and watched the
sad dripping faucets for myself.

Someone mentioned that they were starting the sacred fire, so 1
headed down to the lake. Ed Burnstick was there, Rose Auger, her
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son Michael, and a group of others. Ed, it turned out, was one of the
spiritual leaders. They lit a kindling of grasses, nurtured a small flame
with twigs and sticks until it grew into a dancing blaze. Four men
were honored to be firekeepers, with two alternates; they would make
sure that the flames stayed healthy until the end of the Encuentro.
One of the firekeepers, I believe, was Tupac Enrique Acosta. Dawn
ceremonies were scheduled every morning at 6 a.m. by the fire.

15 Dias, 26 Julio, 1990

I sat on my towel near the fire; the ground was damp and there
was no room on the grass mats. In the sky I could see the
constellation the Southern Cross. The women sat to the north of the
fire, the men to the south. Ed announced that Rose, the primary
spiritual leader, had received permission to break with tradition and
briefly permit photographs during the pipe ceremony. The purpose
of this was to show the reporters, who were there in force, that we
had nothing to hide. Many people were unhappy with this decision
but we continued.
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|
[Unity, 8/31/1990]
Nilo Cayuqueo and Rose Auger

Smoldering sage was brought to each person; the smoke purified
and blessed each face and head. The pipe was filled with ceremonial
tobacco, lit with grass braids. Fach took a drag, turned it once
clockwise and passed it to the next in the circle. This was the first
time in over twenty years that I’d smoked tobacco, the first time ever
ceremonially, and it made me very high. Rose handed lengths of
colored cloth, symbolizing the four directions, to different people,
who circled the fire, then placed the cloths as offerings into the
flames. A thin crescent moon, cupped upward, rose between two
peaks, followed by a glorious sunrise.
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Before we dispersed, a man in Andean clothes announced that
the following morning at 5 a.m., even before the North American
sunrise ceremonies, traditional Incan dawn ceremonies would be

held.

According to Ed Burnstick, there was no equivalent in the US or
Canada of the Ecuadorian national confederation CONAIE or the
Columbian ONIC. The Latin American Indian people were more
represented by large organizations than the Northern Nations. Ed
said that many North American Indians were quite frustrated with
their tribal governments and organizations, and considered many of
them to be fabrications by the dominant society, and not
representative of traditional ways.
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[Hay, 22 Julio, 1990]

[E/ Comercio, 17 Julio, 1990]
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Bobsy Draper

Nilo Cayuqueo (Mapuche, Argentina and Oakland, California, South and Meso-

American Indian biformation Center coordinator) speaking at the sunrise cer-
emony in Quito.

[Photo by Bobsy Drapet, Crossroads, Oct. 1990, No. 3]
Sunrise Ceremony at the Encuentro

At the last minute Nilo Cayuqueo, the SAIIC director, and Wara
Alderete arrived. They had been harassed by authorities in Argentina,
but finally managed to get to Peru and cross by land into Ecuador.

But almost simultaneously word came that a delegate from
Columbia had been arrested at the border for carrying a few coca
leaves, traditional among his people. Unknown men falsely
identifying themselves as CONAIE had appeared at the other hotel
and taken the names and passport numbers of all the Latino
delegates. At the airport arriving North American Indians had been
photographed. Security measures had to be taken.

The next morning was registration then a press conference.
Frantic preparations of the packets continued most of the night. I
overheard Agnes say that she went to the zoo to get a condor feather,
but the guard told her it was closed and didn’t let her pass. I gave her
one of mine.
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At breakfast I heard that government harassment was suspected
in the mysterious power outage and a delegation had gone to the
Ministry of the Interior to complain.

We gathered in the big tent.

The gathering began with a discussion of who could vote on
resolutions. Delegates had different statuses: official, fraternal and
observer. Each Indian nation, tribe or organization could have only
one “official” delegate, the others being “fraternal”. Non-Indians
were almost entirely “observers”, with a couple of “fraternal”
exceptions including myself. However, on the workshop resolutions
each country needed to choose only one voting member, to prevent
domination by the large and well-represented countries. The North
Americans were not too happy with this, and thought it made more
sense for each Indian nation and tribe to have a vote. We were briefly
stuck on the organizational differences between north and south. The
south prevailed. Each country caucused, and the US delegation chose
Laurie Weahkee, a young Cochiti-Diné-Zuni woman from New
Mexico as the voting official.

Everyone needed to choose one of eight simultaneous
workshops to discuss different issue-areas for the next two days.
Each workshop had literature to aid discussion. The topics were: the
position of indigenous peoples on the 500th anniversary; Indian self-
determination and political activity; education, culture and religion;
indigenous organizing; women; land and natural resources;
indigenous legislation; human rights and political prisoners. I chose
to go to the 500th anniversary workshop.

Our workshop worked on a long list of resolutions and
observations to be sorted out, refined, boiled down, and brought
before the entire conference, along with the resolutions from all the
other commissions, on the last day.

Only hours after the sunrise ceremony, word circulated that the
morning Quito newspaper had a front page photo of the pipe
ceremony with a caption saying that “pagan rituals” were being held,
implying some kind of defilement. Many traditional people were
unhappy that photos had been permitted; some proposed
extinguishing the fire. But the decision was made to continue.
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Suddenly the electricity and water came back on, and there was a
rush for the showers.

At lunch I talked with Rafael Pandam, vice-president of CONAIE
and his friend Jesus, two men with long straight hair and bangs, from
an area in the Amazon jungle near the town of Puyo, down the sheer
eastern slope of the Andes, by the headwaters of the world’s greatest
river. They explained that the entire Ecuadorian Amazon has been
signed over as “concessions” to oil companies. These were
destroying both the natural environment and the indigenous people
who have lived in relatively untouched isolation until recently. They
invited me to come down to Puyo after the conference, to provide
me with documentation so I could let the outside world know what
was happening there.

I had already planned to fly to the city of Cuenca in the southern
highlands after the conference, and then return north slowly by bus,
to see the entire country. Rafael told me I could easily turn east at the
halfway point and detour down to the Amazon for a couple of days.

My next morning began again in the dark by the fire. The
Andean spiritual leader explained that he would lead the group in
ancient dawn ceremonies that in Inca times were performed every
morning, but which had been banned by the early Spaniards. They
had been preserved by a small number of people. He asked everyone
to face east and quietly prayed while burning coca leaves. Then sitting
on his heels, he spread his arms and brought his head slowly to the
ground, imploring Pacha Mama (the Earth) and Inti (the Sun). The
group followed him in unison many times. Then he stretched his feet
back and continued with a kind of push-up, which most people
followed. It was very reminiscent of yoga dawn exercises. Tomorrow,
he said, everyone should bring some unnatural article from the
dominant civilization, which we would burn symbolically.

Finally the moon appeared, as it did the previous morning,
followed quickly by dawn. As the light spread, Rose and Ed took
over and passed the ceremonial pipes. Several Guatemalan women in
huipiles walked on their knees around the fire. Rose gave a pinch of
the ceremonial tobacco to everyone. “Keep it in a special place.” At
the end of the conference, when the fire was extinguished, they
would distribute the ashes.
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A controversy arose between the political and spiritual leaders.
Rose said that for spiritual reasons it was very important that the
Encuentro end here around the sacred fire, and not disperse back to
the National Congress in Quito as planned. She said that the
Encuentro would be over when the fire was extinguished. The

political leaders said they must return to Quito. There was a
deadlock.

We returned back to the final workshop sessions, then in the
afternoon to a marathon plenary, bringing all the resolutions for full
discussion. This lasted well into the night.

The nonlndian statement of solidarity began, “we stand with you
to achieve a fundamental restructuring of the social and economic
order...”

During the report from the Indigenous Women’s commission,
came a sudden uproar. The delegate from Nicaragua, several days
late, had finally arrived, and the proceedings were interrupted for him
to speak.

The political-spiritual controversy was resolved. Rose Auger
would deliver a prayer at the final plenary in Quito, then return to
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conference grounds in the mountain to extinguish the ceremonial
fire.

The next morning at 5 a.m., Saturday, July 21st, the last fire
dawn ceremony began. The Inca exercise-prayers were repeated,
followed by the symbolic burning, in a separate fire, of unnatural
objects such as a soda can, a plastic fork, styrofoam packing. Then
Rose and Ed brought out several pipes for the final ceremony.
Certain people were honored for their extraordinary contributions,
and testified before the fire. The firekeepers received a special
blessing. Rose asked if anyone had questions. The Latin Americans
had many. They seemed to recognize that the North American
ceremonies were very close to the cultural sources that they were
seeking to return to, without the overlay of Catholicism that
permeated many Indian ceremonies of Latin America.

[Photo by John Curl]l .

The final colored cloth offerings were placed on the fire, and as
they burned, I searched the sky for the moon, but it was nowhere to
be seen. The sun broke brilliantly over the mountain. I realized that
dawn on the last day had brought the fulfillment of the symbol of the
Encuentro: the sun and moon were in conjunction; the sun had
swallowed the moon.
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I packed hurriedly; the busses were waiting. As I left my room,
an Ecuadorian Indian man in a red poncho, Manuel de la Cruz,
pulled me aside. His community was on the lower slopes of the great
snow-capped volcano Cotapaxi, about 100 miles away. His
countryside was being devastated. Much of the Ecuadorian highlands,
he explained, had been deforested. A national reforestation program,
active in recent decades, had used foreign trees, eucalyptus and
oregon pine, which grow rapidly, but their leaves and needles contain
substances which ruin the earth so no crops will grow. He asked me
it 1 know any North American organization that might help in
replacing these destructive trees with native Ecuadorian ones.

I thought of Eric from the organization Arctic to Amazon
Alliance. But he was nowhere around. I assured Manuel that I would
try to find him before the day ended.

At the bus I was talking to Marie-Helene Laraque of Haiti (and
Canada), who had also attended the 1977 UN Geneva conference,
when I noticed that her name tag said Taino. I was stunned, as I
thought that Columbus’s genocide of the Taino people of Caribbean
had been complete and total. She explained that even in genocide
there are survivors. We boarded the busses and headed down toward
Quito.

It hadn’t hit me until now, but almost all the trees along the road
were eucalyptus. I knew them so well from their domination and
sterilization of much of the California hills in Berkeley and Oakland,
where a century ago they replaced a redwood forest that once grew
so tall it was a landmark for ships entering the Golden Gate.

Inside the National Congress filled up.

Just as I sat down, Adela Principe Diego, in a traditional
Peruvian dress, came over to me, accompanied by Bobsy Draper.
Adela had just been stopped at the entrance by an official from her
embassy: “We hear you’ve been saying bad things about Peru. You
will come to the embassy to talk about this.” Adela said that in her
country many people and their families are “disappeared” for less
cause than this. She asked if I would be part of a group she was
organizing to go with her. I assured her I would.
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15 Dias, 26 Julio, 1990

Speeches were made, to a constant flash of bulbs. Rose took the
podium and weaved in a spiritual context. Musicians brought down
the house. The Declaration of Quito was read and passed around. As
the president of CONAIE announced the Encuentro at an end, I
signed the Declaration.

T

[Huracin Vo. 1 No. 1, Fall/Winter 1990]
Maria Toj at the Press Conference
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Then back on the busses for festivities at Huaycopungo, a town
in the mountains near the weaving center of Ota Valo.

I was in the lead bus, flying the rainbow CONAIE flag, the
ancient banner of the Incas, on a pole taped to the sideview mirror.
At first the land was barren, desertlike, with occasional stands of
eucalyptus. Then as we got higher, it became greener, and we were in
farm country. To my disappointment I saw no llamas, only typical
barnyard animals. Someone said that llamas were not used here any
more but were still common in Peru.

We stopped by a gravel road, where a crowd with banners and
signs welcomed us. “Is this Huaycopungo, where the fiesta is?” 1
asked someone. “No, this is Pijal, this is different, youll see.” We
walked down the road, teetered on logs across a swampy stretch,
across a meadow. A stallion with wild eyes ran toward us; the crowd
broke to let him through. We crossed a recently-plowed field to a
small settlement where about two hundred children, women and men
were gathered.

We formed a wide circle around a volleyball court; a woman
stepped forward and explained:

“This land has always belonged to the community of Pijal, as far
back as anyone knows. But this land was stolen by the rich bacienderos,
and the people have suffered hardships for generations. Now in the
great Indigenous Uprising we the people of Pijal have taken back our
land and have begun to farm it and we will never let it be stolen from
us again.”

In her simple statement, in the determined expressions on the
faces around me, I saw a people who had passed beyond
hopelessness and rediscovered hope.

Then on to Fiesta Huaycopungo. We lined up and received our
dinner of corn, salsa and beef in a small brown paper bag. Sitting on
an empty lot near several pigs, in the distance I saw Lake San Pablo.
Everyone drifted down to a field near the town’s center, where the
entire population was gathering.
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I noticed Eric and asked him about reforestation. He said that is
exactly the kind of project his organization does. I glanced around,
picked out the red poncho of Manuel, and brought them together.

Word arrived that two others had been called before their
embassies, a Guatemalan and a Nicaraguan, both women.

As darkness set in, the horizon began to flash with heat
lightning. A group of four horsemen suddenly appeared, bearing red
flags, followed by masked and costumed men on foot, one with a dog
face, one in a sack and carrying a chicken, one with a wheel on top of
a pole, oranges and bananas tied to it. Another horseman followed,
wearing a mask with strings of colored beads hanging down his face,
shaded by a black umbrella. They rode once around the field, then
into the center, where those on foot danced in a circle. I asked a
nearby man for an explanation. He said the horsemen with the red
pennants appear at the planting time fiesta, and the bead-faced man,
named Corasas, appears every year after the harvest.

Then music and dancing began in earnest, one band after the
other. All joined hands and danced in long chains which kept
changing direction. Men carrying soda bottles full of firewater called
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trago plied everyone with toasts. Then traditional and choreographed
dance groups came on one after another.

A man pulled me aside, introduced himself as a reporter from a
newspaper in Spain, asked if he could interview me, and wanted to
know why I was here. I tried to tell him but could hardly find the
words in Spanish. He said, “Don’t you think it’s patronizing for a
North American to come down here and be part of this?”

Before I could answer, three Ecuadorian Indian men offered us
a toast. The reporter asked one of them, “Wouldn’t you like to be
rich?”

The man responded, “Sure.”

The Spaniard turned back to me and said, “See, all this stuff
about communal land, when in reality they’re just capitalists like
everybody else.”

I realized that the reporter had come here with the mission of
returning with a story that he couldn’t find here. There was a touch
of desperation on his face.

The busses were leaving back to Quito. The fiesta would
continue all night. Those who stayed were welcome to sleep on mats
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in the communal hall. At the last minute I felt very tired, and decided
to return to Quito.

At the hotel I met some old friends: Rupert from the Maroon
colony in Jamaica; Irvince, from the island of Dominica; Cindi
Alvitre, a California Gabrielefia; Ed, Rose, Paul Haible, Nilok Butler,

Eugene Hasgood from Big Mountain, so many more.

Also in the hotel hall I got into a conversation with a young
woman. At first I thought she had been at the Encuentro, but then
she told me no. She was part of a group of four Columbians who
recently had to flee their country because they had been working for
social change. In a couple of months their Ecuadorian visas would
expire and they would be expelled. If they were forced to return to
Columbia, they would probably be killed. They were looking for a
third country to escape to. Did I know of any human rights
organization that might help them?

The next day, Monday, July 23, I was scheduled to go to the
Peruvian embassy with Adela and a group of others. Then on
Tuesday I was due to fly south. But it turned out that Monday was a
national holiday, Simon Bolivar’s birthday. I agonized over it, then
decided that enough people would be going to the embassy without
me.

I flew down to the southern highlands, walked around Cuenca a
bit, then hit the road. An incredible two days by bus through the
mountains. I traveled by pickup truck to Inga Pirca, the only
complete Inca ruins in Ecuador, with an oval sun temple.

Then down, straight down, to the Amazon, following the Rio
Pastaza, along hairpin turns, great precipices, rope bridges, waterfalls
everywhere, one cascading over the top of the bus, washed-out roads,
jungle vegetation, a bad tire, a crate of chicks peeping all the way. The
bus stopped at the military base in the town called Shell, once the oil
center of the country. They checked my passport. What are you
doing here? Tourist. Not far away was the border, and beyond that a
huge area that Peru reportedly stole in a war in 1941 (while most of
the world was focused on World War 2), and that Ecuador still
disputed. Relations between the two countries were still not the best.
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I finally arrived in Puyo and took a taxi into the jungle to the
office of CONFENAIE, one of the Indian organizations making up
CONAIE.

As bad luck would have it, my friends Rafael and Jesis were not
there, but would be back Friday, too late for me. At first I was
crestfallen, but then talked to the secretary, Luisa, and she took me
into the office to speak with Luis Vargas, the president of
CONFENAIE, who had been at the Encuentro. Luis and Luisa
showed me a map of the area. The entire Amazon was cut up among
Texaco, Conoco, Tenneco, ESSO, BP and other companies. Shell
Oil, the original perpetrator, decided that better profits were
elsewhere, and was long gone.

The destruction by the oil and logging companies was mostly
visible from the air, they explained. Just as in our country, the
corporations left “view corridors” around highways so drivers could
remain unaware of the devastation behind the thin wall of trees. It
was so bad, they told me, that if it continued at the current rate,
much of the Ecuadorian Amazon could be a desert in twenty years.

Back on the bus, creeping up the mountain passes. We stopped
at a narrow turn; the driver’s helper got out, looked up and motioned
ambiguously. The driver cautiously began again. But most of the
people in the bus shouted No! and he stopped. The man next to me
said, “Landslide.” Rocks were tumbling down from the hill about
thirty feet in front of us. We got out to watch. A few rocks at a time
fell for about ten minutes, then suddenly a large chunk of hill came
loose, and six foot boulders hurdled down, completely blocking the
road. A half hour later bulldozers cleared it and we hurried on.

I spent my last days back north in Ota Valo, the weaving center
famous since before the Incas came to Ecuador from Peru in the
1400s. I wandered through their incredible Saturday market. In the
central plaza was a statue of Rumifiahui, leader of the Resistance to
the Spanish invasion and Indian Ecuador’s national hero. It was a
time of reflection.

For the Indian peoples, 1992 represented the culmination of 500
years of invasion and occupation. It also represented 500 years of
resistance and struggle for self-determination. The former was cause
to grieve and the latter cause to celebrate.
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The First Continental Conference, the Encuentro, helped to
raise the consciousness of American Indigenous peoples to a new
level. For the first time they had formed a direct continental network
using the latest communications technology, were in constant contact
on a hemispheric level, and many were coordinating common
struggles for self-determination.

The Encuentro left a legacy to all of us here in the Americas (or
Turtle Island, or Abya Yala, as they say in the Andes), and a path
forward: the joining of the Condor’s and Fagle’s tears.
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APPENDIX E

DECLARATION OF QUITO, 1990

The Continental Gathering “500 Years of Indian Resistance,”
with representatives from 120 Indian Nations, International and
Fraternal organizations, meeting in Quito, July 17-20, 1990, declare
before the world the following:

The Indians of America have never abandoned our constant
struggle against the conditions of oppression, discrimination and
exploitation which were imposed upon us as a result of the European
invasion of our ancestral territories.

Our struggle is not a mere conjectural reflection of the memory
of 500 years of oppression which the invaders, in complicity with the
“democratic” governments of our countries, we want to turn it into
events of jubilation and celebration. Our Indian People, Nations and
Nationalities are basing our struggle on our identity, which shall lead
us to true liberation. We are responding aggressively, and-commit
ourselves to reject this “celebration.”

The struggle of our People has acquired a new quality in recent
times. This struggle is less isolated and more organized. We are now
completely conscious that our total liberation can only be expressed
through the complete exercise of our self-determination. Our unity is
based on this fundamental right. Our self-determination is not just a
simple declaration.

We must guarantee the necessary conditions that permit
complete exercise of our self-determination; and this, in turn must be
expressed as complete autonomy for our Peoples. Without Indian
self-government and without control of our territories, there can be
no autonomy.

The achievement of this objective is a principal task for Indian
Peoples however, through our struggles we have learned that our
problems are not different, in many respects, from those of other
popular sectors. We are convinced that we must march alongside the
peasants, the workers, the marginalized sectors, together with
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intellectuals committed to our cause, in order to destroy the
dominant system of oppression and construct a new society,
pluralistic, democratic and humane, in which peace Is guaranteed.

The existing nation states of the Americas, their constitutions
and fundamental laws are judicial/political expressions that negate
our socio-economic, cultural and political rights.

From this point in our general strategy of struggle, we consider it
to be a priority that we demand complete structural change; change
which recognizes the inherent right to self-determination through
Indian own governments and through the control of our territories.

Our problems will not be resolved through the self-serving
politics of governmental entities which seek integration and ethno-
development. it is necessary to have an integral transformation at the
level of the state and national society; that is to say, the creation of a
new nation.

In this Gathering it has been clear that territorial rights are a
fundamental demand of the Indigenous Peoples of the Americas.

Based on these aforementioned reflections, the organizations
united in the First Continental Gathering of Indigenous Peoples
reaffirm:

1. Our emphatic rejection of the Quincentennial celebration, and
the firm promise that we will turn that date into an occasion to
strengthen our process of continental unity and struggle towards our
liberation.

2. Ratify our resolute political project of self-determination and
conquest of our autonomy, in the framework of nation states, under
a new popular order, respecting the appellation which each People
determines for their struggle and project.

3. Affirm our decision to defend our culture, education, and
religion as fundamental to our Identity as Peoples, reclaiming and
maintaining our own forms of spiritual life and communal
coexistence, in an intimate relationship with our Mother Earth.

4. We reject the manipulation of organizations which are linked
to the dominant sectors of society and have no Indigenous
representation, who usurp our name for (their own) Imperialist
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interests. At the same time, we affirm our choice to strengthen our
own organizations, without excluding or Isolating ourselves from
other popular struggles.

5. We recognize the important role that Indigenous women play
in the struggles of our Peoples. We understand the necessity to
expand women’s participation in our organizations and we reaffirm
that it is one struggle, men and women together, in our liberation
process, and a key question in our political practices.

6. We Indian Peoples consider it vital to defend and conserve
our natural resources, which right now are being attacked by
transnational corporations. We are convinced that this defense will be
realized if it is Indian People who administer and control the
territories where we live, according to our own principles of
organization and communal life.

7. We oppose national judicial structures which are the result of
the process of colonization and neo-colonization. We seek a New
Social Order that embraces our traditional exercise of Common Law,
an expression of our culture and forms of organization. We demand
that we be recognized as Peoples under International Law, and that
this recognition be incorporated into the respective Nation States.

8. We denounce the victimization of Indian People through
violence and persecution, which constitutes a flagrant violation of
human rights. We demand respect for our right to life, to land, to free
organization and expression of our culture. At the same time we
demand the release of our leaders who are held as political prisoners,
an end to repression, and restitution for the harms caused us.
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APPENDIX F

THE 1977 GENEVA CONFERENCE
FINAL RESOLUTION

The International Non-Governmental Organizations
Conference on Discrimination against Indigenous Populations 1977
in the Americas brought together more than 250 delegates, observers
and guests at the Palais des Nations, Geneva, from 20-23 September,
including representatives of more than 50 international
nongovernmental organizations.

For the first time, the widest and most united representation of
indigenous nations and peoples, from the Northern to the most
Southern tip and from the far West to the East of the Americas took
part in the Conference.

They included representatives of more than 60 Nations and
peoples, from fifteen countries (Argentina, Bolivia, Canada, Chile,
Costa Rica, Guatemala, Ecuador, Mexico, Nicaragua, Panama
Paraguay, Peru, Surinam, United States of America, Venezuela).

It is regretted that some delegates were prevented by their
governments from attending.

The Director of the United Nations Division on Human Rights
addressed the participants on behalf of the United Nations Secretary-
General. Representatives of the United Nations, the International
Labour Organization and UNESCO addressed and participated in
the conference. The representative of the Consel d’Etat of the
Canton of Geneva welcomed the participants. Observers from 38
UN Member States followed the proceedings. The Conference was
the fourth such event organized by the Geneva NGO Sub-
Committee on Racism, Racial Discrimination, Apartheid and
Decolonization of the Special NGO Committee on Human Rights.

Previous conferences, all organized within the framework of the
United Nations Decade for Action to Combat Racism and Racial
Discrimination were, in 1974, against apartheid and colonialism in
Africa; in 1975, on discrimination against migrant workers in Europe;
in 1976, on the situation of political prisoners in southern Africa.
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The representatives of the indigenous peoples gave evidence to
the international community of the ways in which discrimination,
genocide and ethnocide operated. While the situation may vary from
country to country, the roots are common to all; they include the
brutal colonization to open the way for plunder of their land and
resources by commercial interests seeking maximum profits; the
massacres of millions of native peoples for centuries and the
continuous grabbing of their land which deprives them of the
possibility of developing their own resources and means of
livelihood; the denial of self-determination of indigenous nations and
peoples destroying their traditional value system and their social and
cultural fabric. The evidence pointed to the continuation of this
oppression resulting in the further destruction of the indigenous
nations.

Many participants expressed support for and solidarity with the
indigenous nations and peoples.

Three commissions dealt specifically with the legal, economic,
and social and cultural aspects of discrimination and formulated
recommendations for actions in support of indigenous peoples.
Based on these reports, the Conference established a program of
actions to be carried out by non-governmental organizations in
accordance with their mandates and possibilities:

PROGRAMME OF ACTIONS
The Conference recommends:

* to observe October 12, the day of so-called “discovery” of
America, as an International Day of Solidarity with the Indigenous
Peoples of the Americas;

* to present the conference documentation to the United
Nations Secretary-General and to submit the conclusions and
recommendations of the Conference to the appropriate organs of the
United Nations;

* to study and foster the discussion of the attached Draft
Declaration of Principles for the Defense of the Indigenous National
and Peoples of the Western Hemisphere, elaborated by indigenous
peoples’ representatives;
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* to take all possible measures to support and defend any
participant in the conference who may face harassment and
persecution on their return;

* to express to ICEM (Intergovernmental Committee for
European Migration) the concerns of the Inference about the
continued settlement of immigrants on the land of indigenous
peoples in the Americas and urge strongly that the resources of
ICEM should not be used in support of such immigrants, particularly
when coming from the racist regimes of Southern Africa.

In the legal field:

¢ that international instruments, particularly IO Convention 107,
be revised to remove the emphasis on integration as the main
approach to indigenous problems and to reinforce the provisions in
the Convention for special measures in favour of indigenous peoples;

¢ that the traditional law and customs of indigenous peoples
should be respected, including the jurisdiction of their own forums
and procedures for applying their law and customs;

¢ that the special relationship of indigenous peoples to their land
should be understood and recognized as basic to all their beliefs,
customs, traditions and culture;

¢ that the right should be recognized of all indigenous nations or
peoples to the return and control, as a minimum, of sufficient and
suitable land to enable them to live an economically viable existence
in accordance with their own customs and traditions, and to make
possible their full development at their own pace. In some cases
larger areas may be completely valid and possible of achievement;

¢ that the ownership of land by indigenous peoples should be
unrestricted, and should include the ownership and control of all
natural resources. The lands, land rights and natural resources of
indigenous peoples should not be taken, and their land rights should
not be terminated or extinguished without their full and informed
consent;

e that the right of indigenous peoples to own their land
communally and to manage it in accordance with their own traditions
and culture should be recognized internationally and nationally, and
tully protected by law;
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* that in appropriate cases aid should be provided to assist
indigenous peoples in acquiring the land which they require;

* that legal services should be made available to indigenous
peoples to assist them in establishing and maintaining their land
rights;

e that all governments should grant recognition to the

organizations of indigenous peoples and should enter into
meaningful negotiations with them to resolve their land problems;

* that an appeal should be made to all governments of the
Western Hemisphere to ratify and apply the following Conventions:

(i) Genocide Convention
(i) Anti-Slavery Conventions

(iii) Convention on the Elimination of all Forms of Racial
Discrimination

(iv) International Covenant on Economic, Social and Cultural
Rights

(v) International Covenant on Civil and Political Rights
(vi) American Convention on Human Rights
In the economic field:

¢ that the non-governmental organizations widely publicize the
results of this conference in order to mobilize support and aid for the
indigenous peoples of the Western Hemisphere in their homelands;

* that conferences, seminars and colloquia be organized by
NCOs, by intergovernmental bodies on all levels - regional, national,
global - with the full participation of indigenous people to keep alive
the issues that have come to world-wide attention at this conference,
and to hear new testimony that will be presented in the future;

* to promote the establishment of a working group under the
Sub-Commission on the Prevention of Discrimination and
Protection of Minorities of the United Nations Commission on
Human Rights;

e to request that the United Nations Special Committee on
Decolonization hold hearings on all issues affecting indigenous
populations;
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e that the United Nations Committee on Trans-National
Corporations conduct an investigation into the role of multinational
corporations in the plunder and exploitation of native lands,
resources, and peoples in the Americas.

In the social and cultural field:

* to promote respect for the cultural and social integrity of
indigenous populations of the Americas. Such respect should be
especially promoted among local and national governments and
appropriate intergovernmental organizations, and be based on the
conclusions enunciated in the commission report;

* to give all possible financial and moral support to efforts
initiated by American Indians in defense of their culture and society,
and in particular to the various education programmes launched by
Indian movements. Solidarity is also requested for political prisoners
and other victims of persecution on account of their participation in
such indigenous movements.

Many other proposals and recommendations were made by the
conference commissions. It is suggested that they be studied by
NGOs for the formulation of possible action programs by them.

The Conference requests the officers of the Sub-Committee on
Racism, Racial Discrimination, Apartheid and Decolonization to
promote the decisions of the Conference and to receive and circulate
information from NGOs about the implementation of these
decisions.
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APPENDIX G

The 1977 Geneva Conference draft declaration became, 30 years later, the
basis of the historic UN Declaration on the Rights of Indigenons Peoples, passed
in 2007 by the UN General Assembly with 144 yes votes and only four no
votes: Canada, Australia, New Zealand, and the United States of America.

DRAFT DECLARATION OF PRINCIPLES
for the Defense of the Indigenous Nations
and Peoples of the Western Hemisphere

(1) Recognition of Indigenous nations: Indigenous people shall
be accorded recognition as nations, and proper subjects of
international law, provided the people concerned desire to be
recognized as a nation and meet the fundament requirement of
nationhood, namely: (a) having a permanent population; (b) having a
defined territory; (c) having a government; (d) having the ability to
enter into relations with other states.

(2) Subjects of International Law: Indigenous groups not
meeting the requirements of nationhood are hereby declared to be
subjects of international law and are entitled to the protection of this
Declaration, provided they are identifiable groups having bonds of
language, heritage, tradition, or other common identity.

(3) Guarantee of Rights: No indigenous nation or group shall be
deemed to have fewer rights or lesser status for the sole reason that
the nation or group has not entered into recorded treaties or
agreements with any state.

(4) Accordance of Independence: Indigenous nations or groups
shall be accorded such degree of independence as they may desire in
accordance with international law.

(5) Treaties and Agreements: Treaties and other agreements
entered into by indigenous nations or groups with other states,
whether denominated as treaties or otherwise, shall be recognized
and applied in the same manner and according to the same
international laws and principles as the treaties and agreements
entered into by their states.
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(6) Abrogation of Treaties and other Rights: Treaties and
agreements made with indigenous nations or groups shall not be
subject to unilateral abrogation. In no event may the municipal laws
of any state serve as a defense to the failure to adhere to and perform
the terms of treaties and agreements made with indigenous nations or
groups. Nor shall any state refuse to recognize and adhere to treaties
or other agreements due to changed circumstances where the change
in circumstances has been substantially caused by the state asserting
that such change has occurred.

(7) Jurisdiction: No state shall assert or claim to exercise any
right of jurisdiction over any indigenous nation or group unless
pursuant to a valid treaty or other agreement freely made with the
lawful representatives of indigenous nation or group concerned. All
actions on the part of any state which derogate from the indigenous
nations’ or groups’ right to exercise self-determination shall be the
proper concern of existing international bodies.

(8) Claims to Territory: No state shall claim or retain, by right of
discovery or otherwise, the territories of an indigenous nation or
group, except such lands as may have been lawfully acquired by valid
treaty or other cessation freely made.

(9) Settlement of Disputes: All states in the Western hemisphere
shall establish through negotiations or other appropriate means a
procedure for the binding settlement of disputes, claims, or other
matters relating to indigenous nations or groups. Such procedures
shall be mutually acceptable to the parties, fundamentally fair, and
consistent with international law. All procedures presently in
existence which do not have the endorsement of the indigenous
nations or groups concerned, shall be ended, and new procedures
shall be instituted consistent with this Declaration.

(10) National and Cultural Integrity: It shall be unlawful for any
state to take or permit any action or course of conduct with respect
to an indigenous nation or group which will directly or indirectly
result in the destruction or disintegration of such indigenous nation
or group or otherwise threaten the national or cultural integrity of
such nation or group, including, but not limited to, the imposition
and support of illegitimate governments and the introduction of non-
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indigenous religions to indigenous peoples by non-indigenous
missionaries.

(11) Environmental Protection: It shall be unlawful for any state
to make or permit any action or course of conduct with respect to
the territories of an indigenous nation or group which will directly or
indirectly result in the destruction or deterioration of an indigenous
nation or group through the effects of pollution of earth, air, water,
or which in any way depletes, displaces or destroys any natural
resources or other resources under the dominion of, or vital
livelihood of an indigenous nation or group.

(12) Indigenous Membership: No state, through legislation,
regulation, or other means, shall take actions that interfere with the
sovereign power of an indigenous nation or group to determine its
own membership.

(13) Conclusion: All of the rights and obligations declared herein
shall be in addition to all rights and obligations existing under
international law.
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